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PREPAC E 

An analysis of the content of the present Dissertation 
shows the difficulties under which the present weiter had to 
carry on his research ie ae vast fleld of Indian Religion, 
It is not easy to ‘tay ae toon all available Data of Primary 
gources, in such cése the writer has been compelled to deduce 
his conclusion from the Data collected from ee sources, 
In the thesis a modest attempt has been made to assess the exact 
influence, made by the Tenets of the Vedanta system of 
Philosophy and the mystic Principles of the Tantric system on 
the Fhilosophy of Vaisnavisnm, 

Though an’ analysis of teaching of the Vaisnavism was 
given by many scholars in the past, it is for the first time 
that an humble attempt has been made to critically analyse, 
the structure of Vaisnavism by utiliging the archaeological, 
numismatic and iconographical evidentes , and this has yielded 
rich harvest and it is here that the writer of the present 


dissentation claims to have broken on eliltirely new ground. 


Zo ee 


Another interesting point that has bean thrashed 
out in the dissertation relates to the geneses of the Vaisnava 
cult. ‘he costly character of the ritualistic religion, pro-’ 
pounded by the vedas m and the deeply mystic nature of the 
Teachings of the Vendanta Created a lurking dissatisfaction 
in the mind of the philosophers and the Devotees, who ultimately 
avolved the cult of Vaisnavism in their eazermess to 
escape from the difficulties of Ritualistic Religion and the 
deficiencies of the mystic cult. 

Itis here for the first time that this issue has 
been raised and has been attempted to be established on a solid 
foundation, | 

The quality of the results is to be assessed by tne 
experts only. The writer is simply presenting the result of 
laborious and strained research conducted by him in the field 
of Ancient Indian History of religion to the bar of theacademic 


world, 


Preface 
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INTRODUCTION 


AP cet A a eee ce OD AY Sith Hl <a SO SOA el ae ity nie cae eh wamlD wae 


This Thesis comprises of five chapters namely - 


1. 
Ge 
Be 


4,. 
De: 


The Historical Vaisnavasm. 

Vaisnevism and its theme in the Péncaratra 
Philosophy of Purinic Vaisnavism 

Tenets of the Vedanta in Vaisnavism, and 


The Influence of Tantra on Vaisnavism and the 


Conclusion. 


In the first chapter of the dissertation, the writer 


has diseussed the orgin and development of Vaisnavism in the wide 


span of the Puranic Era, In his discussion hea has been practised 


by a band of the followers of Vaisnavism. Vaisnavism has the pros~ 


elytising capacity, and some of the Greek kings are seen to Cherish 


‘the Vaisnavea culture and the Veisnava religion, Thus we get a few 


valuable inscriptions, like Besnagar‘1), Mora-Well, Nanaghat, Mothv 


ra Pillar inscriptions, which show the proselytising cagacity and 


antiquity of vaisnave religion. The recognised place of the Puran 


as in the Rig veda\®), and the prevelance of vaisnavasm in the ear- 


ly puranas, signifies the origin of Vaisnavism in the hoary Ati qv- 


ity. 


2 Rig-Veda~ III, Nehdala 3 
Him Indra Bharatasye Put 


1 Besnoffar ee eliodors ard Cent. B.C, 


dhyesya, 4. Sukta, 83 sloka 
a Upapitve 


Phikiturna Prapitva 
~ Reference to Bharate, 


¥ 


. The writer. of the thesis has shown’that all the facts 
are established on sound historical Plata. which are proved by 
the help of the Archacological Numismaticy ana Iecnegranhical 
evidences. The historical reference to the Paticaratre is 
evident from Mothuira Stone inseription of Sodasa, and Bhilsa 
inscription.. The Pantaratra scripture contains the doctrine, 
philosophy and Dogmas of Vaisnavism, The Panceratre school is 
identified with the Bhagevata school and it is also called 
the Satvata school. The Pancaratra is the Gospel of Vaisnavism. 
It enunciates that the Supreme Reslity divides itself into 
four parts as the light emanates from the sun, the source 
of light. Itis said that the immortal supreme soul assumes the is: 
human form to enjoy Literesa wlth the Goples, The most important 
phase of the Pancaratra is that Bhekvly 1s tne vest way of 
worshipping the beloved God, It is also seen that there are some 
Tantric elements in Vaisnavism. The Hallisa Dance, alludes to some 
physical pleasure. Thus the incarnation of Para-~Brahman, with the 
valid touch of Tantricism gives rise to a new philosophical devel- 
opment in Vaisnavism. Krsna is also celled Srinivash - Sri lives in 


him. 


It propounds that the supreme reelity has assumed fourforms, 


wacih are emanating from it, just as light emanates from 


the sun. . 


Sri is the primordial power, the vital energy of 
the universe. Thus the Vaisnava Saints worship Sekti, in cour- 


se.of worshipping their beloved God. 


In the Vedanta, Krsna is described as the Para-Brehman. 
In some Sanskrit Dramas, Krsna is figuratively described as 
playing sportive amorous play with Radhe, the vital primordial 


 engergy. Krsna is also called Reti-Kanta, and Gopijanavallabha. 


The thesis elaborately shows that a band of Tamil 
Poet - Sinfers, called Alvgys, sings and dances before their 
beloved God, who is worshipoed as the husband. Andal, married 
her beloved God Krsna. These Temil saints are the pioneers of 
the modern Vaisnava Saints, This fact and the history of Alvare 
are also established and proved by the Archacological and 


Iconographical evidences, 


The worship of the highest principle without the help 
of any media - Nirakara upasana, 1s not easy to follow, so 
the Bhagavete and the Penearatra present various kinds of 
images, which are ultilised for worshipping the @ loving God, 


Vasudeva with sentiment of deep loving faith. 


In this chapters of the dissertation, the Puranas 
have been critically discussed, and it is seen that the fire 
of vaisnavism, that was brooding through the Mahabharata, 
round the figure Krsna grow in intensity in the Visnu Purana, wi 
end the Harivanasa before it, burstout in the Bhagavata" Krsna 
wes Avatare of Visnu in the Mahebharata. In the Visnu Purana 
and the Hyrivemsa, he was absorbing the sense of Visnu in his 
own self, because it is seen that sportive nature of Visnu 
was gradually coming to fore-front. In the Bhagevata he was 
described as Bhagevana, the highest reality, the perenial 
source of bliss and enchantment. Life sprang from Krsna. All 
manifestations whether spiritual or physical demonstrate freely 


the Divine play of the mester-Artist. 


One might sey that Bhagavata Krsna of the Bhagavata 
is the highest Vedic truth thet incorporated in it all compre~ 


hensive nature, 


The Vedic Visnu whose stature hed been devoloping 
steadily through the Vedas, the Brehmana and the upanishad, 


‘became the historical Krsna, the son of Devaki. 


The contact of the historical Krsna and the Vedic Visnu 
meant eae fusion between the two and as a result the historical 


Krishna emerged as Vasudeva Krsna, a Tadically over-whéelming 


personality. The dignity Sustained by the historical ki‘sna, 
due to his identification with the Visnu had far reaching 
effect. Balarama, Pradyanna, Anirudcha, these three persona~ 
lities, were admitted to similar honour and the result was 
emergence of the dectrine of four Vyuhas, the salient feature 
of the Pancarélma Thus Krsna, and the Avataras of Krsna became 
the object oorsnip and Devotion. 

God should be worshipped inthe mind or on the pxternal 
object, as on fire according to the Vedas, on Magic-Altar, 
according to the Tantra, or on the image of God, according to 
the Vedes end the Tantra. Notwithstanding the Varietios of 
ways, and objectives, the universal outlook has always remained 


the same. 


THE VAISNAVISM IN THE EARLY PURANAS 


an mn saw ee 000 eee ean em ik ca a wit ae ween oom oem el ios eh, Sa sm ce eae ne A md ont oe ity eww ome 


1. The Veisnava and the non-Vaisneve Purenas: 


The Puranas hold a bright position in the religious 
literature of India. They regard Visnu, Siva, Sakti, Surya 
and Ganesh among the Chief deities. They are collection of 

"the old-world legends centering round various mytas, fables, 
and faith, The "Purana" implies old, which signifies, the 
object of Compilation of the Traditional Tales, and these 
Tales are regarded to be devine in origin. foxicon-of amar 
singha defines the Puranas as “Puranas Pancha Lakshmenam which 
means that the Purana possesses five characteristic features. 
Those are peune seabed Ue Surya, Pratisarga, Vamiga, Maurantare 
and Vamsanueharita, Considering these, we may take the Maha-, 
bharata, and Harivansa as belonging to the category of the 
Puranas. The Puranas are classified according to three Gunas, 

namely Sattya, Rajas and Tamas, and those of the Sattva we are 
the principal vaisnava puranes, though others of Rajas auality, 
contain also some of the Principal doctrines of Vaisnavism,. 
One Puranas, like the Matsya, the Vayu, the Kurma have 
references to the faith, viz, Vaisnavism though they are 


regarded as the Puranas of Tamas Gunas. AS instance of Purdnes 


IT. 


of Raja Gunas, cantaining references to Vaisnava doctrine, 

we may note that in the Canto IV of the Markandeya Puranas. 

We find some references to the incarnation of Visnu. The Brah- 
manda Purana even diseribes the Varaha incarnation. The Brahn 
a Purana, the Padma Purana the Bhagavata Purana, the Varahea 
Purana, the Vamana the Garflda Purana, the Visnu Purana, are 

the Purely Vaisnave Purana, The Mahabharate is also the Veisne 


va Purane, 


The Mahabhtrata 


The Mahabharsta forms one of the most important sources 
of the Puranas. It was originally a heroic narrative, but in 
course of time it became the history of the rise of the religi- 
on end the religiois sects of Hindusm. Farquhar opines that 
the Epic was changed into the sectarian poems, by the priests 
and as a consequence, the Mahabharata became a huge book of the 
ology, Philosophy and politics. Some of the Vedie Gods are 
also mentioned in it, But the most important he theme of the 
work Centr&s. round the members of the Kuru and the Pandavas 
femily, along with Krsna of the Yadava race. We find in the 
Chhandyayya upai shad that Krsna, Devakiputre, was a pupil of 
Ghora Angirasa., His divine nature is thoroughly recognised by 
the Epic. Garbe points out that in this work Krsna is given the 
title, " Gopijana Vallebha ". 


Til. 


eae oe 


Thus Krsna is connected with the pastoral life. The 
cow-herds of Vraja regard him as their relative and guide. 
The Term "Vraja" is derived from the root Véraj, which indica- 
tes the constant wandering of the pastoral nofMads, who move 
from place to place on their waggon. The Gopies worship him as 


their beloved God. 


His divine nature is recognised by the Epic. He is 
regarded as Visnu. Draupadi evlogises Krsna as the Supreme God, 
Chatur-bhuja Visnu. His divinity is fully recognised by Arjuna 
in his Vi svarupa~Darshana. Bhisma esserts that Vasudeva and 
Arjuna are divine NarZyene and Nare. He also describes him as 
Chaturbhuja Visnu. Dhrtarestra believes that Krsna is the 
supreme reality, in the form of the human being. Visva-Karman 
recognises him as the Supreme God. Dr. Bhandarkar opines 
that Vasudeva belongs to the Satvate family. He is defimed 
after his death, and is identified with Visnu and Narayana 


there, 


Gopala Krsna 


In the Epic we.find scanty reference to Gopala Krsna 
In the second book of the Mahabharata Krsna reveals 
himself in his divine aspect of glory; though Sisupala is 


seen to reproach Krsna for his association with Llow-class 


IV. 


-~ 11 - 


pkople in his boyhood, and his servitude to them. He is rathe- 
r seen to spend his early boy~-hood emong the Géuchérdss De 
Hopking opines that the seene has been touched up by a late 
hand. From this reproach we may infer that the pastoral nomads 
are the companion of Child-Krsna, and it is to them the he 
reveals himself in his divine glorious aspect, This Gopala Kr- 
sna cult becomes at once populer, This cult also reveals some 
foreign influence, In the Seulpture and inscription we find 


references to this Gopala Krsna cult. 


Vasudeva as 2 Member of the Vynhe Famil 


In the Mahabharata we. find some references to the 
Vyuha pantheon. The Narayaniya section of the Mahabharata. 
asserts that the Pancaradtra Scripture is promulgated by seven 
Risi, known as, Chitra-Sikhandir, on the mount Meru. The 
Santi Pargan of the Mahébharata also contains three Topics, 
nanely (a) the Deotrine of Vyuha, (b) the Doctrine of incar- 


nation, (c) Nérada's voyage to the Svete-dvipa. . 


According to Vyuha doctrine, Visnu lives in four 


: P bn Se 
forms, naMely, Vésudeva, Samkarsena, Prodyumna, Aniruddha 
> 3 3 3 J 


4 The Vayu Purana Part I, Chapt. V. . 
Chaturdhe Pravibhakta Tvacchatur Vyuha prakirtiteh 


da The Agni Purana, 
Vasudeva Samkarasanah 


Pradyumnas cariruddhaka, 


-~ 12. 


In the Puranas, We find elso references to the Vyuha. Fear- 
quher is of opinion that these are the local deities, and they 
are associated with Krsna, in course of time. Dr. Bagehi 


opines that Sank Karxunma Sri Krsna id the God of the hills... 


incarnation 


In the Naréyenia section of the Mahabharata, we find 
the detailed list of the avatZras, It is said that when the 
earth is steeped in the abyss of great calamities, due to 
prevalence of evil and extinction of piety, Visnu crosses 
over to Ten principal Avatares, at that time of great distress. 
The Principal Avatéras, which are depicted in the Puranas, are 
Swan, Tortoise, Fish, Bear, Man-Lion, Dwarf, Rama, son of 
Vrgu, Rama, Son of Desarathe, Rema, of Satvata race, and 
Kalki. We find different list of Avataras in some of the Puras 
nas, 
a ae ae 
1. The Varéha Purana - 


BBhutva Pure Vardhena Tundenapo Nirasya ca 
Krtva Nrsingha rupena Hiranyakashipuhata 
Vananam rupemesteya Valini Samjemye Nayaya 
Bhrgarvenise Samutpanne Jamadagnye Pratapavana 


Rama Dasaratha Bhutva Satu deve Pratapavana 
Visnurjena Dasaratare grehana Mahasanikata. 


ey ae 


Some of the Puranas, include Buddha, in the list of the 
Avataras. The Varaha Purana mentions the name of Dattatraya 
also as one of the principal ¥a Avetaras. Some Texts of the 
Purans also consider that the incarnations of Boar, Tortoise, 
Fish are the manirectetions of Prajapati. In the Vaisneva 
literature the Avetaras, hold a bright position, because the 
religion centres round their prophecy, and leadership. They 


advent on the earth to establish their religion. 


General Attitude of the People Regarding Krana in the Puradnic 


Period 


In the Puranic period we find the Theistic religion 
ina developed form, The development of this popular Epic is 
done along with the development of Seieious thoughts. The 
discovery of numerous inscriptions and Epigrephs prove the 


prevalence of Vaisnavaism at the prechristian period. 


The 4th Cent. A.D, is the Turning point of the religious 
history of the country. At this period we find the gradual 


downfall of Buddhism and the rise of Vaisnavism. 


The Gupta monarchs are seen to be the staunch 
supporters of the Bhagaveta religion, with the help of these 


“monarchs Vaisnavism occupies the Supreme position, 


ey ae 


The pratinara and Maukhary monarchs ere either Vaisnave 
or Saiva. The Hoysale and the Chalukya kings also support 
Vaisnavism. Vaisnavism with the help of these emperors 
flourishes with some magical belief, mystic practices and 
extreme Bhakti to Gurus, The worship of images of Gods 
with ritualistic practices, and building of large Temples 


become the common fashion of the country, 


The Pursnic period marks the downfall of Buddhism 

and the synthesis of Vaisnevism and Seivism, The Puranas 
present the theology of the new set with the old shiloso- 
phicel and cosmogonical belief on the back-ground, This 
gives rise to the conception of Trimurti (Brahma, Visnu, 
Moheswar), The Pancaratra also is seen to come into prominence. 

The Puranas elaborately enunclate the life history of Krsna, 
the beloved God of the Common people, and the Puranas 
relate that the only way of worship of Krsna is the undiverted 
Bhakti and Love. 


The Bhakti at onee hacomes the chief elewent of 
worship of God, The Pagncaratra Instructs that Bhakti is 
the oblly way of worships. of Krsna - who is identified with 


Brehmas, Krana is the déified God. He also lost his human 


ae ee 


from and comes to be worshipped as the di fied God. Krsna 

is honoured as the propounder of the Bhagavata religion. 

The Sri Mad-Bagabata-Gita is related by Krsna. So he becomes 
at once ideal perfect God, and the Chief object of worship 


of the common people of the Purénic period. 


Kpsna is worshipped in different images, like Boar, 
fish, ete. in the different temples of India. The oft-quoted 
words like Vigraha, Bere, Tanu, Rupa are used in different 
Literatures, ao with the sentiment of deebnievide faith 
for the lord. The numismatie date show the common faith of 
the people, The common attitude of the common people is proved 
by their love, which is depicted in the Iconography, In the 
Leonography we find that Krsna is worshipped in five~forms, 
namely Para, Vyuha, Bibhava, Antaryaimina and Arce, The worsh- 
ip of God in the image revesls the fact that Bhakti, is the 
main guiding principle of worship. 


1 In coins of the King of ist Cent. A.D,, Vasudeva is 
iconographically represented by Dhvaja. 


~~ 16 - 


The newly discovered figure 3 offour armed Visnu in 
-Maldah, proves that vaisnavism enters into Bengal in the Sey-_ 


thokusan period. 


In the puranic period the Vedic God Vism, Narzyana 
and the historical Krisna are seen to be combined and worsh- 
ipped., The Gopala-Krsna is also identified with Vasudeva- 
Krsna., Krsna is seen to be worshipped by the foreign Kings li- 
ke Chagolago, and Sanakanika monarehs because he is worshipped 


by almost all the kings and people of the country, 


In South-India, Krsna is worshipped in the image of 
Rangasvami, and Rangenath in Srirangam Temple. Sudarsana, 
which represents the Circle of Time, Counch (Savada~Brahma 


are’ also worshipped, 


The Mah&ébhirata states that he is a brave hero, and 
the religious reformers, He is regarded as the Divine Power 
At first Vaisnavism (religion) is seen to be the Monotheist- 
ie religion, but in course of time a new change is seen, and 


Sankhya, and Yogo also find their firm footing in the religion 


1 Four-armed Visnu, made of Red-Sand-Stone, Prese rved 
in Varendra Musuum at Rajsahi. 


2 Kumarehar Seal. 


2. Wee: 


Thus the moditation of the Yoga and Purusha of the 
Sankhya, find their firm footing in this religion, The touch 
of Br@hmanism is perceived in the Bhagevatism. The Sakti, 
energy also finds a new position in this religion. Lakshmi, 
the favourite spouse of Visnu becomes adorable. Brahma and 


other gods are pushed into back ground. 


The Bhagavata-Gita and the Nardyaniya section of the 
Mahabharata, describe the Jnan-Yogg, Karma-Yoga and Bhakti- 
Yoga, and at once become the principal and popular works of 
Vaisnavism, Bhakti becomes the main principle of the religion, 
The ritualistic religious sites are seen to lose their popu- 
larity. The Bhakti-marga, gives rise to four sub-sects, nanelf 

Sri, Sampradaya, Brahma Sampradaya, Rudra Sampradeya and 
Sanekadi Sampredaya. The common people are seen to be classif 
ied into these four sub-sects and they begin to worship god, in 
one of these ways of worship. The Mahabharata, the Ramayana, 
the Purénas whieh discribe. these philosophy of Vaisnavism be- 
come at once the popular literature, because they relate the © 
life of Krsna and the didactic instructions of Vaisnavism.The 
popular dramas, and tales begin to eulogise the religion and 
the religious Life of Kings and the people. ‘They help the 
wide cireulation of the religion, The Vaisnevifm becomes the 


populer religion of the common people with the development 


aabe 


of the Vaisnavisn krsnai sm also find an exalted and popular 


position in the Puraénic period. 


The wide popularity of the Vaisnavism is proved by 
the important @pigraphic evidences. The Nanaghata and 
the: Bésnagar inseription* prove the popularity of the 
Bhagavat sect in the 2nd century B.C. The most remarkable 
point of this inscription is that the epithet, Devedeva is 
applied by Heliodors, the great Greek emperor, Mé@gasthenes 
néntions Indian Herakles. Thus we find that vasudeva is 
regarded as the supreue God, This shows that the religion 
becomes excellent enough to capture’*the heart of the cultured 
Greeks, and it is Catholic enovgh to admit the foreign Greeks 
into its fold. 


The Nanaghata and the Ghusandi records prove that 
Sankarsan and Visaduva are identified with the supreme God. 
"Wargyena Vataket a stone enclosure is constructed by the 


king Sarvatata, for worship of Sankarsen and Vasudeva. 


1 The BasWagar Pillar Inscription of Heliodoros, Date énd 
Cent. B.C, : 

"Devadevasa Vasudevesa Garude dhvajeom 

Karitoiya Heliodomena Bhagavatena Diyasa 
Takhasilakona Yonadutona agatdga 

- Meaharajasa Amtalik Tosa upemita 
Sakasari Rana Kasiputraese 
Bhagabhadrasa Trata rasa Vasula 
Chatadasena flajna Vadhomonada" 


a 46: S 


The Satavahana queen Nay anika uses the epithet "Namo gankara- 


rasana Vasudevarjunea", 


“In the Mahabhasya we find "garfikarsana dvitiva achya 


valan Krsnasya Vardhatam", 


Patanjeli says, ‘At the Temple of Rama and. Kesava musical 
instruments were sounded in the gathering. Rama is Valarama 


and Kesava is Krsna. 


In the vedic period the position of Visnu becomes more 
prominent, Visnu.is mentioned as one of the Adityas. The Ta- 
ittiriya Aranyaka saya nVisnu Paramah", "Dikshapalan", The 
term "Vaisnava" is used by the Mahabharata’ papini recognises 
!Vasudevakas! Goldstiicker says, "Panini lived in the 4th Cent. 


B.C.". The Sutra literature also recognises the Bhagavat sect. 


patanjali mentions "Chirehate kansa Jaghana Kahsm kila 


Vasudevaht. 
The Ghatajataka calls "Kenha" as the name of Krsna, 


The Chhandagya upanishad a Pre-Buddhist work mentions 
"Devakiputra Krsna, the disciple of Ghora-Angirasa" 
FN A Ta TE 
1 "The column of Gorudadhvaja of Visndeva, the God of Gods 


was ¢rected by Bhagavata Heliodora, son of Diyen in the 
native of Textile. 


=- 20 = 


The teaching of Ghora Angiresa produces the kernel of the 


doctrine of the Gita. 


Barth and Hop kins opine that Krsna is not a human 
being but he is a popular Divinity. Both of the scholars adn- 
it Krsna's association with the Solar Deity. According to the 
opinion of Barth, Krsna is the Kula~Devata of the Rajput 
class. Keith says "Krsna is the Vegatarian God, who contends 
with Kansa for the possession of the Sun. Krsna is associated 
woth certain popular cults and festivals. The Ajivikas are mar 
ged into the followers of Vasudeva. ‘The Jainism, supports shi- 
msa, and regards Vasudeva, Balorama Risabha as the Avatara of 
Visnu. The rebirth of Buddhadeva supeeste the idea of Avatera 
theory. The Mahebharete mentions Ekantika Dharma, The Epic 
which is siendea over @ long period, from 400 B,C. to 400 an 
reveals some important religion ~ philosophical spirits of the 
age. The earlier stege of Epic represents the ritualistic rel- 
igious rites of Braéhmanism and the later stage reveals the 


development of the speculative religion, which alleges the 


i Bas-Relief of Badami of Chalukya 
(Visnu lying the serpent) 


2 Bas Relief on the Temple of Deoghar, U.P, 
(Visnu lying on Ananta) 


56 Kailasnath-Tample ~ Hllora - depicts Avataras. 
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supreme position of Visnu. In the later Puranic period,Krsna 
is. regarded as the supreme God. The general attitude of the 
people is towards the wide worship of Krsne as the supreme 
God.* The general attitude of the people is represented by 
gome Archaeological evidences. hich reveal the influence 


of Vaisnavism. 


4,.. Khoh-copper plate 
(Records the grant of lend in Favour of the Bhagavatas. 


5..  Gangodhar inscriptions 
(Proves the influence of Vaisnavism). 


THE VASUDEVAKAS IN THE GUPTA PERIOD 


In the Gupta period the Bhagavata religion has found 
a /ERsane prominent position and Visnu has been regarded as 
the chief deity. It is to state that Bhakti-Devotion is the 
main theory and principle of Vaisnavisu, The Bhagavate 
religion, which is based on the principle of Bhakti, is 
defined by Narada in the Santi Parvan of the Mahabharata. 
The religion which is declared by Narada, is called Akantika 
or Bhagavate religion, In the Bhagavad Gita Krsna himself 
promulgated this Bhegavat religion, which is based on the 
Bhakti, The ancient Narayanisn is also based on the principle 
of Bhakti. So Bhekti is the main principle of Vaisnavism in 


the Gupta period. 


In the Gupte period, it is seen that the Yoga 
philosophy is associated with the principle of Bhakti. The 
Avatars theory of the Panceratra also has found prominence 
during this Gupte Period. Thus we see that the Vaisnavism 
has found a prominent position in the Gupta period; and the 
Vai snavism records the high-water mark of development at 


the Cult of Bhakti, Various kinds of inscriptions, coins, 
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seals of the Gupta Kings prove that Bhakti~-marga as opposed 
to Karmaemarga end Jnan-marga, is considered to be the 


principal element of Vaisnavisn. 
ATTITUDE OF THE GUPTA KINGS 


The paramount Gupte Kings are seen tlost tolerant 
towards other religious sects, but this personal inclination 
is seen towards Vaisnavism; and almost all of them are said 
to be denoted! to the cult of Vasudeva. This fact is proved 


by the royal seals, coins and inscriptions. 


The inscriptions of Chandragupta I and his predecessors 
bear no evidence regarding their personal leaning towards 
Vaisnavism; but their coins depiot the emblem of Lakshmi, 

On the other hand the inscription of Samudragupta are eloquent 
in. depicting Saemudraguptets leaning towards Vaisnavism, In 
his Allahabad inscription he is identified with Visnu. Hari- 
sen the court po@t. of Samudragupta calls him (Samudra) "Gerutm 
ed-Airka", His deep devotion is proved by the signigicant 
expression: | | 


-Sadhva Sadhu leya pralaya hetu Purusasya Chintyasye" 
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Samudragupta is called aAchintapureshe-Visnu. The Nalanda 
and Gaya plate describe him as the devout Vaisnava. ‘They 
call him Paramna-Bhagavate. The Puranas compare Samundragup- 


ta.to Dik-Pal like Kubera, Varuna, Indra, Yama. 


Chandragupta Vikramaditya, who is the performer 
of two AsVa-medha sacrifice "Dvi Asvamedha Yaji" is also 
seen to be the devout devotee of Visudeva, His,coins contain 
‘the figure of Garuda. In the Bilsada inscription of Kumara~ 
gupta, and in. Bhiteri inscription of Skandagupta Chandragupta 
II, is called pardmesBheeavate, Perama-Vai snava and Parate- 
Dvaivata, This ineeription also records the installation 
of an image of Visnu; called Serangina. Chandra erects 2 


dvaje-Pillar at Visnunada hill near Delhi. 


The Udayagiri Cae inscription of Chandragupta II 


mentions terms Like Chegabdsya Pautresya', "Sanskanikasy att 


1. Corpus Inscriptionum Indicarum Vol. III, Plate VII 
Bhitari Stone Pillar Inscription of Skandegupta. 
Kumardevyam utpanuasye Maherajadhiraja 
Sri Gemudraguptasya.......-e+-- apratiratha 
Paramabhagavata (Tas) Maharajadhiraja Chandragupta 
Tasya Putra Tadpadanudhyata utpannah 
Paramabhagavata Maheradhiraja Sri Kumaraguptas 


2 Bee 


whieh signify nae aay te over-inelination towards vaisnavism 
Chandragupta Il_spread it among the newly Indianised foreign 
people, Thus (the Vaisnavism has acquired the power of prosel- 
ytism in the Gupta Period. The religion becomes at once the - 


prominent religion in India. 


COINS OF THE GUPTA KINGS 


From the royal seals, coins, inscriptions, of the 
Gupta Kings we may easily prove that Vaisnavism has found 
a firm footing in the Gupta period. In the Chakravikrama 
type of coins we find the emblem of Visnu, It is seen in 
one of the coins that the king receives the gift from Visnu. 


In the coins of Skenda he is called Paramabhagavata. 


Paritoshan Matarani Sasra-Nitrani Kata ripuriva 
Krsna - Devakin ~ abhyuya Tah 
Kachit protima Tasya Saringinah 

Mothura - Inscription . 
Samudraguptassa Putrena Tatparigihone 
Paremabhagavatena Maharajadhiraja Chandraguptene. 

Udaigiri Cave - . 

Chandraguptea Padanudhyatasya Chhagolega 


Peutrasya Visnudasa Putresya Sanakanikesya. 
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Skandagupta also builds a temple for worship of Visnu. 
Budhagupta also builds a temple for worship of Sveta~Varahas~ 
vamin. In the coins of Kumaragupta, he is called "paramabha- 
gavata Sri Rajadhiraja", The Goruda emblem is found in the 
coins of Chandragupta II, Kumaragupta, Skandagupta and 
Baladitya. 


In. the coins of the foreign king Sadasa, son of 
Rajubula, we find the emblem of Lakshmi, We find the legend 


'Bhagavata" ....sa Kum, in the Tribal Coins’, 


INSCRIPTIONS OF THe GUPTA KINGS 


In the Padhwa inscription of Kumaragupta we find 
the mention of Visnut, The Eran inscription of Buddagupta 
mentions "Janardenasya dhvaja". The famous Junagada® inscrip- 


tion of Skandagupta begins with the verse, addressing Visnu. 


1 Vide ~ Catalogue of the Gupta Kings ~ 
& JunaYada inscription of Skandagupta, 


a) Siddhari Srijan obhimata bhaggain ... Visnur atyanta 
Jisnuh. 


b) Karitans. avakra - matina Chakrabhiritan 
Chakrapatitena Giham Govinda Padarpota Jibitena 


3 Eran inscription Bhudhagupta © 
Joyati vibhus ~- Chetur Arueva ....Janardanasya 
Dhvaja Stambo bhyuchcirteh. 


eve 


In this inscription Visnu, "Chaturbhuja'" is adorned. In the 
Mandesor inscription we find reference to Sekra-festival of 
Krsna... We also find in it, an allusion of the visvarupa con- 
cept of Visnu, the germ of this concept is found in the vedic 


- and upanisadic concept of Brahman, 


The Eran inseription of Tarmana mentions ; 


"Varaéha Murti" and "Narayanasya Sila Prasadahn" 


The Kadamba reeord calls the Berth, as Para Vaisnavs, 


In the Gupta age we find the different phases of 


Vaisnavism. Some elements of the Brahmanical religion are 


a Barn inscription of Tarmena 
Devo veraha Murtir Trailokhya 
. Mehagehe Stambhah | 
Varah Murti Jayat prasanasya 
Narayanasye Sila Prasadah, ~ 


4  Kadamba record calls Barth - Vaisnavi. 
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are also perceived in this religion. The hah” copper-plate 
inseription records a grant of land in favour of Bhagavat 

and Adityabhattaraka, which points. to the solar association 

of Vaisnavism, The Vedas also recognise that Visnu is a 

solar duty. The Purana saya " Dhyayet Sada-Visnu Sabitri 
Madhyavertina " This reference proves the closer association) 


of Veisnevism with the Solar Deity. 


Some Sakta elements are also perceived in the 
Vaisnavism. The Vaisnavism seems to make a compromise with 
the Sakta religion. In the Gangdhar inscription we see that 
the Vasudevaka wants to worship the‘Dekini and a temple 
is built for this pur pose, The inseription also preves the 
influence of Tantra cult in the Vaisnavism, in the 5th Cent. 


aA. De: 


The Maukhari Chief Avantiva rmana installs an image 
of Krsna in the Cave of Nagarjune Hill, along with the 
image of Bhutapati and Devidurga. This also proves that 
there arises e tendency to make compromise with the Sakti 


cult in this period. Visnu is combined with Lakshmi, The 


1 Khoh - Copper plate of Sarvanath dated 583 aD, 
Tan.- a. Chandi - Crka - Samakalikan ..... Bhagavatyah 


Pash-tha-Parika. 
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Harivamsea says that Durge is the eldest sister of Indra, 

and she is born in the family of Nandagopa. We find that 
Yagameya is the great helper of the amorous sports of 

Krsna. The Barly Chalukye Kings of Bedami are seen to 
worship Visnu as their family God, but Sapta-mata, a Sakti 
cult, and Kartikeya are worshipped in the same temple. The 
idea and tendency of synthesis is seen in every chief 
religion of this period, Icoins of this period also depict 
the same tendency, The minor gods are included in the Bhaga- 
vatism. Brahman the chief god of the past, has been pushed 
back into the most insignificant position. Rudra has been 
identified with Hara, and the Tendency of making Hari-Hara, 
image has come into prominence. The comuon legend runs thus - 
Chendrehése is performing his morning worship to the Adorable 
himself, Thus we find that in the Bhagasayana Murti, which 
is depictited on the ruined temple of Visnu in Deogarh at 
Jhansi, Siva is seated on the Bull, and Visnu is reclining 

on Adishesha with his huge number of ornaments, Hara, Kayur, 


Vanemala. V.A. Smith likes to place the date of composition 


Herivensa ~ Attasula proherana Khadga Kshetaka Dhermi 
Mahendre Sanuja Jyesthe Nendegopa Kulodbhava. 
Nagarjunl Kanda - inscription on the image of mother 


Goddess, eooeee Sidhain Mahadeviya, a. Vidhavaya,. 


BG is 


of the figure in the first half of the six Cent. A.D. Dr. 
Weber opines that Visnu is worshipped along with agni, Vayu 


and Surya. 


In the puranic age, Visnu hes found his lofty posi- 
tion, he is regarded as the supreme God. At Badami Cave 
Visnu-figure is seen seated on Adisesha Lakshmi is seen 


seated by his gide, Garuda is seen by the Side of Visnu. 


SIGNIFICANCE OF TRIMURTI IMAGE 


In the Nagarjune Cave, we find a Trimurti image, and 
an image of Hari-Hara, A colossal image of Trimurti, is seen 
in the island of the Elephanta. It stands on the back of the 
cave fecing the entrance. The central figure is of Rudra, 
and the figure on the right-side is of Siva, in the character 
of Visnu or Sekti., There also we find other figures, like 
Siva, Ardhanariswarea and Visnu. There also we find a tendency 
to synthesize the different rival religious sects, The 
synthesis of different religious ideas, is expressed in the 
Graceo-Buddhist Art. An image of Trimurti, whose possible 
date is 3rd Cent. A.D. is fecorded in the sArchacological 


Survey Report of 1913~14, 


In the Vayu and the Visnu Purana there is also an elaborate 


description of this Trimurti‘, 


In the inscription also we find this tendency of 
gynthesis of different religious ideas and culture in 
ancient India, The adoration of Heri~-Hara. Hara-Narayana, 
Brahma Hiranyagarbha, is mentioned in the Kadambe inseription. 


at Badami Cave the image of Hari-Hare is also found. 


The doctrine of Purusha-Prakrti of Sankhya Yoga is 
imbibed in the vai snavi sm; thus we find the conceotion of 
Lakshmi, the favourite Bo seuae Visnu. The mother Farth is 
considered to be the great Veisnavi. At, this period yoga is 
also incorporated into the Vaisnavism. Krsna is considered to 
be the best performer of the Yoga. But in course of time 
Krsna is seen to lose his former rigorous ascetifasm, and his 
followers have found out @ new system of worshipping Krsna, 
it is the way of worshipping by devotion, The followers of 
Krsna are seen to develop gentleness in disposition, and they 
begin to hate the asceticism, This idea is the future devel- 


opment of the Patha of Bhakti, 


Z| The Vayu Purana + Chap, V - 18-19 Sloka. 
Eta-eva. Trayo-veda Eta-eva Traya-agneaya 


Parasparasrta hyete Paraspara mutarata. 


THE SPREAD OF 


NVATSNAVI SY TN GREATER [NDIA IN THE GUPTA PEKIO 


The inscriptions and coins of the Gupta Kings prove 
thet the Gupte Kings are the devout devotees of the Vaisnavisn 
The Allahabad Pillar inseription describes Samudra Gupta : ‘as 
tachinte-Purusha"., The inscriptions of the later Gupta Kings 
style them as 'Paramabhfzavata". Most of the principal 
Vaisneva Puranas are composed in the Gupta Period. The Gupte 
eee oiions show that the Vaisnavism is seen to secure a 
firm footing in the Gupta-Period®, Kelidas had full knowledge 
of Vrndavana. In Raghuvansa we find reference ‘yo the exultant 
dance of the Peacock on the caves of Govardhana hill at the 


time of Svayamvara of Indumati. 


Bana also mentions the Pencaratra sect and the 
Bhagavata sect. This proves the Prevalence of those sects 
among the Vaisnavas. The greet Leaning of Saemudragupta 
towards Yat snavian is proved by the epithet, ™* Lokadhammodgve 


sya" which is used by Harisema in the Allahavad Pillar 


1 Gupta Fmpire - P.I,. Dr. Radhakumed Mukherjee 
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inscription, The parallel epithat is merked in the sloke of 


the Bhagevata Gita. 


Marking en altar in the foins of Samundragupta, Dr. 
Redha Kumud Mukherjee opines that the emblem of the alter in 
the coins of Samundragupta is the symbolic picture of Tulasi- 
vrndavana’, Besides on the reverse of the coins, Goddess 
Lakshmi is shown. In the colophon of the poetical work. Call- 
ed 'Krsne Cheritamt! it is said that the work 1§ composed by 
Srvikrama Maharejadhiraj Paramabhagavta Sr. Samudragupta. 
The colophén hears proof of the sure leening of the king 
towards Vaisnevism. The word "Sr Vikrama, ls seen inscribed 
on the reverse of one of the coins, of the Gupta king, whizich 
have been recently found in the Bamnala hoard in Nimur distri- 
ct” also points the validity of the assertion that the Gupta 
king are Vaisnavas. Inthe Nélanda aid Gaya Plate, the epithet, 
Paramabhagavate is clearly seen. The coins of Chandregupta II 
and Kumaragupta also bear the titles, ParamabhZgavata Pareme- 
vaisnava, and paranadveivata, The Chakravikrama type of coing 
found in Boyana hoard, shows that the king receives gift from 


Visnu. 


1 Indian Coins ~ X (Vol.) 
z JRA, S. L-I Pe 141 
 Janatra kim jojote karma karmabuinanna yoyate 


-Mahenavikasye Budhaguptesya~Raktemrttikavasa. 
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With the expansion of colonisation, during the reign 
of. the Gupte Kings, Vaisnavasm is seen to travel to the 
islands, Far Bast, across the Indian Ocean, The Allehavad, 
Pillar inseription shows Samundragupta's diplomatic relation 
with some foreign powers, like Saka, Murunde, Sahi sahanvsheht, 
Daivaputra, Simhala. This also proves that some colonial 


expansion is done in Java, Sumatra, India Archipelago. 


t 


GREATER INDIA 


The epithet, "Dhanada Varunendra Takasana" ocuring 
in 26th line of Allehevad Pillar inscription, proves that 
the colonial expansion of the Gupte Kings in the islands 
like Java, Sumatra, Melay Peninsular and Indian Archipelago. 
Fa Hieun mentions Tramralipti, as an ancient port of Hast 
Coast, from which ships must have sailed to Java and China. 
The fragmentery stone inscription of Budhaguota found in the 
Northern district of Wellesley in Maley peninsular proves 
the colonising enterprise of Indian in the reign of the 
Gupta kings. In this inscription, we find an epithet hiahana- 
vikasya Budhaguptasya", which signifies the colonial enterpri- 


se of the Gupte kings in the Gupta Period. 


The Chinese dynastic chronicles remark that Indianised 
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Kingdoms spread in Combodia, the ancient Kambujedesa which 

in Feu-nan in Chinese language. “This chronicle mentions the 

' Kaundinyas, es the pioneers of Indian Culture. Visnu Gupta 
belongs to the KaundinyacGotra. Another king namely CGhendana 
is mentioned in this Chronicle. Dr. Bagchi identifies Chandre 
with Chandana, which is Chan-Tan in Chinese language. The 
Kushane are connected with 2 branch of the Fu-nans of 

Centrel Asia, another branch of the colonist under the leader- 
ships of Buddhagupta is said to have sailed to Fu-han, under 
the influence of the Gupta emperors, Tapenavien coread out-si- 
de the boundary of Indian slong with the spread of Indian out- 


ture, 


This bateh of the colonists spread the Brahmanical 
culture in these islands. The cult of Visnu is said to be 
carried to those foreign lands, before 5th Cent. a,D. In 
the Kambujadesa, Visnu occupies a most prominent rank in 


the religion, practised by the inhabitants. 


The following inscriptions throw some interesting 
light on the spread of Vaisnavism, in the foreign countries. 
The first inscription of Ci-a ruton Rook, of the. Java king 
“Sanne geunana of oth Cent. A.D, represents the king as a 


defied being and it compares him to Visnu. 


(1) The Campa inseiption of Aumam has made some refer-— 
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ence to Visnu and Lakshmi, 


(2) The Nesk-Fa-Dam being Dik - inscription of Jayava- 
mana, a king of Java begins with an provocation 
of Visnu; who is seen lying on the bed of the 
Great-Wrold snake Sesha Nag* 

(3) Thep Musi inscription of Gunavarmana of Indian 
Archipilogo records adoration of Visnu, called 


Cakratirthasvemi. 


The Thap Musi tnveription speaks of the Bhagavatas 
and this paceeipbion refers to Bhakti-cult. This inscription 
also mentions the prevalence of some composite form of Siva 
and Hari styled as Sankera Warayana, Hari-Hara, Hara~Achyuta 


and Hari~Sankara, 


Vaisnavism is seen to occupy the supreme position 
in India. and abroad during the reign of the Gupta emperors, 
Performance of the Horse-Sacrifice in the Gupte Period, proves 
the decline of Buddhism; the prominent religion of the ancient 


India. 


Neak Ta Dum Kik stone inscription of Jayaveranana 
date 5th Cent. A.D. 


(2) Punjanyogamatak (rv) kitankamapi (yah) Kshirod Shai (sha) 
rupa, Grke Shete’ 
Shesa bjujanga bhega ruchana 
Kukshiyatra Semasrita Tr. buuvana 
Nebkyunyita bhyiktechi - sa rakshatu. 


wo BY 


Due to wide circulation of Vaisnavism, the foreign king like 

Chandelas, Maukharis, and Kalachuri, are seen to be influenced 
by the Vaisnavism. In the extreme south, Hayswals are seen to 
be the devout supportors of Vai snavi sm. The Chalekyas are fol- 
kewkng lowrs of Veisnavism in sectarial form. Buddha is seen - 


to be recognised as one of the Avataras of Visnu. 


In the Gupta Period, some eleuents of the Tantras are 
seen to occupy a prominent position in the Vaisnavism. Thus 
we find that magical belief, mystic preectice, extreme Bhakti 
to Guru find the importent position in Vaisnavism. The wors- 
hiv of the images of God, with the ritualistic practices and 
the building of temples for worship of the images of Visnu, 
have become the common practice of the period, Considering 


the above. mentioned facts it can easily be inferred that the 


(1) J.R.A.S. Vol. I page. 141 
Jnantra Kim Yojote Karma . 
Karmabhinanna Yojote, iMehanavikassyzu 


Budhaguptesya Raktamrttika Vasa 
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Veisnavism occupies a firm footing in the religions history 


of India, at the Puranic age. 


(2) India and China - Dr, Probodh Bagchi 


The Senskrit Kambiye is modern Combodia~Sian 

it played an important role in the cultural hisotert 
of Far-Hast. Brahmanijm is spread and Buddhism is 
Said to have been spread at later date, 


(3) Gupta-inseription No 41-56, Fleet, 


P. 26 Neak-Fa-Dambang Dek stone sincreption of Jayavarmana 
5th Cent. A.D. 


a ARON ai 


THE. ALVARS. ~ THE SOUTH-INDLAN VAI SNAVAS 


There was: similteneously a clash and eohesion of 
Indian culture with foreign cultures like those of Sakasg 
Hunas, etc, the neo-culture that arose out of this, found 
expression in the cult of the Alvars. They are the luminaries 
in the gloominess of South-India, who have kept the flame of 
knowledge end religion flickering. They are the special 
kinds of saints, one sect of whom are the devotees of Siva, 
and other sects ere the Vaisnavas. They are known as the 
Alvars. The Alvar is e Tamil word, which means one who hes 
taken a deep plunge into the ocean of the Divine consciousness 
The Tamil Grammarian defines that "An Alvar is a living Gita, 
breathing upanished, a moving temple hymning torrent of 
Divine rapture. The Alvars are the devoted Vaisnavas. They 
donot even try to influence the people fo follow their peth, 
They seek no other happiness in this world, but they seek 
a happy shelter at the sacred feet of their beloved God, with 
whom they live inspirit and consclousness. Their passion is 
poured into the stream of Love for God. They feel that their 


soul lives in ever-Lasting union with God. They worship their 


God, who loves within their heart, with the immortal 


flowers of love. Their hymns are decicated to Hari. 


The Alvars are of various castes, but they are 
regarded as the members of the Divine family. They are the 
up~holders of the Bhekti cult. The Padma Purana says, 
"Bhakti is born in Dravede, she gets her full form in 
-Vendavena. Her two sons, JnénNa and Vairagya become old. 
They are seen in a state of decay, and when they come to 
Yrndevana, they resume their full form", Nérada says 
"God cannot be attained by seriptures and penance but God 
can be attained by pure love. The shining devotees are 


the Gopees. The Birth-place of Bhakti is Tamil". 


| The date ‘of the Alvars is a Topic of hot discussion 
According to tradition, all of them flourished in the same age. 
They are mostly contemporangous and they are supposed to 
meet in the South-Arcot. Pagai is the author of Kola vazki 
Thus it may be inferred that the first three Alvars must . 
have lived during the reign of the Chola king, Kochengannani, 


before 6th Cent. A.D. On the other hand Peigaiyar apvears 
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to have been the court poet of the Chera’ King Kadin Marpan 

- because some poems of him are written in praise of this king. 
All. of the Tamil scholars, believe that the worship of the 

God, Vinragram is established by Paigai and Pey. pr. Hubtzch 
opines that Peramesware Vinnagram has been built by Pallava 
king, Parameswar Varman II in 690 a.D, ‘Thus these Alvars 
must have flourished in the later half of 7th Cent. 4.D. 

It is interesting to note that the God on the Hill of Tirapati, 
is believed to be the object of Mtorship of the common people. 
Peyalvar has an appearance of Siva and Visnu combined. One 

of the Saints, Tirumalisayar, a contemporary of three famous 
Alvars, is stated in the Guruparamparai. His real name is 
Bhektisara, and his father's neme is Bhargava. His poems 

have a good meny references, to the Mahabharata and the 

Visnu Purana, so he must have flourished in the period. When 
Buddhism and Jainism must have been in a state of decline 
which is supposed to be in the later half of the 7th Cent. A.D 
He. forbids. worship of God, Govindaraja. It proves the temple 


must not have been built thes even. 


The: Pallava king in question must. be no other than 
Nandivarman I or Parameswara Varmana II who are supposed to 


flowrish in about 690 A.D, 


Bhuttalvar, refers to Ma~mallai, which can be easily 
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identified with Mahabalipuram, the birth place of the Alvars. 
Narasinghavarmana is called Maha-malla, He is said to have 
flouri shea during (630 to 660 A,D.). Bhuttal-Alvar may 

live obly after 650 A.D. Paygal must have flourished at the 
same period, Bhuteni is said to have flourished at the same 
period, with Peyagai and peyalvar. This young contemporary 
mentions Vinnegar, Tiruvallikani and Astabuyakaram in his 
book, Thus we may easily infer that these three Alvars, must 


have flourished at least at the first quarter of 8th Cent.A.D. 


Tiruppanalvar is the immediate follower of Mudal-~Alvar, 
He-is a Vaisnava saint and a musician. His party is very 
popular, and his hymns are also most popular songs in the 


Tamil country. 


This famous poet is mentioned along with Periyalvar. 
So the approximate date of the Alvar is the first quarter 
of the 9th Cen. A.D. Dr. Nilkenta Sastri on the other hand 
assigns Sth and 6th Cent, A.D. for three Alvars, namely 
Paygai, Padam and Pey. Tirumalisai Alvar is mentioned next 
in order. It is seid that he is fortunate enough to meet these 
three famous Alvars. So his date falls in the later part of 
the 9th Cent. A.D, after him comes Tirumangai, the famous 


poet. He married a daughter of a Vaisnava doctor. His hymns 


StS 


refer to Nandivarman II, the great Pallava monarch and 


Dentidurga, the Rustrokuta king. 


In the later half of the Sth Cent. A.D. we find a member 
of the Alvars. school, namely Periyalvar, who is famous for 
his. court arguments at the court of the Pandya King, Sr.Mora. 
His daughter Andal, is famous for the hymns, the most valuable 


Jewel in the vaisnava literature. 


Tirupan is another minstrel of low caste. His adorable 
aity is Ranganath of Srirangam. Tirumalisayar, Kaliyan, 
Nemmalver are the greatest saints. It is important to note 
that all the Alvars are seen to have fourished during the 
Pa uranic Period, (550 A.D. to 950 A.D.). With the advent 
of these Alvers, the sacred flood of vaisnavism is seen to 
have flourished in South India, silmultaneously with the rise 


of Vaisnavism in the North of India, 


This all pervading flood of Veisnavism is seen to 
overflow every other creed and religious belief in North Indie 
and South India in the Puranic period, and a great many 
Vaisnava temples are built in Tamil country. Hieun Tsang 
during his long travel in South India macoee nat Buddhi sm 
is losing its ground. ‘The Alvars and Nayanars are said to 


influence the society greatly by their soul-stirring hymns. 
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On the other hand, they try to harmenise different creeds, 
which give rise.to the concept of Hari-Hara, ardhanariswar. 

In the Panchayatana Puje, Siva, Visnu, Devi, Surya, Ganapati 
are (deily) worshipped daily. Nathnmwni, and Ragunathuni give 
a definite shape to Vaisnavism. Various kinds of Icons, are 
developed with this idea. The Puranic Deities are worshipped 
in the temples and this conception gives rise to the building 
of various temples. ‘The oldest Vaisnave temples are the templ- 
es.of Srirangem, Tirumal and Kanikan, which are said to have 
been built in the kingdom of the Pandya and the Cholo kings du- 
ring the Puranic Period. Hieun Tsang observes that thousands 
of Buddhist teuples are being built along with the Deva-Templ- 
es. An inscription on the Visnu Temple in Kumara Lingam in 
Madure says that Alvers, the ecanonised Vaisvava Saints are ten 


in number. 


TEACHING OF THE ALVARS 


The sacred hymns of the Alvars say that it is the 
wonderful nature of God, which gives rise to the Speculative 
philosophy. The Poems of Paygai describes the wonderful nebare 
of Divinity. This sanctified idea finds expression in his 


poems by means of some Similies. In accordance with 


ae oa 


the divine conception the world appears to be a bowl, the 

sea the butter, the sun to be the wick, consequently the 

flame emanating from the kindled wick is the very presence 

of Divine Spirit. In. the poems of Paygai, we find reference 
to the Visvajit sacrifice of Vali in which Vamana approaches 
Vali, famous for his wide liberality and extracts~promises 
from him and dragged Vali, who is bound by promise to infernal 
region, This poem expresses the super-human nature of God. 
This Vamana is known as. Trivikrama to Alvars. The revelation 
of God, as.measuring the universe by three strides in the 
Vaisnava Purana has. resemblance to the activities of the gun, 
the Primel being in different verses of the Tamil poets, 

This idea gives rise to dei ty of Trivikrana, The hymns of the 
Alvars reveal the visvarupa idea of the Gita. This speculati- 
ve. conception leads the Satvika Alvars, to meditate this Pri- 
mal Béing, God, Visnu is the Primal Being, which is full of 
Satvika qualities. His is decorated with the garlands of 
Tulasi leaves, The Alvars worship him with Vihita and Nishi- 


ddha Bhakti. 


The Alvars also cherish the conception of Varaha 
fvatara. The Varaha has no sense organ, vivid consciousness, 


sense of Dherma of sacrifice. 
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It. signifies thet his sense organs should be solely directed 
to Lord only. God somewhat seems. to be partial to his 

i 
devotles. So He is called Ashrte-Bhagya ‘ 


The Alvars think that the soul is always hankering 
after the super-soul, for the internal unity and collaboration, 
The Alvars instruct to follow the doctrine of the Pancarétra, 
fenteacund Vaikhinasa. The devotles must always do un~condi- 
tional self~surrender to omnipotest God. Godts love is also 
unconditional - sAhextaki, The Alvars think that the union 
with the soul is happiness, and Separation is suffering. The 
second Alvar Putalver states that devotion is knowledge and 
Nema, uttering of the name of God, is the only way of good 
endeavour, The famous hymns of Alvar says "Devotion is henipe 
bowl, espiration is Ghee, the mind is wick, I lighted the 


bright fleme of Devotion to Nareayene"., All couls are regarded 


1. Tamil Studies, Aiyangar. 


Tamil grammarion classified the Gods according to the 
Nature of Soil, as Margan, Gods of Hill, Durga, goddess 
of Disert, Vasudeva, the God of Pasture. Saline Vana 
Great changes. are seen to come up in course of Timee. 
fhe earliest Tamil author is Tiruvalluvar, born in 

ist Cent. A.D. The Nest great Tamil Poet is Kapilar, 
His poens written in praise of Tiruval are happy and 
highly praised. 
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equally important to God. The Alvars enunciates the exploit 
of Varaha-Avatara and Narasingha Avatara. It is also stated 
that Ekante-Bhakti, sAnenya-Bhakti, and Suddha-Bhekti, have 
the power to achieve the highest goal. 


Per@lvar seys, "Sri is principal redemptive grace, 
which operates through the function of Divine cause. The 
sublime devotion to God, leads the devotees to enter into 
the being of God, loving him in the sacred rapture of God, 
which causes i new perception of happy reality. But this 
deep love of God perceives True Nature of the unverse. This 
is Parama Bhakti. The final realisation comes through 
Perajnana. God is panacea for worldly mindedeness, Heis 


weelth of wealths and immortality.. 


Peyalver presents three Gems viz. (a) "Sri" is the 
heart.of Lord, Srinivasa, (b) Lord is the most beautiful _ 
Being, Anindya Sundar, (ce) He is the healer of all sorrows, 
Durgati Nasana. God lives in the Milk Ocean, Kshirada~Sayi. 


He is the vyuha of the Pancaratra. 


The Veisneva Prabandhem" end the devotional songs 
show thet the Bhagavata religion greatly influences religi- 


ous motives of the Tamil country, The songs evlogise the 


qualities. and attributes of Krsna and Nariyana. We find al- 
so reference to the happy union of Krsna and Gopies in the 
hymns of Alvars, The spiritual and devotional songs of Alv- 
ars, bear prominent characteristic influence of this emotion 
al Bhagaveta religion. The Bhagavata Purana refers to activ 
ities of Alvars. It is recorded in the Purana that the 
worshippers of Visnu, are seen in Dravida and Tamil country 


in Kali-age. 


The southern Vai snavas ley stress on the Cow-herd 
element of Krsna, and they ignore Radha altogether. Itis 
seen that Acharya Nathmnni recognises Sri Vaisnavas. He 
popularises the cult by collecting the songs of Alvars, whe 
ich deal with the cult. The scholars opine thet the source 
of Srivaisnave sect is found in Tamil country+, The many 
principle of Srivasnava is the Bhakti, the deep emotional 
devotion, The Bhagavata religion cherishes the idea that 
Dravida is the birth piece of Bhakti. The word Alvar is mo- 
st. significant. It means deep in wisdom, It is said that 
these devotees of Visnu who abide by the injunction of Alv- 


vars, are also sure to obtain salvation, 


1 Bhagavata Pureane I - 1-27 
Brhat Brehme Semite 
Dravidesu Janaini Labdha 
Mad-Dgrma Yatra Tisthati. 
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The royal seals and the officiel records of Tamil 
country prove that the devotees are i+. patronised by the 
Pallava, Chola, Hoysala and Chera kings, of the lower Deccan. 
Their inscriptions prove the prevalence and flowrishing of 
these Alvars. It is to note that Visnugopa and his son, Sing- 
havarmana call themselves Parama Bhegavata in their inscrip- 
tion which begins with the terms "Jitam Bhagavatam", They 


are evidently Vaisnava. 


In the Omgadu Grant, Simhavarmana, the Pallava King 
has been referred to as "Vallabha". Dr. Raichaudhuri points 
out the fuller form of the epithet, wheih is NSrafxkjx "Sri- 
prthvi-Vallebha", It mey suggest thet the Vaisnava kings 
regard them es incarnation of Visnu, because Visnu is the lo- 


ver (Vallabha) of -Lakshmi (Sri) and Prthvi is the garth). 


It is also said that the kings uphold Dharma from 
Kaliyugadosa, as Visnu upholds the Barth from Pralaya, 
On the Partal of Adivarana cave the images of two Pallava 


kings and two queens are engraved, 


The Peddavegi grant of Nandivarmana II refers to the 


(1). Sri-Lekshmi, Valeabha - lover, 
Prthvi - the Barth. 


epithek "Parama Bhagaveta Selankayana Manaraja Sri". This is 
evidently a vaisnava epithet. The Kaniyur plate of Venketa IT 
gives. a list of Donors, The names are perhaps the Tamil 
names. The names are derived from the names of the famous 
temples, of South India, such as Alagardi comes from the 

hill of Alagar in Madura, Ranga from Srirangam and fAhobola 
is the name of a village in Karnul district which contains 

a famous shrine of Nerasingha. Among the remaining Tamil 
names, Periyatri~ruvadi is the synonym of Periyalvar, the 
name of one of the principal saints of Tamil Vaisnava. Alvar 
is the epithet which Vaisnavas add to the names of their Guru 
and Na yanar. The first member of Neinarbhatta is an honorife 


ic title afféred to the names of Saliva Devotees*, 


In the official record, we find nemes of Twelve Alvars, 
who are famous for the composition of hymns construction of 
temples, setting up images of fevourite God in them, ‘The 
Alvars are described 2s the Avataras of the Weapons of Visnu. 
They also worship the Third Avatara, Viz. Varaha Avatara, 
aR aaa a EI 
1 Kaiur Plate + Venkata II EK. Indica Vol. TIT, p.No. 2 

Sri Venkatesha Pada asannidhan 


Nana Sestra bhi (gha) Gitra Sutrabhya . Sastra-~Vittaya 
Visvanabhya Dijadebhya Veda Vid Vi shisata. 
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who is recognised to be the most prominent God of the aAlvars. 
The Purana also evlogises the Alvars for the ecstasy of their 
God, Their deep-love and way of worship is seen to be follow 


ed by the common people of South-India. 


THE REFERENCE OF ALVARS - IN THE OFFICIAL RECORDS 
The Purana, Tamil works of different scholars, the 
hymns. of Alvars and the royal records are our source of 
knowledge ebout the Alvars. The seholars enunciate the acti- 
vities and flourishing period of the Alvars in their differe- 
nt Tamil works. The prevalence and floupianting of the Alvars 
is the most important incident in the 'Vai'snava literature of 
India. According to the Padma Purana, the birth place of 
Bhakti is Dravida, it then comes to Meharastra and Gujrat. 
So Srichaltanya Mehaprebhu, the pioneer of modern Vaisnavas, 
has visited South-India as if to find the source of Bhakti. 
On the occasion of his religious tour two vaisneva scriptures, 
namely Brahmasanihita and karnamrta, are said to have been 
discovered by hin. This proves the wide prevalonce of the 


cult of Bhakti, in the Deccam. 


In the Padma Purana we find a charming story about 
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the Bhagavata Bhakti. It is said that goddess Bhakti is born 
in Dravida and she attains her fulness of hes stature in 
Karnataka and becomes old in Gurjara. Hed two sons, namely 
Jhan end Vairagya become full-grown. Bhakti Devi takes her 


sons in her arms and her heart is filled up with joy. 


_ Aecording to the theology of Alvars, God is Jagatekar- 
ane, Trivikrema concept of Alvars, is very important. It ret. 
inds us of Visvarupa concept of the Git&. He is the cause of 
all ca uses. He is the cause of disolution and creation of 


the universe, 


The sacred hymns of the Alvars, discribe the interre- 
lation between soul and super soul. God's Belokya type of 
Salvation, i.e. nearness to God, is depicted in Trivikrema 
concept of Alvars. The Yaraha Ruxunz zefsrx fa Varaha, the 
Third Avatara, is the most propitiated God of Alvars. The 
Varaha Purana refers to the worship of Varaha in the Dakshin- 
apatha. The Vayu Purdha says that near Mehanadi, these is a 
river named Varehi, where Lord Visnu is worshipped by the peo- 


ple Varaha, the Third Avatara of Visnut In the Brahmapurane 


1 The Vayu Purana - 48 ch. 39-40 sloka. 
Varahi Nama Varade Pravrtta Sma Mahenadi 


Vareaha Ropena Tatra Visneva Prabhu-Visnava 
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We find reference to Varaha avatara: It is said that Lord 
Visnu erects. the: Farth from the Great Deluge by his large 
task, that Greet Boar is the Lord of Lords. <According to the 
‘Padma Puréna® the whole body of Varaha represents the sacri- 
ficial chamber, and it is called Yajna-Varsha. ‘The icons of 
Yajna-Varaha are also found in Maharastra and Madras Preside-~ 
ncy. Pwo Tamil works namely Silepadikarani and Paripadal 
refer to Guryga-Dhvaja. The second work which is the product 
of 2nd Cent. A.D. states that the sacred image of Krsna is 


placed in Madura. 


The reference of Trvikruma Avatara and the Lotus eyed 
Visnu is found in Kural. It may be dated in 2nd Cent. A.D. 
The Padma-Tentra says that in the Krta-desa Lord of lords 
WLLl be born in. the Kali-age and the people shall be devoted 
to Marayame*.. From these, accounts it may easily be inferred 
that. Vaisnavism has found a firm footing in south-India in 
the Puranic period. 


a Yatra Rasatalad urvi Traya Damitraeudhrtapura 


Tatha Mahavaraha Satvam Trahimuin Dukhsagaret 


Ke Dravidisu Janmini Labdhe 


Med-Dharma Tatra-Tisthati 


4 Padma-Tantra - 


Krtodesu Maharajan Kalavicehanti Sembhavam 


Kelau Kholu bhavisyanti Nafayene Parayana 
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at number of icons, also reveal the deep love and 
devotion of Alvars to the Varaha Avemaha Avatera, because Alv- 
ars. have great faith in Icons of God. The Iconic worship is 
alien to the Vedic seers. But to Alvars Icons are not merely 
symbols. They have divine animation in them. The sculptured 
figures of Varaha are of three types, namely Bhu-Varaha, Yojne- 
Varaha, and Pralaya-Varaha. A few Varaha Murtis, images, have 
also been discovered there, namely (2) a stone figure of Vara- 
ha, found at Mahaballipuram (b) Bhu-Veraha Murti, found at Ba- 
dani, (c) A stone Varaha Murti found at Raipur. C,P.,(d) A 
stone Varaha Murti found in Nagalapuram, The dates of these 


icons may be assigned to Early Chakukya and Pallava period. 


The worship of Vasudeva in Chimne-Krsna district is 
proved by the inscriptions of end Cent. A.D. Another insetip-~ 
‘tion of Visnugopa of Pallava dynasty, dated 4th Cent. A.D, 
also proves the advent of Vaisnavism in South India. An ins- 
eription of Guntur district dated the ist half of the 4th 


Cent. A.D. speaks of a temple of Marayana. The inscriptions 


1 Journal of Royal Asiatic Society - Bengal Letter XIV, 
p. 104. . 
Hindu. Iconography ~ Dry4 Rao. 
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of the Gupta period, which mention the temples of the Flag- 
staff of God Visnu, - Narayana ~ Vasudeva are scattered 
over all parts of India, newely Nepal. Tha Bank of the river 


Beas, East Bengal, Kathiwad, Trans-Kri sna region in the South, 


In the southern part of India early Pallava kings, 
the Ganga rulers. are the devout Bhagavata. In the kingdom 
of the Kadambe kings, the worship of Visnu is seen to be 
pra ctised. The early Kadamba rulers are the devout Vaisnavas, 
Some rulers in South India claim themselves to be the Avatarea 
incarnations of Varaha (Boar), the third avatara of Visnu. 


end. they entitle themselves as "Dharma~Dharma-Nitya—Somnavdha", 


Some Pallava rulers prefix the epithat Go-Brahmana 
with their names, This remainds us of the Vaisnava title of 
the Eran records. The Vaisnevism is also seen to be connected 
with the Pandya country. The Mahabharata associates Pandava 
with Vasudeva, wavactiende in his Indica relatls that Herak- 


les (Vasudeva~Krsna) is worshipped in the country of Pandya. 


1 Meharauli Posthumus inseription of Iron Pillar of Chand- 
ra 
Pransur-v-vi snu Pade girem 
Bhagaveto Vishnor-thvajah Sthejoth 
& Mathura Pillar inscription of Chandragupta IT 


Guru-—vayatana. Guru-Pratisthapita 
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Madura may have been derived from Mathura.” Thus it is seen 
that & South Indie is the strong hold of the Bhagavata religi- 
on. The: worships of Krsna cult is prevalent in south India. 
Tamil works prove that in the age of the Imperial Guptas Vais- 
navism has found a strong fortified place in South India, The- 


re also we. find references to temples of God. 


We. find references to two Gods in the temples of Madura 
and Kanaripathinam. The God is deseribed as God of dark-com- 
ploxion, and the other God is deseribed as God of white con~ 
plexion, One bears the wheel and the other bears the flag of 
Palmyra, This indicates that the images are the images of Krs- 


na and Balerema. 


During the domein of the Pallava monarch, four Alvars 
are seen to have flourished. They are Paigeiyer, born a 
conjeeverun, Pudatter, born at Ma habhafipuran, Peyar, born 


at ilyLopore and Tirumalisayar, born at Tirumalisai. 


In the reign of the Chola kings three Alvars, namely 
Tiruppanalvar, born at Uraijur, Tondaradippadi, born at 


Tirumandugndi and Tirumangaiyur are said to have flowrished. 


In. the Chera country five Alvars are said to have 


flourished, namely Kulashekhar, born in Quilon, Perlyalvar 
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born in srivilliputtar, Andal daughter of Periyalvar, 
Nemmalvar, born in Tiru mangal, Madhurekave, born in Tiru- 
khalar; The number of their composed bywWas is more that 


two thousand... 


The Anvil plates of Sundara Chala may be taken into 
deep consideration. The Vaisnava names of the. ministers and 
his. aineestor, their attachment to Ranganath of the temple of 
Srirangam and gift made to the temple point to their being the 


member of Srivaisanava. 


fhe ancestor of. aniruddha, the minister of Sundara 
Chola must have come to the influence of Alvars and Natha- 
munigal, Madhavabhatta, composer of Chola prasasti, contained 
in the Anbil plate, calls himself the disciple of Srinath. 
The inseription states that Aniruddha belongs to Jai mumi 
Gotre and Avani Gotra. The Gotra is often mentioned in South 
Indian inscription in connection with the names of Srivaisnava 
The text runs thus, "May the two-lotus-Like feet of the 
consort of Lakshmi, grantyeu prosperity as long as the stars 


exist. May the arms of Hari .... give you good fortunes, 
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In the opinion of some Tamil scholars, a band of 
Tamil poet singers were wandering to visit the temples and 
they used to sing before their beloved God, Ranganth. The 
Bhagavat Purana gives an elaborate description of these Tamil 
saints, These Tamil saints are the pioneers of the modern 
vaisnava seet of Bengal, In the Skanda Purana, Chapter IV 
and Chapter V of the Bhagavate Purana, it is sald that Malaya 
is the Decean, which is famous for worship of Visnu. Malaya~ 
dhaja is the king. Bhakti is the daughter of Malayadhvaja. 
She has seven sons namely, (1) Sravana, the hearing of the 
glory of Visnu, (2) Kintana, the reciting the glory of Visnu 
(3) Snfarana, remembrance of Visnu, (4) Padasevana showing 
respect to the feet of Visnu,'(5) Arcana - worship of Vismu, 
(6) Vandana - adoration of Visnu and (7) Dasya - consecration 
of one self to the service of Visnu. Other two Kinds of 
Bhakti atre not mentioned, These are the Sakhya, companionsh~ 


ip with Visnu and Atme-Nibedan complete resignation to Visnu. 


4 The ahWil Plate ~ Sundara Chola, lines - 
1) Svasti Sri Lachchmi-bhartascara Najhi~lohamataraktam 
ii) Vo diskya Cachechmi kamalaniluya bhuta dhatri karcajai 


iii) Na Hara Sastrayam Si Tridosa. Sanila Shirava risaya 
. anava. 
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Thee. nine-fold divisions are called the Navadha-Bhakti 
These modes of Bhakti, are prevalent in Dravida. 

Thus it is evident that Vaisnavism had its origin in gouth 
India end subsequently it spread in North India.’ 


2 The Bhagavata Purena VI, Shande V Chapter. 
| Kalen khalu bhavisyenti Nareyana Purayana 
Kaeit Kkvacin Maharaja Dravidesu ca bhurisah 
Tamraparni Nadiyatre ketamala Payaswini 
Kaveri cha Maha Punya Pratice ca Mahenadi 
Ye Pivanti Jalaem Tesam Manja Manujeswara 


Pveya Bhakta Bhagevati Vasudeva Malasayati. 
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THE. PANCARATRA 


As tradition goes Narayana is the proppunder? of the 
Pancaratra theory, the saliet theory of Vaisnavasm. WNerayana 
narrates i tito” narada and asked Trim to proculgete the theory 
emong his disciples, who in their turn circulated it among 
the civilised section of Menking. The Narayangachapter of 
the Mahabharata calls it the fifth\Wede. This sastra is one 
of the Satvata Sastras according to Isvara gamihita® which 
also ascribes the origin of the Pancaretre scriptures to Nera- 
yena. The word tekZy ana! is found in the Chhandagya upanishad 
in which Warada said to Senat Kumar that he had learnt the 


four vedas, the Purana, the fifth veda, and the Eayana gastra 


Utpala makes mention of the Pancar&tre Sruti and the 
Pancaratra upanishad in his Spandapradipika, This proves the 
pro-existence of an ancient literature, held in high regard 


by the PMmearatrins, This the Spandepradipika® refers to the 


Jayakhya Sarihite-Panceratrasya Krtsanasya Vekta Narayana 
Svayeni. , 
-do~ Idam. Mehapanishadain Chatur-veda Sarihitan. 
Isvara Sanihita ~ 
Etesan Sattvata Sastremupadestu Tvesiarhasi 
Ityukta Autedadhe Srimarina rayanam maristada. 
(4 Chhendagyas 
Rkveda Bhagava ddhyeni Yajur-vedani sarivedani 
therva Chaturthea itihase purena. 
5 Spandapradipika - Pancharadtra Srutareapi Pancaratra 
Panisadica, 
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literature of the Mkayana Sakha. 


Utpala quotes from Pancaratra Stuti Pancaratra Upani- 
shad Pancaratra Samihita, so it may be easily inferred that 
the Pancaratra scriptures were prevalent in the 10th Cent.a.D 
since then they have been known as a branch of the Ekayana 


Veda. 


Scholars define the True, Pance¥atre if different ways, 
The Ahirbudhna Samhita defines that the sastra which deals 
with wealth and attributes of Pura Vyeha and defines the 
- @ifferent kinds of Bhava property is called the Pancaratra. 


It is. the Tantra which leads its followers to sure salvation. 


The Isvara Samhita says that the Panearétra is an 


Agama, it can be called a Mantra, it can be called Teantrantara 


1 Ahirbudhnya Samihita - 

| Tatoara vyuha vibhavasha Bhava dipirupani 
Pincaratra hiayani Tantra Mekshaika phala Lukshanani. 

2 Isvera Sanhita ~ 
Paneayudhani Sastre Pancashandilya Schanpagayari 
Mannchyayana Kausikasche Bhereterajasch yagineah 
Panchapi Prthekari Dovaratrani Jagetprabhu. 
Adhyapayemasa yestastate Manipungavaha 

. Sastra Sarva Janailoke Panceratranibhiyste 
is Cheturdhe Bhadebhinnejani Pancaretrakhye Agamah 


Purve-agama Sidhanta Dvitiya Hantra Sanihitam 
Tritiya Tantremityaktan Maeuya Tentrani bhavet. 
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ANTIQUITY OF PANCARATRA 


To ascertain the antiquity of the Pancarttra, we must 
consider the following lines of the Mahabharata. Naréyana 
says " At the end of Kalya, I incarNate mlyself as swan, 
Tortoise, Fish, Boar, Man-Lion, Dwarfish Man, Ram (Parasuram) 
Raw (Dasarathi) Satvata (Balaram) and Kalki. The Yadava 
belonged to the satvata school of Religiows, Hence Satvata 
Ram is no other thatl Belerama’, Then Krisna promised to 
incarnate again in the form of Krishna in Dvapera yuga. Thus 
the satyata school, is connected with the inscarnation of Krs 
na. He cames down again and again in the different ages”. 

In the Mehabharéta, we find that Bhisma says that this great 

upanishad, which contains the essence of the four vedag, and 

“which expounds both Saiikhya, the knowledge of the Supreme and 
yoga, i.e. practice of much activities as lead to realisation 
of proximity to the supreme, is called Pancaratra. It was 


recited by Narayana to Narada. 


4 Mahabharata - | 
Ha#fisa, Kurinasea, Matsyasea, Pradurbhiva Dvijattama, 
Veraha Narasinghasea Varana Rama, eva ca 
Rama Dasorathiscaiva Sattvata Kalkirava. 


2 Gita- . 
Yada yadahi Dharmasca Gdanirbhavati Bharata 


Sambhavani yuga yuga. 


? 
%  Idam Mahapauishadani Chetur-veda\ Samasiritam 
Samkhye yogakrtam Tena Pancaratreain Savditam 
Narayana Mukhat gitam Naradah Sravanata punch, 


From these evidences, we may easily infer that the Pdnearadtra 
existed at the time of the final composition of the Mahabhd- 
rata. The Brahmasutra, which is supposed to exist in the 8th 
Cent. A.D. supplies also a few evidences, regarding the anti- 


quity of the Pancaretra. 


There are also other evidences, which prove the anti- 
quity of the P&nearatra. ‘The Bhilsa inseription proves the 
provalence of worshops of Vasudeva in the 2nd Cent. B.C, 
Hfliodores, the Greak ambassador, ereeted in column of Garuda 
dhvaja at Besnagar. From the work of Patanjali, the worshops 
of Vasudeva and Arjuna was current at thet time. Megasthenfs 
elso observes that. Herakles was worshipped by the people of 


Mathura and Klesobera, (Krsnopura). 
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Two Tamil works, namely Sllappadikarani and Paripadal 
refer to the images of Gurudsdhvaja, Seinkarasana, Vasudeva, - 
and. Aniruddha. There are also references to Trivikrame and 


Visnu in. Kural. These works are of the 2nd Cent. A.D. 


thus it is seen that the human aspects of arsna is 
losing ground before. his devine aspect as. Vasudeva, with 
his three other devine manifestations, as Scnikarsana, Pra- 
dyamna, fniruddhe. Vasudeve end his three others relations 
become: the object of worshiv in course of time. The followers 
of the .Péncarztra seriptures sre kNlwn as Pancarttrins, or 
Bhagavatas. Yaruadhdrya says thet Vasudeva has composed 
the Pancaratra-Taut¥&*. The: Kurme Purana also mentions the 


antiquity of the Pancaratra. 


1  ‘antra-Pramanyu - Yanrunacharga 


Vasudevabhidanena kenochid viprolipsena 
prantitani Tantremiti Nischinumoveyani. 


2 Kurma-Purana Purva 12/253 


Kapalani Pancoratram ca yarualavi varuamarhatani 
Evani vidham canyam Mahunartham Tem Teu. 


3 Kurma ~- Chaps. XVI 


Prasadena Vikermastham Vemecharasatha ca: 
Pancaratvam Pasupatain 


THE. CONTENTS. OF THE PANCARATRA 


The most alternative works of the Pancaratra Agama 
are the Satvata, Puska ra and Jay ckfaya Sani kita. It is also 
said thet hes these tnree fgamas have come from the lips of 
Bhagaven himself. Most of the vaisneva Puranas, contain the 
Pancaratra elements, and some of the Puranas eleborate the 
doctrine laid down in the Santi Pure&é of the eprom Let 
us consider the philosophy, doctrine and dogma of the Pancara- 
tra, as. they are found in the Puranas. In this connection it 
may be considered that cosmology and philosophy are dangerously 
amalgamated in the Puransa. The highest God, Brahman, the 
source of the univefse,is identified with ell pervading Vasude- 
va. The Satdpatha Brehmane discribes it as Pancaratra Sattva. 
In this homage: Purana Narayana is mentioned as having conside- 
red the idea of Pancarétra Sattva as means of attaining super- 
jority over all living beings and becoming all pervading. It 
is very difficult to explain why this term is used to donote a 
school of va isnavism, which recognised Chatur-vyuha theory. 
This theory states that VEsudeva assumes the dirré@@ht forms 


of Sankarsama Pradyumna end Aniruddha, 


1 Joyakhya Samikite 
Pancaratrenya krtanasya Vakta Warayana Svayam 
Setvatem Pauskareni Caive Jayekhyaim Tantranéd 


2 Yatarvani Vyapatani Devani Parani Brahmann Svesvatani 


Chitsemanya Jagatisnim Paremanenda Lakshmenani 
Sa Vasudeva Bhagevain Stad~dharma Puram$vare. 
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The different kinds of difinitions give rise to same. The lLa~ 
ter works like Satvata, Jqyakhya and Puskara try to revive the 
dogmas, theories and Practices of the Pancaratra. In some 
works, the Pancaratfe School, is identified with the Bhafavata 
school’. The Padma samihite calls the followers of the Panca- 
ratra by the different names, such as Sattvata, Bhagavata, 
Péncardtrika and Ekantika, it may be rightly asserted that the 
visnu purana is. the gospel of the Vaisnavism, and at the out- 
set it mainly belongs to the Pancaréitra sect. Generally it ::: 
describes Visnus different incarnations like Boar, Man Lion, 
ete. and the fifth part of the Visnu Purana exclusively deals 


with the story of Gop&la Krsna. 
a 


Se The Visnu Purana 
Sarvain Tatra bhutave Vasanti Paramatman 
Bhutes. ca sa Servatma vasudeva Stuteh Surta 


4e Agama Puranaya 
Yadapi Bhagavata Manyante Sainksre Sariravenbhagye 


Tadiha Bhagavatari Gotaritasara Metemidain Vimrsanta 
; Vioascita, 
Se Shandapradipuka 
Sattvatari Vidhimesthaye Giteh Semkarasena 


6. Padma Sarihite.- Suri Suh'rd Njagavataj Sattvata Panca~ 
kalacite Ekantika Stanyayasaca Pencara- 
trika Tyapi 

‘he Visnu Purana V - 17-18 

Tajnibhirjajna Purusha Vasudevasca Sattvatai 
Vedanta Vedhibhi visnu prochyate yonata asnutam, 
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The: Visnu Purana describes the Sattavates as the worshi- 
—ppers of Vasudeva. At first Vasudeva is regarded es the super 
human figure. and he.is identified with Visnu. Vasudeva is. 
supposed to be endowed with six godly qualities. Parasara 
identifies Sattvatas with Mahabhatas. Dr. Bhandarkar in his 
articles, on "The Panceratra or. Bhagavata system" speaks only 


of Sattvata Samihite-, 


The Ahibudhuya mentions Sattvata, Pauskara, Varaha, and 
Prajepatya. Dr. Schrader gives a broad list of 210 Samihitas, 
which he found in the Kapujala, the Padma, the Visnu, the Haya 
sirsa, and the Agni Purana. He opgnédthe Samihita Literature 


of the Pancaratra is very extensive. 


Isvera Semihita seys that :: the Agama, Mantra, Tantra 
and Tantrantara are the branches of the Pancaratra literature. 
Isvara Samihita classifies the Pancaratra literature into two 
broad division. - namely Traditional end Rev@éaled. The Sativa, © 
Peldskara and Jayakhya are considered to belong to the Divya~ 
Revealed”, | 


1. Parasara - 
(a) Ekamesa Mahasavdo Bhagavanamiti Sattvatani 
ParameVrahma Bhutasya Vasudevasya Nayyata. 
(bo) Satayati Sukhayatyasritan iti sat Paramatma setesam 
stiti Battvanta Sattanto va Mahebhagavatea 
Be Isvara Sainhite - 


Sattventain Pauskaram caive Jayakhyain ca Tathsivaca 
Edam Adivi Divyam. 
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An exactly paWillel verse is found in the agni Purana 
when the highest God Brahman is identified with Visnu. And 
incarnations of Visnu are. described in detail. The Brahma 
Purana.goes a little further. It says " He is beyond any change, 
eternal pure. super-soul and lord of the universe. In Jayakhya 


Sallihita we find that Visnu is inherent in every thing. 


He: resides in man in the form of the wind. He resides 
in Iron in the form of fire. The highest Brahma is both moving. 
and fixed. The Brahman is the cause of creation, all the creat- 
ed things emanate from him, and every thing merges in him at last, 


after the final destruction. Pralaya. 


. Visnu Purana Part I, Ch. IV, Sloke & 
fkareh sa Tammenyan Kealpadisu yatha Purana 
Matsya Kurmadikam Tetvat Verah Vayurasthita 
Kshiradamedhya Bhagavan Kurmarup Srayam Heri 


Visnu Purana ~ Piturya Parat nite Nara singha Svarupani 
Agni noktain puranam, yadegneya Brahma Samhitam 
Kalagin rupinani visnujyoti Brahma Paret—Puran, 
Brahma Purena | 
Eka neke Sverupaya Sthula-Sukshniatmans Nemah 
Avyakta vyakta Bhuteya Visnave Mukti-heteve. 
Mula-Bhuts Namastasmal Visnuve Puratnetmane. 
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The Pancaratra deseribes that from this Mahat comes 
the costic TatWa, called sAhamikere - egoism, which in its 
Sattvic form is called Vaikarika, in its Rajasik form it is 


called Tajasa, in its Tamasik form it is Bhutadi. 


According to the Visnu Purana the six gunas are Jnana, 

Aisvarya, Sakti, Bela, Virya and Tejas’. Vasudeva possesses 
‘all these. qualities, though he transcends all these qualities. 
God is the embodiment of the coMglomeration of all these qua- 
lities. Vasudeva is the highest personal God, His consert, 
Lakshmi, is considered to be living with him eternally. ‘This 
eternal couple (Pitarau) is compketent enough to produce, accor- 
ding to tnis will a number of incarnations, It is also said 
that as: light emanates from the Sun, the Avataras are produced 
by this eternal ne The Pincardtra describes this chain of 
emanations. Vasudeva and his three other ani tastations: namely 
Senkarasana, Prodyaunna, and aniruddha form the Chaturvyuha (#tt- 
wha)vyuha means existence. Vasudeva, Satrikarsana, Prodyunna, 
and Aniruddha are Vyuha. Saifikarasana is the combination of Ja- 
nna and Bala. Prodyunna is Aisvarya and Virya, Aniruddha is 


Sakti and Tejas. 


1 Visnu-Purana Part.I, Ch. 2. 
Bhuta-Tammatra Sarga ayain Ahainkart tu Tarmasat 


Taijasemindriyein Ahnuradeva Vaikarika dosa 
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The Visnu Purana, the most valuable Pancardtra serup- 
ture deseribes Visnu as the highest Brahman, who is the cause 
of creation, distruction and preservation. The valuable Panca- 
ratra elements are fairly described in the Visnu Purana. The 
Jeyaksha Samihite and the Visnu Purana say that he is the cause 
of every work. He is the cause of every'cause, Karanyani 
Karranani. He is the work and root of every incident. The 
Visnu Purana, describes the original principles of creation. 

It also describes that Purasha, Prekriti and Sela are the chief 


agents. of the creation, destruction and preservation, 


The Sankhya’ cond{ves. of a multiplicity of Punpgha but 
the Purana conceLyes of only one Purasha namely Autestha Pure 
sha ~ one wholefipdivided end indivisible and yet appearing to 
our limited view and imperfect knowledge as if we were divided 


in the course of his inherence in every form of existence. 


The Purana also describes that tahet as the out-come 
of the combination of these principles. The Visnu Purana? 
describes that when “ahat is combined with Tama Guna it, beconm- 
es Kala, when it is combined with Sattva, it becomes Buddhi, and 


when it is combined with Raja, it becomes Prana. 


1  $Visnu Purana 


Pradhana Beddhyadi Jagat Prapanche suh 
Sa Ne astu Visnu Matibhuti Muktida-hi 
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The Gita and the Visnu Puranic says that the supreme. Being 
comes again and again along with others vyuhas*, In course of 
comuenting on the advent of Vyaha Farquhar remarks that these 
members of Vyuha are the local pfetits and in course of time they 
are brought into proximity with WaShkeva, and become members of 


his Vy4ha. 


Supreme reality manifests himself in four forms for 
performing in unionand harmony with each of different functions 
resulting in deliverence of the pious, In the Mahabharata. we 
find that Narayana decides Himself in four fold ways and assumes 
four-forms, usually as Nara Naréyana, Hari, Krisna’, The Brahma 
Purana states that Narayana has two aspects - viz one without any 
expression of attributes (Nirguna) and the other with expression 


of attributes (Saguna). 


Nirguna Brahma is something unimaginable. all thoughts 
all concepts, ell powers, all elements, all images, ~ in one 
word whether has been, and will be, lies within him in dorment 
stage. He has no motion, no action, He is all pervading and 
endowed with the potentiality of doing showing, everything; with 
the potentiallity of creating, preserving and distroying - out 


of that supreme entity everything has eneaétz@d. 


1 Brahma Purana - 180 Chap. i6 Sloke. 
Svea Deve Bhagevane Servein Vyapye Nerayana - Bibhu 
Chaturdno Samsthite Brehma Saguna, Nirgunerthatha, 
Pradyamne Premukhrastesin Rukminayastha Sutestatha 


Pradyumnanaiarudhah obhudvajre Stvasmad Jayata. 
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That Nirgune Brahma, becomes saguna, when the first 


desire to manifest Himself in multiple forms arises within Him. 


The. Seguna Brahma then sets. about translating this 
desire into action. Now He. proceeds with his work of action i.e 
Creation. At this tage He assumes the forms.of Vasudeva, Sam~ 
kargana, Pradyaumna, Aniruddha, These. are universal forms, His 
other forms, Viz. Brahma, Visnu, Maheswara are comparatively 
local, becake each of these three God-heads exercises control 
over one particular universe only, while the original four 
forms, of the Saguna Brahma, have command over all the innumer- 


able universes.. 


Nirguna Brdhme is pure existence, pure consciousness, and 
pure Jay in. one. limitless receptacle. It is more. an abstract 
thing than a concrete one. When it becomes Saguna, it began to 
exercise. the powers inherent init. at first it contracted 
itself into a.difinite concrete and condensed shape and that is 
Sri Krsna and Vasudeva. This view of sikrsna is expanded by Nim 
barka sect. of the Vaisnavas. The Sr Sect of vaisnavas hold that 
Vasudeva is the first condensed shape of Brahman, while Nimbarka 


sect opines that Chatur-vyuha have emanated from Sri Krsna, 


Agni Purana 
Adinurti vesudeva stasmat Saimkarsana abhavat 
Sankarasanat Ca Pradyumme Prodyumnat Aniruddhakah. 
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The: Jayakhya Samihita states that Narayana is the 
promulgator of the Pancaratra system. Narada had the luck to 


meet Nerayana in the Svetadvipa’.. 


Neradya P&ncaratra is the main source of the Pancaratra 
system. Asiati@Society (Bengal) hes published this pancaratre 
and Nijnananda has translated this scripture in Bengali. lost 
of the Principal Purdnas reveal the principal elements of the 
Pancaratra, namely Chatur-vyuha, Avatara-Vad, and Bhakti. 
Naradiya Pancaritra is the oldest samihita among the~faisonava 
scriptures. It describes. the principal vaisnava cults namely 
the worship of Srkrsna, Sri Radha and S¥r/Gopala. It mentions 
only Chatur-vyuha, It speaks of life and death, pleasure and 
pain, the Earth and. the Heavey’ It says that Bhakti is the Chief 
means of attaining God$ grace. But Nargdiya Pancaratre mentions 
only the Santa, and Dasya, the other Types of Bhakti as Sakhya, 
Vétsalya, and Madhura are not mentioned in this seriptures. Hu- 
man aim is the achievement of four-fold purposes - (1) acquisit-_ 
ion of religion, (2) acquisition of wealth, (3) fulfilment of the 
desire, (4) Attainment of salvation, Pure and sincer@/devotees 


of God, should hanker aftet Veikuntha, their ultimate goal, 


a Jayakhya Seinheta 
Pancheratrasya Krisnasya Bhakta Nerayana Svayam 


Iti stevata vikhyatani Bhagavachchastra Gouravani, 


where they will reside through eternity in the vicinity of Vasu- 


deva and NarZyana. 


The. loading theme of this scripture is the Love for and 
whole-hearted devotion to Krsna but it does not preach Vairagya, 
remunciation, or Sanyash, Hemitage. Lo’, which is deseribed in 
the Pancarftre is love of the Glp2&} which is Tantemount to un- 
conditional self-surrender, without any desire for the enjoyment 
of selfish and sensual pleasure. The deep attachment of the 
Gupis. towards Krsna is the best type of adoration, This book, 
panceratra, Suse elaberately describes the glories of Gupal Krs~ 
na. It is said that Narada went to Kailash to meet Safkara, am 
Narada saw the picture of various exploits of Gopika, dePected 


on the walls.of Gate/of Kailash. 


. Some archeeslogical evidenees are found also, on the walls 
and pillars in different parts of the country to prove the prev- 
alence of Payearatra. On the Piller at Mander in Jodhpur, some 
seulptures,, representing the deeds, and boyish exploits of Gopala 
- Krsna as are described in the Paéncarétre. The Pancaratra sp- 
eaks that the highest type of Salvation is the deepest devotion 


to Krsna. 
0 
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The. Naradiya PEncarztra says that there are six ways 
of worshipping frsna, namely Snarangin Ki*tenam Bandanani, 
pujani Padasevanant and Atmanivedanani, But the main theme 
of the Danbaretra Samihite is the exattation of Radha, the 
eternal consorts of Krsna. It is said that Krsne end Radha 
were originally one and the same person. When absolute Bra- 
man contracted himself within some space limit and assumed 
existences, chibscuomnpkousnessxanexAnendaxxxtaxyrxehatk 

_@ condensed form of three abstract ingredients viz. sat, 
existence, chit-consciousness and Ananda, Jay, that seechi- 
dananda-Rasa-Ghana~Vigraha shepe is srkrsna who is the mascu- 


line embodiment of Perfect God. 


srkrsna then produced from his own imege a female 
embodinent with the attribute of Joy, prevailing in him. That 
was crRadha. They resided in Goloka. sri Krsna brought Sri Ra- 
dha into existence for sake of enjoying delight, for the sake of 
manifesting Himself in the midst of His creation, and for the 
s:Ke teaching human being the meens of attaining salvation i.e, 
the means of realising and approaching Him through the cul tiva- 
tion of Bhakti (devotion) and preme (Pure Love) as practised by 


the. Gopies.with Sri Redha in the fore-front, 


Another theory namely the Avataraveda is mentioned 
rargly. This Samkhita is said to have been written ever before 
Valéabhacharya, because this book sets for the creed, which is 


_ o 
promulgated by Vallabhacharya, Ramanuja considers the Sanita 
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as. optockyphal, because it does not mention the Avataravada 
theory. ‘This Sanihite states that avata¥hs, act like the 
ordinary human beings. The conception of the identification 
of the Vedic God, with Agni, has been set at work in the con- 
ception of Avatdra in the Pancar@tra. The conception of Avata- 
res in the Pancardtre has initiated the identificat/on of the 
“Vedic elemental forces like fire, storm, ocean and the sun with 
personal Gods like Agnide¥4, Baruna,Pavan, Surya and others. 
The Avateras of Nardyane and Visnu are considered by various 
authorities, In the Naradiya Pancaratra Narayana and Vasudeva 
are identical. It beging with the sacred Mantra ~ Om name 
phigavata Vasudevaya Narayanan Nemaskratya. it is said thet 
the. wise devotees must always sing the glory of God, the dear~ 
est, God if all gods. 


The various authorities define pancarftra in different 
ways. The Pancaratra is the sum total of fife lectures of 
Kerayana, which ere given to five Risis, nemely - Ananta, 
Garuda, Visvakarma, Brehma end Rudra. Other samihitas define 
Pancaratra lays down five system of worship namely, Semkhya, 
Yoga, Pancaratra, Buddha and Arhata. The other Samhitas defi-~ 
ne that the Panearatra destrays the Ratra-darkness of ignorance 
Another authority defines that pancaratra consisté of five 
forms, namely, Para, Vyuha, Vibhava, Rarda and Archa. The 


five kinds of knowledge are the (1) Knowledge, whieh destroys, 


birth. and rebirth, (b) knowledge which leads to liberation, 
(c) knowledge, which traches the devotees to take resort to 
the grace of God, (d) knowledge which brings salvation. of 


eight kinds, (e) knowledge which is derived from delusion. 


In some Samihitas, seven Ratra, Sapta-Ratra is also 
mentioned, as Brahma, Seiva, Kaumera, Vasistha, Kapila, Gav- 
tamlya and Naradiya. It is said that Naradiya is the essence 
of vedas. It says that Chandela is superior to the Brahman, 
im iasif chandata is & devotee to Hari. Guru is the Para 
Brahman in.the form of Man, The Pancaratra is the authentic 


scripture of Bhakata-Sestra. 


It is auiteresting to note that the Pancaratra must 
have its origin in ‘lorth-India. It is seen to have been spread 
over south. While it is said that Bhakti must have its origin 
in Dravida and it spreadsin Gurjara, and when it ¢omes to 
Vrndavana, it tekes it fullest form. The Naradas vyage to 
Sveta-dvipa, significes that it spread upto the extreme north, 


over the Himaleyan region of Kumayum, Gerowal etc. 


Isvare Samtnite is the South-Indian Samhita. This 
Sainhita reveals the influence of Tamil Veda. It contains 
the Mahetmya of Melkota in Mysore. Yamumacharya, the Guru of 


‘Hamanuja claims thet this Agama as the fifth Veda. 


In North-India, the oldest work if Spanda-Pradipika 


see 


of. Utpala; whicg.1s believed to have lived in the early part of 


the. 10th Cent. A.D. It said that Utpale vaisnava quotes Para- 


marthasara in its original vaisnavite form, Utpala Sriginally 


is. a Vaisnave. 


In Kashmir, Vaisnavism could not florish due to the 
great influence of Seivism. From the dete of utpaleswamin, the 
dat@of the Pancaratra may be ascertained. The lower limit of 
the date of the Pancaratra is 8th Cent. A.D, ‘The Sahthitas 
are classified into three groups, such as South-Indian Semhiti- 
ta, North-Indian Samihita, end spurious South-Indian Samhita. 
This third group is connected with some growth of teaching and 
cult.. Rama and Radha are someting mentioned in the third group 
of Semthita,- At the satie time Vyuha theory of the Pancaratra, 


is sometimes ignored s in some of the Samihitas. 


The Pincaratra consists of four Pedas, quarters, namely 
Jnana-Pada, Yogapada, Rtye-pada, and Cerya-pada. In the Padma 
Tantra we. find the equal treatment fof these four divisions. 
The Naya-Sirse, Samitita consists of four-Kandas, namely pratis 
Sanikarsa, Linga, Soura. ‘The Néradiya Pancaratra contains Tatt- 
a~pade co§mology, Mukti p&deeLiberation, Bhekti-Pada Devotion, 


Yagika-pada conc&tration, Vaisesike Pada object of senses. 
ca 


In the qpinion of some authorities, the Pancaratra 


is the designation of an ancient Vaisnsvite System. Some sch- 


olars. opine that the Pancaratra system exphestsed-the worship of 
the Vyuha and it® maintains the theory of incarnation. 


. There are profuse epigraphic evidences to support the 
ebove mentioned opinion namely (1) Haysale ~ Copper plete grant 
of Parama Siyaka dated V.S, 1005 a.D, (2) The Guruda symbal is 
' found in the record "Purana Bhattaraka Paranuswara" is valsnava 
epithet. There is'a record of kalechury Bhillama, which is 
engraved on the open facade of Narasingha Temple of Mutgi. It 
contains a s@Mlpture, figure of Naresingha’. (3) Ajmir stone 
incription of Chahamane, dated 11th A.D. is anothet record. It 
begins with "Om Mano Narayanat'. The verses 12 refer to ten inc- 
arnations such as ina Keven (Vardha) Nirsingha, Vamana, Jamadagna 


Rema. Krsna Buddha, Kalki and Kurme. 
° 5 


1 Epigraphica Indica Vol. XIX, plate 23. 
Grant Kale churya Bhillema. 


Re Ajmis. Stone inseription of Chanha i110 A.D. 
Ovdhan Kurm atme kehsa 
Karir-astu Vibhutayehah 
Surya-adhisthita Dakshin skstukira Naih 
Harih Kol viteratal visrur .... Nrsingha arfhatan 
-Vamane Nonah Pad-dveyam. Janekichur Ratnani 
Kalki Hovih Patos Vah,. 
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(3) Mothura Stone inscription of Sadasa dated 10 - 25 A.D. 
may also be mentioned. “We find some sound influence of the 
Panearatra in this inscription. There is mention of five 
her@res of the family of Visnu in this inseription, The More-we 
LL inscription also mentions the five heroes, numekyxRrkadsvaxa * 
Runcexttuaavivaxxxine of Vrsnt family, it elso mentions the five 
heroes, namely Halsdeva and Panea Mahevi¥a. ‘The Harivalise Puram 
also mentions these five heroes. Luders, opines that the five 
heroes of Vrsnu family, are Baladeva, Akrura, Anadhrsti, Sarona 
and Viduratha. Dr. Vogal opines that the characters of this ins 
cription referesto the data of Bhahasalimita. This inscription 
mentions "Tosheyeh" which is Tose in Iroqhn Language. The Temple 
Ls built by Tosa. It proves the power of proselytizing other 
nations.. 

(4) The Besyegar inscription of Helioderos also reveals the 
power of Proselytizing. Liiders edits another inscription of 
Sodasa.. This inscription mentions Devagrha. The images of five 


heroes are established in this temple. 


This Masalipatem plate of ammeraja II opens with the 


invocation of Visnu, the weilder Saranga, It mentions the 


Epigraphie Indica Vol. XXIV, Luders. 
Mothura Stone - inscription of Sadaga, 10 A.D. 
Mahakshatrepa Rajuvulasha Putrasa 


\ 
Bhagavataih. Vrsninam Pancaviranagd&Pratis 
Saila Devagrha sth@pita. 
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Bhagavat Sampradaya. The Bhitari Stone Pillar inscription of 
Skande is.one of the early Gupta inseriptions. It reveals the 
ey. the veisnava form of religion. It records the worship 
of the image of Visnu in the neme of Sarangin. The Eran Boar 
inscription of Tormana, is recorded on the Chest of the Boar- 
Stetwue. Boar is the third incarnation, which is mentioned in 
the Pancerétrea. This inscription also records the building of 


the Temple for worship of Dhyana-Vignu. 


Corpus Indicarum Inshiptionum Vol. Iii. 
Jitam iti poritosum moterain sasra~-netran 
Toto ripurva krsna Devakim abhypetsh 
Svapetah Kirti - Kartavya Protima 
Kaechit Pratimani Tasya Sarangina 
Ato Bhogevato Murtiyani Punya dhrti 
Eran Inscription of Tormana. . 
Om Joyati Dharany - hddharne 
Ghav-aghata Chamite - Mahiddhvem Deva Varaha 
Murti-Traiidkya-Mohagrha stanbha 
Asthan-se-Bhagavata - varaha — Murti 
Jagat Parayanasya pay ansens Sile-Prasada 


; e. a 
Sve-Vishaye Hrmt - Aimkine 
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REFERENCE TO THE PANCAKRTRA IN DLFFHRENT PURANAS I 


The scholar consider the Puranas, as the source of 
the Pancardtra, The earliest reference to the Pancaratra is 
found in the Narayania Section of the Mahabharata, which 
diseribes three phases of the Panesratra namely Naradas Voyage 
to Sveta-dvrpa, the theory of Vyuha, and the theory of incar- 
netions. The principal theory of the Pancaratra is that Bhak- 
ti which is the mein factor of attaining the grace of God. The 
Pancerétra states thet lord of Lords, can easily be attained by 
Bhakti, without hard penance Yajia, the Vedic sacrifice, and 
the §laughter of the animal. Most of the Puranas are elequent 
in €ulogiising the theory of the Pancaradtra. The theory, instr 
acttions, principles and Doctrines of the Pancaratra, are cons- 
idered to be the chief tenets of Vaisnavism. So the Vaisnava 
Purenas which are grouped as Svettika Purana, enlogise the the- 
ories, of the Pancaratra. The pancerdtre alone becomes the 
popular theory and the common people begin to obey the instruc 
tion of the Panearatra, and the common people regard the theory 


as the principal instrument of worship, 


This practice gives rise to the development of Icons, 
Temples and Dhaja, which are recorded inthe royal inscriptions 
of Indian, Greek and Iranian Kings, The Pancaratra stresses 
the Gopgla-Krsna cult which is followed by the masses of 


people in the south@rn part of India. It also containg the 
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Gopala Krisna doctrine. 


The Principal Veaisnavs Puranas, contains the Pancaradtra, 
theories and the principal doctrine of the Pancaratra. The 
Visnu Purana, which is mainly a Pancaratra work contains the 
detailed account of the Gopala Krsna doctrine. ‘The entire 
fifth part of the book deals with the story of Gopala Krsna. 


The Visnu Purana is the authentic book of the Panceratra. 


We. also find a detailed reference to the Pancardtra 
in the Mahadbhtrate. It is the earliest reference to the PAn- 
ceratra. The Narayank section of the Mahabharata shows the 
gradual development of the Jnan-Marga and Bhakti-Marga, which 
supersedes the dry practices and tne ritualistic ways for 
attenth ng salvation, The Bhegavat Purana also enunciates the 


exploits and childish sports of Krsna in detail. 


On the other hand, the Visnu Purana and the Bhagavat 
Purane fully describe the amorous sports of Krsna with the 
Go pte The Vay# Purana also deseribes the amorous explZeits 
of Radha-Krisna in Great detail. This Purana states that 
Krsna is Radha Vilasa Rasikani Krsnakhy ari Purusa Parama" i.e. 
He enjoys the amorous exploits with Radha, and He is the great 


Purasa. 


In the Matsya Purane we find the famous live - Rukrtihi 


| Dvara Vantyantty Radha, Vrndavane Vane (1.3.38) that is Ruki 
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is the owner of Dvaravati, and Radh& is the Grand-Lady of 
VpNdavana, the Harivelisa and the Visnu Purana deseribe the 
amorous pleys of Krsna with the Gopis in a very conservative 
wey. (Visnu Purana.Part 13, Ch. 790 sloka) 4, It says that 
Krsna, plays with the Gopné§ and the ladies of the Gopa of 
Vrndavana, also are engaged in amorous play with Krsna, in 


the deep forest, at night. 


| The Bhagaveta Purane deseribes the emotional love 
of Gopae, for Krsna, in great detail, but it does not mention 
the name of Radha, who is described in great detail, in the 
Brahma-Vaivarta Purana, The Bhagevata describes the Rasa-dance 


of Krsna with the Gopis. 


_ It says, i The Gopis form a circle, in Rasa dance, and 
Yogeswara Krsna was between every two of the Gomps, and he 
pressed them all into his shoulders and each of them thought 
that krsna was continuous to her”, The Rasa—Dance is the full- 
est development of Madhura Rase. This Rasa, is mixed up with 
the Ujjvala or Adi-rasa, so this Rasa is the greatest expressi- 
on of Madhura Rasa. The description is bolder, because it 
asserts that Krsna multiplied himself, and he stood Sacween 


two densels,. & 


a ‘Visnu Purana - V, Part, Ch. XIII, hy Sloke 


Varyamana Patibhi Patrbhi Matrbhistatha 
Krsnam Gopongone, Ratran, Ramayanti Rati prya. 


a please see in the next. dage. 


a cas 


The Harivansa states that ell the Nymphs of the cow 
hero% placing thenselves in pairs in a circle, engage in 
pleasant division, seeing the deeds of Krsna. Between two 
Krsna there is ea nymph, and between two damsels. There is 
one Krsna, The only mysticism hinted at, in that Purana is 
that these are all one with Krsna, the Varied vital condition 
of one spirit being represented by the Gopis and the illusory 
manifestations of Krsna; he himself being surpreme embodied so- 


“ul. 


The Gopis, have made Aradhana of Krsna. $0 she who 
makes this Aradhana is j-Redhike or Radhika, which literally 
means one who makes Aradhana. So in Naradya Pancarztra, Radh- 
ika forms lofty ideals.” Krsna, the super intellect, Yogi, can 
not but cherish deep love for Radhika, ig prectioneref Tapa ani 


upa-sane. 


The reference to the Pancaratre is found in the agni 
purana. It introduces an interlocution between Narada and Ha- 
ri. It also describing the worship of Vasudeva, Samkarsana, 
Prodyumn, Aniruddha. In the chapters between 59 and 70, we 
find that inberlocuters are Hayagriva and Bhegavene. ‘The cha- 
pters (21 to 30) imbibe the PYncaritra, ideals. These are 


perhaps, borrowed from the earlier Nérada Pdneeratra. It also 


2 Bhagevata - 
Rasestara Senvrtogopi Mandala. Mandalzh 


'Yogeswarena Krsnana Tasam Madhye Dvayo dvayo Provistena. 
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preseribes the worship of Vasudeva, Selikarsana Pradyaumna 
aniruddha and Nerayena. Similarly the chapters 31 to 38 to 
70, of Agni Purana refer to some earlier Pancaratra works. 
They give prominence to Guru and Visnu-Parsada and they Lay 
down the ways of showing devotion according to Vaisnuvism 
(Vaisnavi-Karanani). These chayers are influenced by Tantr- 


icism. 


It may be noted that the chapters, 39 to 70 of the 
Agni Purana, enumorate 25 Pancaratre works and also refer to 
Sapta ratra works. The Agni Purana gives 25, Texts, belong- 
ing to Pancaratra. This Purana Summarises the Hoyasirsa Pan- 
caratra, Adikenda and the Samkersana Kanda. ‘he Chapters 7i- 
106 belong to Hayasirsa Paénearatra. Dr. D.C, Bhattecharye fi- 


xes the date of the Hayasirsa Pancaretra at about 800 Da. 


The Hayasirse Pancaratra recommends that the Manuscript 
of the Panceratra, the Purana and the Mahabharata, should be 
transcribed into the Nagara and Serada seript. Dr. Ojha stat- 
es that Nagari Seript comes to be used in the Northern part of 
India in about 10 cent. A.D, Buhler thinks that tne Northern 
Neigari is seen to be used in the Northern part of India, in 
about 800 A.D. “Similarly the Sarada seript is seen to be pop 
Lar in Kashmir in the Sth Cen. a.D. and the earliest Epigraph 
in this seript is dated Circa i0th Cent. A.D. 


On consideretion of the data of the Nagari and the 
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Sarada seript the Hayasirse Pancearatra, should be assigned to 


the first Half of the 10th Cent. A.D. 


In 201 chepter of the Agni Purana, we find an inter- 
location between Narade and Hari. It deals with the Pancara- 
ratra system of worship of Vasudeva, Samkarsana, Prodyumna, 
Aniruddha, and Narayana. Hari speaks to Narada about the wor- 

ship of Vyuha. It should be worshipped in, the circle of lotus 
and vasudeva should be worshi,.ped in the centre of the lotus. 
Sankar sana Prodyumna, on the right and Aniruddna on the south 


(4) 


east corner of lotus. 


In another passage it is said that Brahma lies in the 
air, Visnu in the sky. WNrsingha, on the North, Varaha on the 
Rast-South, the Dvari on the West, Garutman on the East, and 


Gasude should turn his fsece to the south. 


Agni Purane - Chapter 201. 
Nava-vyuhe erchane vekshye naradiya hari ritain. 
Madale * avje = archayet Madhye avijeni vasudevekain 
Avijancha Sainkaraana Prodyumnenche Daksnine 
Aniruddhain Natiite Om Narayana apsucha 
Tatsat Brahma omile Sari Visnu Khan Nrshingha 
Uttere Bhu-varaha Ishe Dvaricha Paschine 
Kam Tam Sali Sham Gerutmantaim Parva-Vaktrum Dek shin, 


cae: em 


The reference to the Pancardtra is found in the Chapt- 
ers 39 to 47 Hayagriva says "Oh Brahman, please listen to me, 
- I shall speak of the glories of Visnu. I have spoken of the 
Pancaratra, end I have spoken of the Saptaraétra also", The 
sages say thet they are 25 in number. Hayasirsa is one of the 
Tantras, Tantras ean charm the three spheres of Heaven, Barth 


and Hedass 


The important tfantras are the following: namely 
vaibhava, Pauskaram, Skandilyam, Vaisvekam, Prahladem, Gargya, 
Galavam, Naradiya, Semprasnam, ete. The Pancaratra, mainly 
decals with Eather, Air, Fire (effulgences) water and earth, %& 
e also get reference to the sapta-ratre Tantra is included in 


the Pancaratra, 


Agni Purana - 39 - 47 
Proktam Panecaratra, Sopteratram Val Maya 
Vyaptam Munibhiloke Pancavimsati Semkhye 
Hayasirsem Tantra madhyam Tantram Treilokyamohonan, 
Vaibhavem Pauskaram Tantram, Prehlledhem, Garga 
Galavam, Naradyancha, Samprassm, Sandilya Vaisvakan 
Tatta. 
ikasa, vayu Teja = Ambu Bhu rito 
Pancaratraye : 
Achaitanya estem Motrikta Panratra Vivarjita. 


The Agni Purana also enunciates Ten incarnations, 
The Nava-vyuha theory of the Pancaradtra is also init, In 
the 46th Chapter, of the Agni Purana, we get the names of 
the nine vuhe", as Sudarsane, Lakshmi-Ndrayana, Achyuta, 
Janardana, Vasudeva, Prodyumna, sartkersana, Purusattama. 
The Agni Purana also describes the Ten incarnations”, Ani- 
ruddha is included in the list of Avataras. It also mentions 
the process of adoration of Vasudeva. Sam-Karsana, Prodyumna, 
Aniruddha. The Agni Purana also reveals some elements of Tant- 
ra. Tantra teches us thet Guru, who is instinct is related 
with Divinity is Lord of Lords, Serva-Deve-Maya Guru. The gole 
en feet of Guru is superior to those of all other gods. Heis 
the wisest of all. The basic element of the Pancaratra is the 
worship of Guru. The most. unsuccessful Guru even can bettow th 
the book of success and Biddhi. Guru is Brahma, Visnu, Mahe- 


swar, and He is Param~-Brahman. 


Agni Purene - 46 ‘Chap. 


1. Trichskre-achyute Deva-strichakrave Trivikran 
Janardana, Schatu chakra vasudeva Panchebhi 
Satchakra cheiva Pradyumna Samkarasana Saptabhi 
Purusathama = asta-chakra Nava= Vyuvha Navamketa 


ae Dasavatara Dasabhi Dasai ekaniruddakeah 
Os Vasudevadi Mantrana Pujyenem Laxshmanamvede 


Vasudeva Samkarsana Prodyumna Aniruddha, 
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The Agni Purana, which is the valuable scripture of 
the Pancaratra, states also that Visnu, the Lord of Lords, 
helds, Satkha, Chakra, Gada and Padma. He is more beautiful 
thet KamMadava, the God of Love, The Agni Purana also states 
the ways of worshipping Visnu, according to the principle of 
Vaisnavism. It also gives the elaborate description of the 
Bhagavatas, the pious devotees of Visnu. The form devotees 
worship, jenardana, their eme supreme lord, with their undiver- 
ted mind. They always sing the songa of Govinda, and worship 


the only supreme God, with Bhakti. 


Agni Purane ~- 435 chapter. 
Guru Guru Paduka ca Para Guru seca Puduka 
Agnadan Srdhrti Kanteyo kurteyo Hare 


Sainkha, chakra, Gada, Padma Agnadan Purva Kadikam 


Save-Lakshmane Hinepi sa Guru Statraparage,. 

Agni Purana ~ 34 Ghapt. 

Veisnavi Karenam kuryad gur Narah 

Veisnevi Saptajihveke Suryakoti Semaprabha 
Agni ~ 48 chapter 

Yatra Bhegavata loke 

Tat chitea stat verayaneh 

Pujayanti sadevisnu Te vasttyajya sadurata 

Sankirtayeti Govindate . 

Nitye Naimitta Hkaideva Ye Yajanti Janardana. 


Dr.. Hazra seys that the present Agni Purana is originally 
partial. exposition of Pancaratra. It deals with Brahma, Br- 
1 


ahbma is identified with Visnu . 


The incarnations of Visnu are also deseribed in it. 
We find a reference to the worship of Visnu; in the chapters 
which lead with Brahma Vijnena and yoga. This Purana is a 
hand book of worship of Visnu. In the long list of avatara, 
we find Haladhora in the place of Krsna. The chapters 21 to 
106 are the summeries of the Pencaratra Samhita. The Hayasiz= 
sa Pancaratra is dealt with in the Chapters 293 - 70 of the A- 
gni Purane. Thus we find thet the Agni Purana elaborately dw 
ells on the principles of embodies of the essentiel vaisnava 


seriptures. 


We find ample reference to the Pailceratre in the Vare 
ha Purana also. In Chapte® GO of the Varaha Purana. We find 


that Narada is asked to relate the significance of Bhagavana 


Le Agni~Purana ~ Chapter I, sloke 10 ~ 114, 


Be Varaha Purana - 
Alabhu veda-sastranam pamcaratraditena hi 
Margena Mamyayanti ye Mam Prapsanti Manabha, 
3.  Brahmana kshatriya, visat pencaratram vidhiyate 
Sudradinanta Me kshatrapadaviganam Dvija 
Mannama vihitem Tesem Nauyam Pujadikam acharet. 
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Hari, who is seen by Narada in the Sveta-dvepa. Heri, with 
Sainkha, Chakra, Gada, Padma appears before Narada, In answ- 
er to the question of Narada, Hari seys " Oh, Narada, if the 
people cannot study the Vedas, and puranas-sukta, he. may 
attain my grace by following the instruction of the Pancara- 
tra and Sudre should only utter wy Nama-Mantra, The main 


principle of Pancaratra. is Bhekti. 


The Vaya Purdna descussed the advant of Krsna. In the 
philosophical lights. It says that the imuortal supreme soul 
has assumed the human form to enjoy the Lila-Rasa delight in 
sportice spirit with the Gopees, It is figuretively explaingd 
bY a simple. Krsna, the Para Brahma, the supreme soul, always 
plays in Goloke. This Brahma is beyond the touch of three 
qualities, namely Sattya, Raja, Tama. Every thing of this 
world, lies in Him, but he is not witten the reach of all thin 
gs To fulfill his special purpose, Krsna comes down to this 
mortal earth in the same capacity. The Vaygi Purana also sta- 
tes that his heavenly sports are the exact prototype of his 


earthly pasting. 


The Vaya Purana 


i. vam Brahman Chanmatra Nirguna Bheda-Varjete 
Goloke samgaka krsna Drvyatite Srutan. 

Be Tridha yadvartata loke Tasmat Tr.Guna ucnyate 
Chaturdha Pravibhekta Tat Chotur Vyuha Prekirtita. 


3e Ityetadhvai Maya Prakteam 
: Avatarusu Lokshmanen, 


aS a 


The Vayu Purana also mentions the Vyuhe theory of 
Krsna. It is said that when Krsna comes down to this earth 
in three separate forms, itis a “Briguna, and when he comes 
in four form it Chatur-vyehe. The Purana, which also descri- 
bes the signs of the Avat@#¥P is the Panceratra scriputre no 


doubt, 


The Vay & Purana renkions the names of tive Letoes of 
Visnt-family, which is mentioned in a newly discovered inscr- 
votion of Mofs-wel€ in Mothura. The Vaydi Purana deseribes th- 
at. Vasudeva is the son of Devaki. Satikersana is the son of 
Rahini Pradyumna is. the son of Rukmini Aniruddna, the son of 
Prodyumna, and Semba is the son of Jatbavati, Curtius the his- 
torian of Alexander, mentions Herakles, Vasudeva Krsna, who was 
worshipped by the boys and girls in the cevtry of Klesobora, 


end Mathura... 


In the Mahabifrata, Vasudeva is called the leader of 
the Semgha, (Semgha-Mukhya). He is the promulgator of the 
Bhagavata religion; which is cheracterised with Bhekti. In 
this book, we paid reference to the Satvata and ‘Bhaga wata 
religion Grierson cites that " In.the liahabherata, Krsna is 
called Gopi jenavallabha. The Vayu Purana states that Krsna is 
the lover of the Copts of ViNdavana (Vanda Vilashaka Rakiman-Rolr 


The. Vaya Purana 
Kunja~Pryavrnda Vilasa rati Lampatam 
Pitan Verani dharan divyam, chandtax kipirnom 
Adharamttea Samsiktam venu-Nadena vallobhi 
Mehajamtam chidanandan Mananya Ma 


@eeeszstanaoeeveeeveeneneas 


Radho-Vi Le sn 


olt (aan 


de Bhanjanam. 


COCR eae eM eee es ee een eeenerere 


reiskain Arsnekvhiwam Diwan 


Lampatyam.) In the, Vedanta Krsna is Para-vyuha, Krsna has 
come down"it. To perform some works, He plays with Gopis. 

He blows his sweet. flute, to charm the Gopees., The Vayu 
Purana mentions Radha very distinctly. It also mentions 
Vradavane." The Brahtia Purana says thet Visnu incarnates as 
Varaha, Nrsigha, Vainana, Purasurama Dattadéya Rema Prodyumna, 
to destroys Danavas, Rama (Balaram), An elaborate description 
of the Avataras is found in the Brahme Purana. Krsna is desc-~ 
ribed as Rati Kanta. The Chatur-vyuha is also deseribed . 


Bhakti the salieat feature: of Panceratra is also described. 


From the above discussion it is obvious that we get 
ample reference to the Pancaratra in the different Puranas. 
This also proves that the Pancaratre system is e very popular 
doctrine which should be followed by all vaisnavas, It may 
easily be inferred that popularity of the Pancaratra compels 
the Purana Writers to insert the doctrine in different Purana. 
It shows that « there was a wide circulation of this theory a- 
nd that is why it was-ineluded in different Purana, which were 


composed in different ages, 


Brahma Purana 


Namaskrtva Sureshaya Visnave Prabhu Visnave 
Chatur-vyuha atmene Tasmai Nirg-naya Gunaya eka. 
Chaturdha Semsthita Brahma Sveguna Nirguna Statha. 


So the Purana could not evoid this popular topics of the 


Ppurénic age. 


In the Brahma Purana, we find some references to the 
Pancaraétra also. The king Indradyumna worships Visnu, accord- 
ing to the instruction of the Pincar&tra. The reference to 
Chatur-vyuha theory is also found in the Brehma Purana, The 
theory of the Panearatra is also mentioned by the Brahma Pur- 
ana, It also states the theory of chatur-vyuha. In reality 
Pare-Brahma is devoid of all attributes, but three attributes, 
of Sativa, Raja, Tama ere ascribed to Him because of His man- 
ifestations in 3 forms of Brahma, Visnu, Maheswar, the God of 
Sattva, God of Rajas quality, and Mehekala is the Lord of Tama 
S. They are three qualities ' Trigune ! and when he reveals 
Hemself in 4 Forms, They are collectively called Chatur-vyuhe. 
The Avetara theory is another important theory of the Panarat- 


ra. The Brahma Purana and the Gita explains the cause of His 


1 The Brahme Purana 


Pancaratra Vidhanena Sampuyye Purusattama 
Contavasta Mahipala Samttatam upachakran, 
Bhutve Pare Varakena Tundenapo Kirastyaca 

Yada Dharmesya Glanih Sempajayate 

Abhyuthanan Adharmasya Tatalm auem Srijatissam, 
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advent. It says that. whenever religion is contaminated with 
evil elements, and impeity chokes, piety, He comes to this 
earth again and egain. Thus he punishes the miscreants and 


relieves the plous people. Sometimes he is seen to incarnatLl 


in different shapes, such as Fish, Boar, Nrsnghe etc. 


The main cult of the PancarZtra is the cult of Bhakti. 
Which is the principal means of meeting Hari, the Lord of 
Lords, and Bhakti is the oWly way of Visiting Hari, in His 
nternal sea It diseards the prominence of rituatism. Kri- 
sna explains the Bhekti yoga in the srmad Bhagavat Gita. The 
Cita” Says that he, who is firmly deveeed to Hari, is the 
| greatest devotes of Hari. The Puranas. also establish the 
principle of Bhakti. In the Brahma Purana’, Indra- dyumna says 
that Narayana cen be perceived only by the light of Bhakti, and 
nothing else Narayana is deeply attached to His devotees. His 
devotees only can perceive Krsna, the lord of Lords, He is 
ranseendent,qiicpervadi ney unique, unthinkable imperishable 
and beautiful per-excellence. The Paneargtra of Narada, says 
that He is the Kutastha Purusha. Kutastha Purusha is the tote 
lity of souls, Dr. Sehrader compares Kutastha Purusha to a 


Bee-Hive, the older souls reside in Him there. 


2 The Mehabharete —- 


Nasya Bhaktat Pryatara loke kaschan vidyate 
Tatah svayam darssitavam svamat Nanam Dvijotteama 


Re Gita -.XTI-£2 
Sraddhavana MatpZrayana, 
Bhakta-ste ativa me prya 


3 Brahma Purana - Exestham hi hare vyapi 


Nirbedam Nirgune Srestham, Kutustem Achalen loke Dhruli- 
ane ayn 
Sarvapadi Vinirmuktam Sattamatre Vyavastheland. 
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As.no one is dearer to Him, than his atetees, so no- 
thing to something is dearer to his devotees, then the beauti- 
ful image of Krsna, wearing yellow clothes, with four arms, 
holding Sarkha, Chakra, Gada, Padma, with beautiful crescent 
Jewel.on his head and Srivatsa Jewel on his breast. He is 
the sure shelter of his devotees. ‘These ideas are borrowed 
from some earlier Pancaratre. Narada is the promulgator of 
this scripture. The Pancaratra prescribes the deep devotion 


to Guru, which is due to influence of Tantracism. 


In the Agni Purana it is said thet Narada goes to 
Svetadvipa to visit Hari, ann after his deep meditation, 
Hari comes to Narada, and speaks to him. He says to Narada, 
"The devotee, who prays aexeraice to the instruction of Purusha 


Sukta, may obtain full knowledge of Hari, but I became easily 


Vareaha Purane 


Ye:mam propanti satatain samhita dhyayanena ca 
Atebhe veda sastram pancaratraditen hi 
Madarpanam MamJajante ye te mam provanti menava 
Brahmana Kshatriya vaisyam Pancaratram vidhyyate 
Sudram nantu me kshatra Padavigoilanamdvije. 
Mauname vihitain Tesem Nanyat Pujadikamcharet. 
Vedena Pancaratrena Bhaktya yajnen cadvja 
Prapyorhaham Nanya vasta Varsa-Koti asurateipi. 


a, 0044 


accessible to a man, devoid of the knowledge of the vedas if 
he follows the instruction of the Pancaratra. If may devoteé 
follows. the Pancaratra, it should always be in his meuory. 

A man easily attains me, if he follows the way of the Panca- 
ratra, the Bhakti and the Vedas, otherwise if any man worship 
me even for thousand years, he will not be able to attain me.”? 
Thus’ Bhakti is the oWly way of attaining Hari. But the Pencar 
atra is. the way only to be followed by the Brahmana, Kshatrya, 
and Vaisya but Sudra should ohly utter his name. 


So Krsna instructs his devotees to follow the Path of 
the Pancaratra, which says that Bhakti is the only way of 
attaining Hari without following the path of Bhakti, no one 
can attain God, even if he seeks for him for a thousand years. 
Thus we find that Krsna himself inunciate the principles of 
the Pancaratra, which instruct that Bhakti is the only way of 
attaining God, "Mannam Vinitam Tesam", becomes the main prin- 
ciple of Vaisnavism. Thus Naima, that is uttering the name 
of God, Krsna is the main principle of Vaisfnavism, This 
uttering of the name of God, is at once accepted by the pio- 
neers. of the modern vaisnavism. This names, the uttering of 
the name of God. can bestow the stage of formation of Bnah- 
nisthiti. To the devotees, who became the Nama-yogi, Brahna- 
sthits the bless of eternal residence in God, is the highest 


goal of the devotees. This "Noman? ultimately leads to the 
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state of Brahmisthiti, which is equivalent to a state of 
perfect and eternal bliss. The change of attitude and metions 
of the devotees, is the out-come of the deep-devotion to Hari, 


which makes the devotees to be submissive them even’ the grass. 


The Principal phase of the Péncaratra is Bhakti, which 
is the main doctrine of veisnavism. The sacrificial rites of 
the Vedas, are placed by Bhakti. Sandilya says Bhakti is Para 
Anurakti - Iswara@; the supreme attachment to God. The Bhakti 
is Parama-Karana. The cause of attaining salvation. We find 
the earliest reference to Bhakti in Astadhyayi of Panini, whi- 
ch says Vasudevarjuna bhyam vuinis that Salutation to vasudeva 
and Arjuna, Indica says Herakes, is held in high esteem. The 
Trace of Bhakti, towards vasudeva is also met in the Besnagar 
inscription, Of the 2nd Gent. B,C, Patenjeli in his gutra re- 
fersto Vasudeva-Bhakta and Kamga-Bhakta. The Svetasvateme 


“Resa 
nishad mentions Para-Bhakti. The Rumindil inseription of Asoka, 


Ud ee 


goes in pérson to worship Buddha, styled Bhagavant. The Indo- 


1 Brheat Naradiya Samhita 
Harernama Narerneama Horernamaiva Kevelam 
Keleu Nastieva Nestieva Gati-enyethe. 
& Gita - 48 Adhyaya - 
Kirtanet Sarvapapeni Vilayan Yenti 
Tatkshmanat. 
ve) Varaha Purana 
Mannama Vihiteam Tesam Wanyal Pujadikam Charet, 
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Greek coin reveal speacnnent of the great king towards the 
deities of the Brehmanical pontheon, Dr. D.C. Sarkar, opin 
es that the mechanical system of worship cannot satisfy the 
deep Teligious ardour of the common people and this gives 
ise. to some religious sects, who regard Ahinse as the best 
way of worshipping God. This becomes the key-note of Bhak- 
ti. The yoga is the main factor of Saivism, but Bhakti, p- 
resupposes the throry of Divine grace, and Visnu, the libe- 


rel and beneficent God, Suits himself for devotion, 


Vasudeva is identified, with Vedic Visnu; Narayana 
and other Tribal deities, and the sectarian gods, are asso- 
ciated with Vasudeva. Thus Vasudeva is identified with Pa= 
ra Bhahman, Lord of lords, Bhakti and philosophy take the 
most prominent part to establish a hew phase of fteligion. 
This is the vaisnavism. The Bhagavad-Gita, am: authentic 
book of vaisnavasm contains the earliest reference to Bhak~ 
ti of Vaisnavism, It says Krsna is the super~soul., The 
Bhakti is the salient feature of the Pancaratra, and Chatur 
~vyaha of Krsna is the chief object of devotion. The Maha- 
bhésys of Patenjali seys that Vasudeva and Balarama belong 
to Visnd family. The Mahaébhdrata says that the Visnu, her- 
oes are at ati ty with the Brabmenas, and they are of dark 
complexion, It al-.o calls Krsna - Saingha-Mukhye. Krsna 
is the Super-soul, who is obtainable only through absolute 


and undivided devotion ~ AnanyaBhakti. The Purana describe 
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es Krsna as the highest God, and Krsna is the promulgator 
of. the Bhagavata religion, which has Bhakti as its main ch- 
aracteristic feature. In the Santi Purane of the Mahabhar- 
ata, we find reference to Satvat religion and Bhagavat 
religion, It was preached by Krsna himself. 60 it is evid- 
ent that a special kind of thought ideas, literature grow 
round the Bhakti cult. The Mahabifrata, and the Ramayana 


gradually assumes the type of pure Bhakti literature. 


The Bhagavate is the best specimen of the Bhakti lite 
rature. Like wise Tantra literature propagates the Bhakti 
cult. The Siva Tantra says "Jepat Siddhi Baranane" that is 
one can easily attein salvation, by reciting Mantra. Ista-~ 
Mantra is the Vija Mantra, which implies in essence, the fom 
the charm, and the graMdeur of the revered deity, or deities 
of adoration, The Vije-mantra of the Vaisnva contains the 
initiates of the names of Krsna and Radha and Yugal, union 
of Radha and =: Krsna. Tantra contains, two kinds of practig@ 
namely Vir@chara and Pasvachara. The Pasvachara system of 
Tantra deals. with the practice of devotion to the devine mo- 
ther with the help of some material things as accessories. 
In the Virachara system acceg§$ories, are all meal things. To 
layman these two system of the practice of Tantra devotions 
appear as. extreme form of Sensu@lism snd self-gratification, 
But to one who knovs Tantra devotion aims at complete self- 


remunciation and self-abnegation by means of Bhakti or 


- 103 - 


devotion or total self-surrender, which is reached in the tni- 
rd stage of Tantric worship called Divyachar. The Keynote of 


Tantric system is the practice of devotion, 


The Samhitas like the Bharadvaja Samihitad and the 
Naradiya SamhitS also propagate the Bhakti cult. It is said 
that Bhekti is the only means of getting a clean perception 
of God. The Bhaktig, through Love and devotion to their 
beloved God, will form a Transcendental harmony between the 
universal existence of God, and the real personal existence 
of the Bhektas. Bhakti enables the Bhaktas, to understand 
the real function of God and godly power. The Bhaktis only 
will realise the omnipotent existence of god, through love 
Bhakti, and adoration. Bhakti is derived from the reet Waj 
(to pray). The devotees know Him through his sincere love 
and devotion, because the Bhaktas always devote their thought 


exclusively to God. 


In the Gita? Kr¥sne says that He will serve His devot- 
eeS, also in equal degree of Love which is cherished by His 
devotees. The ultimate goal of the devotees is krsnay Every- 
one unconsciously is following the path of gaining grace of 
Krsna, So to relieve the pious devotees, he should come aga- 


in and again. He comes down to the Earth-avatarati., The 


Gita 4 Ch. Sola. II. 


Ye yathe Mam Propodyante 
Slenstathaiva Bhajami sham 
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Purana says that Visnu crosses over to Ten Avataras at the 


time of disastor and calamity of the people of the Earth. 


It is said that Visnu lives in the shape of Fish, 
Matsyavatara, at the time of EkarNava ~ all pervading deluge. 
The Anthropology defines this period as Hozoic-dawn of life. 
Then comes the Palacozic period, when Visnu Avatarati, 
crosses over in the shape of Tortoise which lives the land 
and the water. Then comes the Mesozoic stage, when the fore- 
st. grows on. the Earth it is the third stage of growth of li- 
ves, Visnu comes. in the Form of Varaha, the Boar, incarnation 
In the fourth stage, Visnu crosses over to Nrsingha - the 
half-man and half-animal form, It is the intermediate stage 
of the man and the animal life. In the fifth stage, Visnu, 
crosses over a& full man, Dwarf, Vamana, the full-form of man, 
It remainds us of the Java Man, which is supposed tobe the 
first man. The fullest physical development is seen in Paras 
urama, the sixth incarnation. Then comes the seventh incarn- 
ation, Rama, Avatara, This Avatare shows advanced mental and 
moral quelities, like forbearance, religious Zeal, Sense of 


dujties, fullest development of Love and affection. 


1 Almanae of 1940 by Ai taker 
2: Visnuryaine Dasavetar Gohone 


Jisnavai Mahasankete, 
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Inkrtshna, we find the fullest development of the 
mental and physical faculties of man, Krsna is the supreme 
int@llect. He. possesses the extra-ordinary power. He is Pam 
3 Brahmen in the shape of the man. Buddha is absorbed into 
the pantnn of Avatara-Vade-incarnation, Theory. The Tenth 
avateara is Kelki, who is supposed to come in future. Krsna is 
everexisting Sanatana. The Vayu Purana says that Krsna is Go 
d (Krshasthu-Bhagavana svayam). He is competent enough to 
enable his devotees to attein salvation without the least ined 
eavour of the devotees. Krsna is God in human form. He is 
Narayana; He is invisible unthinkable ever-existing and imper 
ishable. The vedas: ana Sruti, deseribe him as Lord of Lords, 
and he creator and profector of all the creatures of this uni- 
verse, He wants nothing from his devot€es, and he wants Love 
and affection from his devotees, Bhakti enables the devotees 
to attain Salvation, Krsna also wants this Devotion, from : 


His devotees. 


The Purena seys that Bhakti is the only wey of worship 
ping Visnu. The Vayu Purana says that Bhakti Devotion, Satye 
veke - True words, Ahimsa, - Non-violence, are the main prin- 
ciple of Dharma, Go@ manners are also considered to be an 


essentials part of Dharama-Piety. {The Pancaratra says, that 


Vayu Purane -~ 


Avahtya Vyakte Lingasthe Sa eva Bhagavana Prabhu 
Deva-Narayana Bhutya Hari~asit Sanatana. 
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those. qualities, are necessary qualities of the true devotees 
Besides the true devotee of Visnu, who possesses all these 
qualities, should serve Prabhu-Visnu, with all his s@ns€ and 
linbs, n&rt and soul, and he, should not cherish any hope of 
the worldly nroeeriey”. This is the Truest kind of Bhakti 
Krisna loves his devotees. The Devotees eee nerso~ 


ns. 


Dr. Siddeswar Bhattacharyee, ooines that Krsna cult 
hes gopened up a new horizon in devotional experience, which 
is the salient part of the Pancer&tra. Devotion of Srimad 
Bhegavat is the sally of Mind-Monogati, “fo adorable Bhagev- 
ana, the supreme reservoir of Majfsty (Bhage). Devotion is 
inst&mental to conversion of mind (Aveshe), because Bhagav- 
ate uses third-case-endings after Bhakti. Bhagaveat ere clasa 
fied into mainly five classes, nemely Rajasi, Tamasi, Suddha, 


Svattika and Mishita. 


According to the Bhégavate the concept of personal 
relationship with Bhagavane prevails at this moment on the 
basis of which develops Devotion as Love-Divine. Sridhara 
says that the Bha@gevata has declared a tramp of Love~Dinine 


war Deliverance" because when devotion, detachment and 


Naradiye - Pancaratra - 


Sarvapadhi vinirmukta Tatperatvene Nirmalan 
Hpsikene-Hrsikesha Sevanakn Bhaktiruchyate. 
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knowledge - Bhakti, Jnana, Vairagya, - are united, the Bhaga- 
vata religion becones religion of the recluse - Parama Hamsa- 


1 
Dharma . 


This. religion teaches the discipline of Devotion 
which is coupled with the organic unity with knowledge and 
detachment. This is the supreme religion, which is nothing, 
but Aradhana. of Parama Purushe. This Parama-Purusha is 
“VAsudeva. The term vasudeva means that all beings abide in 
that Supreme Beings and he abides in all things”. Vasudeva 


is all. Pervading God. 


Bhagavane of the Bhayavata is all bliss, and the 
devotees enter the land of light-go-loka - To take part in 
perpetual and integral rejoicing, which is deseribed as Rasa. 


The Rasa is perpetual realisation of eternal bliss. 


The Rasa is derived from Rasa, feeling and enjoyment. 
The ultimate aspiration of the devotees, is Rasa. The Rasa is 


the union of Alhadin ~ the Murti of joy, with satand chit, 


i The Philosophy of Srimad Bhagaved Vol. II, P. 143. 
Bhakti-Jnane-vairagya Leakshmenem 
Parame-Halisa-Dacrana upasiksamanek, 

2 The. Philosophy of Srmad Bhagavad Vol. II, P.-115 
Sarvam Tatra Bhutam vasanti Paramatmam 
Bhutesu ca se Sarvatma Vasudevastatah! Surtah 
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Supreme consciousness and existence. The realisation of this 
spirit comes out of constent practice and adoration, This 
is a-Radhana of Parame~Purusha. The devotee, who undertakes 
this i-reddoma os a-radhika. In the Bhagavata the devotees 
phay the role of the female who elways seex union with their 
dearest god.. then the votary makes bliss her own incomplete- 
ness (#) goes away and the devotees coalise with that of 

all bliss, This is deseribed as devine - union of Radha and 
Krsna. This is the highest bliss of enjoyment of fAradhana. 
The devotees ean feel this union in his conscious reelity. 
When religion, which is described in the Bhigavat, presents 
reality integrated into Its-Being, thus reality is the widest 


ee | 
religion’. 


1 The Philosophy Srimad Bhagavet VII - Chap. 


Bhaje Bhajengarama Pada Pankaja 
Bhagenya Krtsnasya Param-Parey ana 


The sculptural and Ieonographie evidences are equally 


veluabe in determining the influence and prevalence of the 


Pencaratre system in North and the South of Indie. We may 


easily cite the ka following sculptural evidences to deter- 


mine the prevalence of the Pancaratra system. 


1.. 


Re 


be 


In the famous temple of conjecveram, the image of 
Visnu is seen on the throne-sinhasona 

The temple was established by Narasingha Varmana,. 
Another figure of Visnu is sculptured on a pillar 
in Varadaraja Perumal ar Dadikkambu (Maduya) in :._- 
garhsimsihnansiccxxtherexVisnuxisxspen Madras. 

A Bhagasayana Murti of Sth Cent. A.D, is seen in De- 
ogarh in Jhansi. There Visnu is seen reclining on 
Adishesha. This panel is seen in Aihole, and it be- 
longs to the same age of sculpture. ‘The images of 
Dasavatara are also seen in different temples. Dr. 


G.N. Rao opines that avatzras are of three kinds viz 


‘Av@tare, ~vesha and Anisha. Ten Avataras are the 


common incarnations. The image of Varaha Avatara is 


very popular pie Southern India. 


The different kindof Varaha Murti are found in diffe 


ernt temoles of South India. 


1. 
Pe 


A stone figure of Vardha is found Mahabalipuram. 


A Bhu Varsha Murti is found et Badami. 
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3. ° A large :.. stone Varaha Murti is found in Nagelepur- 


am, in Arcot. 


These figures of Varéha are said to have been built 
in i: the empire of the Chalukya and the Pallava kings. Sveta- 
Vareha Svemin is the most populer image of God, which is 


worshipped by thousends of people. 


Another popular image is the Murti of Narasingha, 
in the Cave III of Bddami, a huge figure of Narasingha Murti 
is found. There is a specimen of the image of Narasingha in 
the Cave of Kllora. In the Museum of Madras, e beautiful 


figure if Nerasingha, with Lakshmi is also found. 
oe 


Trivikrama is another popular image. This figure is 
also very important, andpopular. The figure of Trivikrama is 
found in Reipur district in C,P. This Trivikrama is seated 


on Adishesha, 


In Mahabalipurem, a huge figure of Trivikrama is seen 


carved on the rock eut shrine. 


Parasurama is another Avetera. The Agni Purana gives 
a detailed account of Parasurema. ‘The Ramayane end the Maha- 
bharata give an account of the meeting of Parasurame with Ra- 
ma, son of Dasaratha and with Bhaisma, The image of R&ma,son 


of Jémadogni, is very rare. 
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The images of Rama, Sita, and Hanumana, are found 
almost all over India. The figures of Réma, Lakshmana, and 
Sita are found seulptured on the walls of great many temples. 
In Mahabelipurama (Mahebalipuram), the stone images of Rama 


and Hanumina are found, 


The most popular and common figures of Baladeva, and 
Krsna and the different figures of Radha and Krsna are found 
everywhere, but the separate image of Boladeva is seen very 
rarély, The beautiful sculpture of Krsna and Devaki, is fou- 
nd. in the Museum of Madras. It is called Sauriraja Perumal 
in Temil. A metal imege of Krsna is found in Shermidevi in 
Tripnivally district. In the temple of #ripplicave the image 
of Parthassrathi is devected. The Keleya-Mardaka Murti of 
Krsna is sculptured on the Kailash Temple of Ellora. The Ge 
verdhana-Dhara-Krisna Murti is found in the Hoysaleswara Te- 
mple of Halibidu. The ivory figure of Vatapatra~sfyi krsna 
is found the Trivandram. The Puranas also mention the Jaga- 
nnatha temple in Puri, The images of Das%vatadra are depicted 
on the walls of the temple of Jagannatha in Puris The Temple 


of Jagannitha is very ancient and this Temple is Well-sculptw 


ed. 


The 9th Avat®ra is Buddhe with the spread of Buddhism, 
_ Varius kinds of Dhy@ni Murti of Buddha figures are establis- 
hed in different parts of Asia. So the figures of Buddha are 
found almost everywhere. The Dhyaifi Murti of Buddha is very 
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common. The stone figures of Buddha ere found in Barabadura 


AHKARBHAT, Thailand in Tibet. 


The figure of Kalki, the 10th Avatara is very rare. 
The ivory image of Kalki, along with other Avatdras is found 


in Trivandan,. 


The Narada-Pancaratra mentions 14 chief images, along 
with their associated Sakti - as Damadarae with Laja, Vasudeva 
with Lokshmi, Satkarsana with Saraswati, Pradyumna with’ PriTo 
Aniruddha with Rati. In Paherpura a rd@ined temple is deseri- 
ebed. The walls contain the sculptures of the life history ... 
and the exeloits of Krsna, The eMiurti of Radha is also found 


enene- 


1 The Vaya Purana - R&dh Vilasa Rasikem. 
o The Matsya Purana ~ 

Rukmini Dvara Vatyanta 

Radha Vrndavene Vane. 


THE. ILWPLUNCR OF TANTRA ON THe VALSNAVIGI 


The influence of Tranta on. the Vaisnavism is noticed 
in. serval puranas, in which allusion to the cult of Sakti, 
the female dePties, the occasional mystic syllables, Mantras, 
Yantra, and dialogues of Siva and Parvati, are elaborately 
narrated. The Epic-Poetry, Tantre, Samhitas Agamas, are 
closely related with the Puranas. The Samhitas are consider 
ed to be the sacred books, of vaisnavism. Thus Visnuite Pa- 
dina Samhita is also called Padme-Tantra. The Sattvata gamh- 
ite is called "Satvatam Tantren", It is mentioned in the 
Bhaégavate Purana. Lakshmi Tantra is another vaisnava works. 
The Pancharatra Agam is also called the Pancaratra Samhita. 
Tantra.is used as.a general term of the class of works. Ta~ 


ntra is a system of special kind of doctrine. 


The Varahi-Tantra defines the Term of Tantra and the 
subject-matter of Tantra, There is mention of Seven kinds of 
Lakshmana of Tantra, which are the deseription of Creation, 
destruction, worship of God, defferent kind of Penance, re- 
caotitukation of Mantras, six kinds of Sadhana, meditation, 


and four kinds of Yoga’. 


Vatrahi Tantra - 
Srstisea Pralayasee Devotanam Archenam 
Sadhan caiva Sarvesam. Purascaram ovata 


Sath-Karma Sadhan caiva yoga cheturvidha 
Saptabhi lakshmana yukta Agaman yadvidhu vudha. 


- 114 - 


The ahirvudhna Safthita mentions Ten different branches 
of the subject matter of the Pénecarétra. Sathita. The Vidya, 
Krya, yoga and charya are the four parts of Matanga Parames- 
vari Tantra, Tantra is broadly divided into two parts namely 
Darshan and Kryé, which are call Yoga-Tantra and Krya- Tantra 
The devotees of Tantra practise the following features of 
Tantra, namely Mantre, Vija, Mudra, Ashana, Nyasa, Yantra, 
and five essentials of Tantra, wheih are called Panchamokara. 
Tantra recommends ten kinds of purifications, funeral ceremor 
ies and Penances. Thus Tantra holds a firm position in Veis- 
navism, and in other religion. Tantric rites and rituals haw 
secured a sacred place in the vedic religion, in which the s- 
ecret doctrine of Tantra is observed andpractised. by every 
section of Hindu. The Gurus advises to utter the Vija-mantra 
after proper ceremonial initiation, The Kulakundalin¢i Tan- 
tra. says that Tantra doctrine is not to be communicated to 
any person, who is unimitiated and who is not favoured by Gu- 
ru,. The KularWava Tantra (1) says that the vedas and the 
Puranas may be circulated but the Tantra is the most secret 
doctrine, because the vedas are the prostitute and the Tantra 


is the virtuous wife. 


Kularnava. Tantra: Chap. III - 4 


Veda Gmrti Puranem Samanyea Ganika iva 
Iyantu Sembhavi vidya Gopya Kulavadhuriva. 


Tantra and the Tantric practices are the archaic 
system of worship. It is. also seen in the Primitive society. 
In the Primitive religion the Magic, and the Mana have secure 
d 2a firm position, The archaic frame work of the Primitive 
Society is constituted upon this Megic, Mana and Taboo. ‘The 
Magie is the foundation of the religion. The spirit of the 
magic is also seen in. the Yajtia, seripice of the vedic religi- 
on. It. is said that the faithful devotees, who desire to get 
some favour from God, cannot sucedd if they cannot often arre 
st in the favour of the favourite God, by means of certain 
member of Chants, religious rites and sacrifice, which is su- 
‘fficiently competent enough to attract the favour of God, Tle 
Tripity God (Brehma, Visnu end Siva) is a very important God, 
to the: Sorcerers, who by means of their spells, possess abno- 
rmal powers The Bhagavata Purana is the first work to men- 
tion Tantra: as @ class. of works, apart from the Vedas (1)The 
Purana says that the whole universe is subject to God, Gods 
are charmed by the Mantras, and the spells, and the spelis 
are subject to Brehman. So Brahman is the Lord of lords, The 
priest and the sorcerers worship Brahman, the God of sacrifix 
ce. To serve his awn purpose the man eskKs the good will of 
Gos, by prayer, sacrifice, and the magical spells. A special 


formula of words is used for this purpose. Thus the priest 
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begins to perform the religious and the magical rites simult- 
aneously. Another phase of the Megic is the Notion of Man- ¢ 
of, or a human being, endowed with divine and super-natural 
power. The idea of a God, incarnatgon in humen form, is seen 
prevalent in the Primitive society. Thus Man-God, or god-man 
is supposed to be endowed with the highest degree of Super-Ne 
tural vower. There is no sharp distinction between the God 
and the powerful sorcerer. They believe that the Powerful G 
od, with the super-natural power, sometimes manifests himself 
to the worshipper in human form. So the magician acguires 
the reputation of an incarnate deity. In this way the medici- 
ne man or the magician tends to blossom out a full-blown God 


in hin, 


The belief in the temporary incarnation or inspiration 
is world-wide, certain persons are supposed to be possessed 
py ae spirit. In that stage of abnormal stete two utterances 
are accepted es the voice of God, or the spirits dwelling in 
him. The Law-Book of Manu says, "Even an infant king must n- 
ot be despised from an idea, that. he is a mere mortel, for he 
is a great deity in human form", Thus the Magic and the Magi- 
cal practices are seen prevalent in the ancient society, and 
the religion of the ancient age are greatly influenced by Tarn 
tra, and Megic. The Puranas. also are eloquént in diseribing 
the magical incantation and different groups of the worshipp- 
ers, who practise Tantric performances to acquire perfection 


in religion, The Purana mentions Kapale, Panearatra, Yamala, 
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and Bamacharas, who are expert - in use of Tantra to attain 


the desired salvation. 


The Dravida and Pre-Aryan races elso are seen to 
practise Mntra in worship of the Gods, Some instances of 
Tantra - culture are found in the culture of the Pre-historic 
age. Dr. Bruce and Dr. Foot investigate some megical symbols 
Diegrams, Yantra, Linge in some ancient articles and coins, 
Prof. Shyame Sastri opines that there are proofs of prevalen 
ce: of Tantric rites in the religion even thousand years befo- 
re the birth of Christ. In some coins of 6th and 7th Cent. 
A.D.. some symbols of Tentric yantra are also discovered. The 
Traces of Tantra are evidently found in the Vedic literature. 
The Vija-Mantra of Tantra is collected from the Vedic Text. 
Some of the Tantric Acharya opine that the Tantric system is 


collected from Sambhagya-Kanda of Atharve-Veda. 


In the Nepel Raje~Darber edition of Kali-Kularnava 
Tantra, we find thet Tantra is instructed by Devi in the ath- 
arva-Vede. In the Rudrayamela Mahadevi is called tatharva- _ 
Veda=Shakhinit, In the preface of the Yantra-Chintamani of 
Damadar, it is said that the substance of the book is colie- 
ected from the Atharve-veda. The Kul@ranava Tantra says that 
eulachara is the vedic system of worship. The Kula Sastra 
is the vedic scripture. In theégnd sloka Saundarya Lahiri, 


Lakshmidhare quotes some verses from Taittiya Brehmana, and 
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Aranyaka to cite the. parallel sloke of Sr. Vidya. Prof. Shye 
Mesastri cites a few Tantric Yantra and Chakra in Atharva-ve- 
da and Taittiriyo Aranyaka. In Aitiriya Aranyaka, evidences 
of Tantra also are found. In the Vedic Text, the various ev- 
idences of sensual appetite and sensual enjoyment are found 
also. The satpathe Brehmana, and the Brihad AryNyeka upanish 
ad try to place: the metaphysical explanation of close associa 
tion of the husband with the wiles. Dr. Siddeswar Bhattachap 
ya in the famous Criticism of the Bhagavata Purana (Ch. VII) 
says that God should be worshipped in the deep mind or on the 
external object. namely on fire, according to the Vedas, an nee 
ic alter and Jantra or on image according to the Veda and 
fantra’,. The Vedas. support some intoxicants like Soma Resa 
at the time of sacrifice of Santranvamryojnex and Bajapaya. 
The Vedas. also recommend the sacrifice of the animal what is 
the prescribed practice of Tantra. The Kalikularyava Tantra 
says that all the practices are instructed by the atharve~Ve- 
da "Athate Atharvena Sainhiteyam Devyavacha", Winternitz 

says We hear in the hymns of the Rg.Veda of incast, seducti- 
on, conjugal unfathfulness, deception, theft and robbery", We 


have another valuable fragment of the art of Nurration in the 


4 Protistha —- Jiva -— Mandiran 


Sriddhar Prakarsena Tisthati asyem iti Pretistha Pretin- 
alive. 
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dialogue of Yamé end Yamani, who tries to tempt Yama in pass- 
ionate words glowing with Desire. In the Mandela of Rk~Veda 
145 - 159 slokas mention Vasikarana. The Taittirya Samhite 
gives. a description of the Pufashamedha, a. symbolical Human 
sacrifice. The Teitliriyea Samhita mentions Ista namely Sam- 
grcham. Ista is another kind of Vasikarana, Sita, the daugh 
ter of Projapati Tries to attract goma, by abhicharika-Kryé. 
The instences of the Tantric dogmas end the Tantric practices 
are elso found in the philosophy of Buddhism and Jainism, In 
the Tabijja-Sutta, we find a group of Sremana to practise Tan 
tive GH-onden tondeveiep therm neat te cua touyete Sneteenl 
fate. The ovidence.of prevalence of Tentrie sAchhra is deser- 


ibed by the Brehmajalea Sutra. 


In the Darbar Library of Nepal Reja, 2.copy of Tantra 
is found, namely Sri Matottora Tantra. A book of Tantra, 
namely Mahakavla-Jnina-vinirnaya, is edited by Matsyendrane- 
rayana. The great sage, Pippalada edits Yogavijaystavaraja, 
which is the part of Brahmajala. Purve-Amnaya Tantra, edit- 
ed by Ratnadeva, is also found in the Library of Nepal Raj. 


Chendradatta compenses the yoyakshya samhita. 


Tantra is older than the Puranas, even, because the 
Mahabharata mentions the Pancaratra and the Pashupata. Some 
of the copies of Tantre are written in the Gupta script. 


Kubjika Tantra, which is found in the Library of Asiatic 
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Society, is written in the Gupte script. The Nisvas-Tantra .. 
and Sarva-Jmittora Tantra of. the Library of Nepal Raja ere 


also written in Gupta Script. 


An inseription of Raja-Singhe-Varmian of the Palhava 
dynasty, inscribed on the Temple of Kailashnath in Dacca, 
mentions 28 Sarva-Agams. Fa-Hien mentions a number of the 
Buddhist Dharam. In the Surenga Sutra, We find mention of 
Dharam. Prof, Beel opines that these seriptures are composed 
in the ist Cent. a.D. In opinion of Lama Taranath Tantra is 
introduced in Buddhism by Asango, the elder-brother of Basu- 
vandhu.- TeQEnsth also states. that Buddha-Kapala Tantra is 
introduced by Searaha, Yogini Samcharya is introduced by Lupa, 
Padma-Vajra introduces Havojra-Tantra. Krsnacharya introduces 
Saniputte-Tilaka. Lalita-Vajra introduces Arsnajamari-Tantra, 
Mehamaye is introduced by Gambhire-Vajra. Kala Chakra-Tantre 
is introduced by Pito. Prof. Chintaharane Chakravortee, says 
thet five manuscriptgof Tantra, are found in the Temple of 
Hariyuji. Amogha Vajra, who mentions, a few Tantra copies, 
namely Usnesh Chakravarti Tantra, Garuda Garve-Tantra, and 
Vojrakumira Tantra, Translates Seventy-seven Books in to the 
Chineese language. The Yajna-valkyo-anmhi ta, mentions, Kap- 
alik, Pasupata and Sarva. The Bhai rava-Datiara, mentions 
Tantra, Hien is introduced to charm the rogues and the vic- 
ious people. The Kurma, Purana, the Vareahe Purana Linga-Pu- 


ran repeatedly mention Tantric Practices. 


in PTs 


The purena instruct that Tantra is to be followed by the 


degraded and the depressed people, because they cannot follow 


the religious rites of the Vedes Sruti and Law-Book. 


Teittiriya - Sanhite 2/3/9411 


Brehmavadino Vadanti - Yo va imam vidyat, yoto ayan Pavis 
ate yadsrihavate, yad Sri Sampevate, Sarvemsyudiyata Na 


Pura Ayuse Pramiyeta, Pasu Manta Syat Vindat Prajasu. 
Adbheya Pavate Apot@sivavate, Apo Asmi Sanpevate. Pranan 
Deva Anu-Prananti Manusya, Pasa vaseha ye Prano hi Bhut- 
anam Majya Tesmath Sarva~Ayupamuchyate, Sarvemewa ta Ayu 
yanti ye Pramaim Brahma-upasate Pranabi Bhutanam Vaya Te 
asmat SarvasqSamuchyate itiz, Tasmai iva Sarira Atma ya 
Purvasya Tasmatma Zlasmat Panavayat, Anya(Atma) aytare 
Atma Manomaya, Nenaiva’ Purfa, Sava Esa Purugha vidhats 
Eva Tasya Purusha vidhtan, Anveya Purusa Vidha Anya Purw 
Siva Yajur-eva Siva, Hk. Dakshina Peksha, Saia-uttara 
Paksha Adesha Atma, Atharve-angirasa Prehha, Proteshtha 
Tadpyesu Smira Ha. 


-Viramitra-daya - 
Bruti-bhrasta Sruti-Prahta Prayeschita-Bhayam Gatah 
Kramana Sruti-siddhyerthani Manushye Tantram Ashrayar 
Bhairava-Damera - Dustansm Mohanorthaya Sugemam Tantra 
Miritem, 

Yajna-Valkya-Semhita 

. Dikshitasya ca vidaktem sradhakarmati garhitam 
Kurma~Puran 12/259 

Kapelam Pancearatram yamelam Vama-Arhatam 

Evam Vidham canyam Mohanorthnam Tantram.. 


TANTRA AND PRACTICE OF TANTRA 


The. Varahe Purana, the Kurma Pur@na, the Linga Purane 
and the Skenda Purana elaborately enunciate the purpose and 
the process. of oractice of Tantra. The Kularnsve-Tantra says 
that it is easier to embrace the neck of a tiger than to fol- 
low the process of Tantra. But in course of time Tantra bec- 
omes the easiest way of attaining salvation. Thus Kapalika, a 
Drematis personae of Mattavilash of Mohendravarman, the Palha 
va King of Kanchi says that the drinking of wine, observing 
the beauty of the face of the wife, are the ways $0 salvation 
Mahadeva suggests these prectices-(1). In the Drama of Karp- 
ura Manjari of Rajasekhar, we find that Kavlachara, which is 
the easiest way of religion, recommends wine and meat for fod 
of the devotees (2). The ancient Buddhist Tantra suggests 
that the devotees should not follow the different ways of re~ 
ligion, but they shovld do what is pleasing to their bodies, 


“Tantra says that vajranath creates everything for enjoyment 


i Mattavilash-Natak 
_Peya Sura Piyatamamukhsm iksuditavyam 
Grehyeh svabheva lalita vihrtasche vesheh 
Yenddam idrsam drshyata makshamarga 
2 Kerpurmenjari - 
Kola dhamma kasas no Bheclirenmo 
Kakkhosamam Sura-akelisuraraschi 
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pleasure and happiness of. the devotees, so indifference to 
worldliness, and apathy to enjoyment are not the ways of att- 
aing salvation. Divorcement of the wife 1s not the way of 
ture. religion for attainment of Salvation. On the other hand 
Bodhi, Siddhi, and Salvation come from enjoyment and torship, 
It also suggests that Siddhi does not come from hard austeci- 
ties. but Siddhi comes. from enjoyment of enjoyable thinge. 
Thus. it is evident from the prevalent Tantric sy stem of wor- 
ship that vai shavi sm is greatly influenced by Tantra, because 
vaisnavism also pxcacrins the restrained sensugql pleasure as 
the chief ways of attaining salvation. it may be argMed that — 
Tantra is established on the profound philosophy and Ethics. 
Tantra establishes a@ Close hermonious unity between the adore 
ble God and his adorers. ‘he Sankhya also tries to establish 
this nlese contact through close relationship. Monotheism of 
the vedanta is also admired by Tantra. The doctrines and the 
system of worship are introduced by Vaeisnavism, Nilkanthe 
mentions five kinds of philosophies of five religious sects, 


namely vaisnava, Sekta, Saiva, Saura, Ganapatya., Madhavachs~ 


3 Buddhish—Tantra ~ 
No Kaste kalpanam kiyyat no upavasam no ca kryan 
No chepi vaudayet devam Kastapasan mrnmay an 


Piyan asyaiva Kkasyaya kurjyeh nityem samohita-~advai s~ 
iddhi 


_ Sukhena Prepnyte sodhi Sukham no striviyagata. 
4 Tathagota-Gohyahe-Duskarai Niyemai Tivram Sevyamanai no 
Siddhati. 


rya also mentions a few religious sects like Nakulisha, Pash- 
upati, Rassesvara, who belong to the Tantric religious sects, 


So all these sects follow the Tantra Sadhana. 


The Bhagavate Purana states that people are inclined 
to adopt the habit of drinking and other sensual practices, 
so the Sastra prescribes the habit of drinking and enjoyment 
in a very restricted way, to restraint the natural habit of 
Sensuality. The devotees. who donot loose the control of 
their self~restraint are the Viro-Sedheka, But the common Men 


cannot follow the difficult process of Tantric Sadhana. 


That is why kulacharya prescribes this wurga only 

for the able devotees. Tantra is a secret way of worship and 
it can be only practised by the secret guidence of Guru. Veis 
aavism also cannot be followed without able advice and secret 
guidance of able Guru. Dr. Wale opines thet the prevalence 

of phallic worship is found in every religion. He states th- 
at Love of the hero and the heroic, pleasure physical happine 
SS, amorous play are current among Vaisnava, Sufi, Shain, and 
thesé processes are considered to be essential ways of attain 


ing salvation, and Siddhi, the highest bliss.and perfection, 


tL. Bhegavata:Purana 11/5/11 
', Loke vyavayamisamadyasava Nityastu yentar nani - 
vyavesthitistesu 
Vivahayajna Sura greheirasu Nivrtirista. 


INFLUENCE OF PaNTia Iw VATSNAVI Gd 


Vaisnavism is greatly influenced by Tantra. Tantra 
is divided into four parts, namely Jndna, Yoga, Krya, Carya, 
The special features of Tantra are the Mantra-magic words, 
Mudra artiéulation of nerves, Asana, steady position, lyasa, 
Control of breathing, yantra special kind of figure,and 
culture of five essentials, Panchatattva namely Motsya, 
Matisa, Mudre, Madya, etc. These are also called pancha-Ma- 
kere. In the opinion of Prof. Shyama Sastri, the practice 
of antes te very ancient, Nilkanta Sastri divides the fo- 
liowers of Tantra in to five classes, namely Saiva, Sakta, 
Saura, Ganopatya, Vaisnava, Madhavacharya mentions five kin- 
as of philosophy, namely Nekulisha, Pasupata, Rasatsavera, 
Sarva-darshana, Samgraha. The Sufi, and the vaisnava segts 
follow some of the Tantri@ practices. The vaisnava also or- 
actise Pancha Makara indirectly. In the Vijaya Tantra’ we 
find special explenation of Pencha-Makara, as Madya-wine is 
the full knowledge God, Mansa is the self surrender. Maith- 
una is the meeting of Kulekundalin, the Latest vower by you- 
ga, (and meeting) with Atman. Matsye is curling the senses 


and uniting them with atmen.° 


1 Vijeye-Tentra - 


Yaduktam paramam vrahme nirvikere niranjana 
Tasmin Premodsnam Jnanani Tan Madhyam Parikirtitan,. 
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The most important Text. of Tantra is. Prapanchasara-Tantra, 
which gives us more important philosophical explanation of 
the Tantric. Practices. It says that the human organism cont 
ains countless. canals, and there are sox Cekra, great cent- 
res, connected with ue these canals. The lowest Cakra, cont 
eins. the great spirit, Brahman, in the form of Linga and the 
Sakti, the female even?, Kulakundalini, Coils round this Li- 
nga. The aim of Sadhana Tantric Practice, is to force up 
the. Kundalini ingo the cerebrum to meet with the highest ene 
TEY y Atman, for the attainment of the Salvation, Tantra 
describes different ways of Sadhana, for the attainment of 
the highest perfection. The highest point of the philosophi- 
cal explanation of the: ritual of Tantric Diksh% (consecrati- 
on) Wantra, Dhyana (muditation), worship of the beloved God, 
thought of union of Siva and Sakti, are the holy acts of sae 
rifice which eneble the Sadheka to attain the Salvation, whi- 
ch is considered hitherto unattainable to any holy band of 
devotees, The Chapter (XVIII-33) says that if the man knows 
his beloved wife in this manner, then she, being wounded by 
the arrows of Love-God, will follow him as a shadow into the 


other world,. 


ra Kula-Kundalini Sakti Dehinam Dehadherim 
Taya Sivasya Samyoga Maithumem Parikirtetens. 
Fs) Sri Bheairat+vi Chexra of Nityananda, is still keptin 
_ Kharadeha. Nityananda was also a Tantric Practicner. 
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The. conception of Ardhanégriswara, is also significant 
in explaining the ever-lasting union of Siva and Sakti, the 
primeval man and female. The ritual and the mantras, in Ta- 
ntra refer not only to the worship of Devi and Siva, but alo 
they refer frequently to Visnu and other Avataras of Visnu. 
The Chapter XXXIV contains some valid reference to Visnu-Trailo- 
kyamohana, The description is filied with the sensual fire, Vis- 
nu is of supreme peauy. He casts his kind glance of §ri, his 
consort, sho embraces him lavingly. Her beauty is beyond all 
deecription, The divine women also press round Visnu, with 
fiery longiging of love. They pray him to become their cons- 
ort, their refuge, their Lord of Love. This incident reminds us 
the Risa-or Hallisa dance of Krsna and Gopy. Lt repre setts the 
primeval union of the Divine couple. These are the Valiank pro- 


ofs. of the sound influence of Tantra or the Vaisnavisn. 


The Tantra-raja-Tantra, prescribes a special diagram, 
namely Sriyantra, It has nine Triangles, which have special 
mystical significance. Meditating on this Yantra, the devotees, 
may easily attain s}Hation and may gain the knowledge of unity, 
yugale-Murti. A few chapters of the Kalivilasha. Tantra, dearly 
deal with the love~episode of R&dha and Krsna, the lover of Radh- 


a, who is identical with Goddess Kali. 


The JnNnarnave Tantra, deals with the various kinds of 


Tantre-rituals. In this Tantre Kumari Puj amg is -deseribed as 
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the highest ritHel for attaining salvation. In the vaisnavism 
also the love and adoretion of Kishori, the young maidens, is 
considered to be the highest kind of the religious performance, 
Book of the Bhagavata Purana Laborately describes the Love-scene 
of Gopis and Krsna. In the Laghu-bhagatamria (32 sloka) Krsna 
says." Gopy is his worghipful Guru, his friend, his helper, and 
his lovely wife," 


In the Saktiratnékar of Rajakishore, a few passages have 
been quoted from Radha-Tantra, in which Krsna is deseribed as a 
great devotee, and devotional Yogi. Krsna attains his full per~ 
fection with the help of Love of R&dha. In course of Narration 
Radha-Tantra mentions the practice of upésana, and the way of 
_ adoration of Radha and Krsna, This Tantre text is one of the fe 
mous Waisneva litereture. The Kularnava Tantra mentions divinity 
of the famous vaisnave adherents, Visvasare-Tantra describes the 
spread of Vaisnavism. The Kurgma Purana mentions that Anon, of 
Sattvata love, composes a Sastra, for the Kunda-gola-a caste, 


‘This is the Satvate Sastra. 


In the opinion of Dr. Nihar Ranjan Ray, Tantric culture 


and Saivism enter into the Sanatan Brahmanism in the historic 


4: Laghu-Bhagavata. —~ 


Sshayeh Guruva Sishya Bhiyishya Bandhava Striya 
Satyam Vedami Te Partha Gopyah Kim me no Bhavantime. 
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period, Vaisnavism, influenced by Tantric culture, is supposed 
to be prevalent in. the 4th Cent. A.D, in Bengal. A Visnu- 
Chakra discovered, in the cave of Susunia hill, in Bankura, 

is thought to be inscribed in the 4th Cent. a.D. by Chandrave- 
rman, who claims to be the devotee of Chakrasvami. In the 
first-half of the Sth Cent. A.D, a temple of Covindasvami 

is supposed to be established. In the Démadara Plate and the 
Vaigram inscription of 5th Cent. A.D, We find the mention of 
two temples of Sveta-Va reha-Svam, and K@kamukhasvami. In the 
Terra-Cotta inscription of Pahnarpur Hill, We find the images 

of exploits. of life of Krsna and a couple of Mithuna. The 
lascivious female in the Terra-Cotta seal is no other than Radha 
In the Gatha of Hala, Radha is often mentioned. The age of com- 
position of Radha theory is other tnan the age of composition of 
-Brahme-Vaiverta Purana, R&dha theory is the resultant effect of 
the practice of Penthas The female energy, which is essential in 
Tantra practice, is Radha in the vaisnava culture. In the Vaisr 
avism Vinsu is considered to be the only Purasha, and Radha, the 
female energy, is the Prakrtiz. The idea of union of Prakrti 
and Purasha, is imbibed in. the conception of yugala Murti of Ra- 


dha and Krsna. 


In Bengal, veisnavism, is greatly influenced by the Budd- 
hist Tentra, and which greatly influences Brahmanism. The Bavla 


Sect of Bengal, is a peculiar commun:ty of the Vaisnava. They 
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toL1low thelr pecuiler way of religious practices, They do not 
follow the religious practice of Nathayagi, Avadhuta, or Sahaj- 
lya.sect of vaisnava. They even donot cherish the bright idea 
of yugala Murti of Radha-Krsna, of vaisnavism or the Prakrti- 
Purusha of Sakta. Their way of worship is greatly influenced 
by vajrajana of Buddhism. 


In the Museum of Calcutta, an Abhicharika Sthanike Murti 
of Visnu, is kept. In this Murti, we find Vasumati, Prthivi. 
The. extent of practice of Mahayana and Vajrayana Tantre is fou- 
nd in the North and East Bengal. So naturally Tantric Sakti 
Dharma, and Sahajeyé Vaisnavism are noticed to find their firm 
seat in Barkura and Birbhum, which are the firm site of the anc- 
ident Mathdyene and Vajrayana. In the Charyagita we find an 
elaborte description of the Kapalike-Dharma, and the Kapalika- 
Yogi. The Sahaejiya section of vaisnavism has a close relation 
with the Kapalika Yogi. The sahajiya vaisnavas adopt the dress 
and social custom of the Kapalika, Kahhapada calls himself the 


Kapelika Yogi. 


A section of Vaisnava does not believe in the Salvation, 
after death, beeause they think that liberation of soul and fr- 
eedom from the rebirth, cannot be attained after death, They 
wa-nt to gain superhuman power by hard austerity, and culture 
of Senses, Sentiment, emotion, passion and love; during life- 


time. Dr. Sashibhusen Das Gupta, proves that we these yogis, 
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who culture the sense and emotion, are the predecessor of the 
Nathe-Yogi. The sahajeya Yogi, believe nothing but cherishment, 
of emotion, love, and culture of pleasure and pe}ce in mind, du- 
ring the life-time. The first information of Sahajiya sect of 
Vaisnavism, is found from en inscription of Raja-Harikéladeva. 
Sahajeya vaisnavism is greatly influenced by Vajr@yana and Saha- 


jayana of Buddhism. 


The Vajrayana, the wide ce¥culated way of religion, is onz 
4 kind of secret religion, which recommends strong yoga. To 
subdue the sense-organs, fenales are not discarded in tils relig 
ion. Guru is indispensible. Sahaja is the Tranquillity of mind 
and Khasam us the vacant mind. These ere the easiest way of at- 
taining salvation. This Semya-vada also is the ethics of Saheje 
Dharma, Sahajaya thinks Sunya is Prekrti, and Karune is Purusha, 
The union of Purusha, (sunye) and Prekrt@ is the secret religion 
of Sahoja-Yana. In course of time the idea of union of Purusna 
and Prakrti has been converted into the union of Purusha (Man) 
and prekrti (female). They atonce deseard the process of Dha- 
yane, and worship we thee Gods. Thus Tantra Wneonsiously acts 


upon this way of religion of Sahajiya, Kapalike, and Kavlachara. 


Avadhuta~Marga, is another seetion of vaisnavism, It is 
said that this religion, comes out of the Sadhana, a secret reli- 


gious culture of the Buddhist siddhacharya. The chaitanya 


Bhagavata pwreds this avadnuta religion. Chaitanya himself 
is also called a Avadhuta. The Avadhuta, comes from the Dhuti, 
washing of the stomach by the water, is yogic practice. Sidd- 
hacharya are the Guru of this process of DheHti and Naiti, 
washing the bowels and intesine. Sahajiya-Vaisnavas also 
follow the path of these Siddhecharya. Dr. Probodh Bagehi op 
ines that Baulas of Bengal are the ardent followers to the re- 
Ligious practices of Siddnacharye. Serahapeda and Kanhapada 
express this kind of attitude of Sadhane in their poems and so- 
ngs. They hate the religious practice of other religion, like 


Senetena and Brahmanya. 


It is avident that ni these saints, who believe in the 
religion of loving the human being (Manava-Dharma} are called 
the Moremiya-Sadhaka, Many great poets, liker Joydeva, Vidya- 
pati, Chandidas, Mira-Bei, are the Maramiya-Sadhaka. These 
Sahajiye vaisnava Saints establish their firm opinion by their 

songs, and poems, Chendidas, e great devotee of Tantre, is 
the pioneer of Sahajeya veisnava. The theory of 24, Tantva, of 
Chandidas ig nothing but the established process of Tantra. 
So the followers of these Maramiya Sadhaka, follow the process 
of Tantra, through their S#dhena unconsciously. Jaydeva in 
his femous Gite Govinda, establishgthe theory of rorshipping 
thefeet of Rédha. Kysna Himself worships the feet of Redha. 
Radha worship is also established by Sapteti Gath2 of Hala. 


The: Bhagavata Purena, which is the first work to mention the 


Tantra, as a class of work apert from the Vedas mentions 
the Hallisa~Dance (Rasa) as one of the holy exploits of the 
life of Krsna. (It mentions Gopis, but it does not mention 
the name of Rddha. The Kurma Purana mentions Radha, as the 


chief goddess of Vrndavawa’. 


In the velab incscription of Bhojavarmana, there is 
a description of the amorous play of Krsna with Gopis, but 
there Radha is not mentioned. In the later Pala Period, Ra~ 
dha cult is invited by the close contact end influence of 
Sakti-cult. Radha cult is supposed to be established in Radha, 
as. Devi Purana mentions thet R&dhd, Kamrupa, Kamekhya are the 


femous site of the Tantric culture. 


In the Gaya inseription of Nayapela and in the inserip- 


tion of Harikala-Deva we find the mention of Two Devis. 


. ey 
Prof. Sashibhusan Das Gupta says "Tantricism is nither 
Buddhist, nor Hindu in origin, it seems to be a religion under 
current, originally independent of any metaphysical speculati- 


ont, 


i The Bhavata Purana — 
IV ~ 24-63, XI, 3, 47f, 5, 28, 34 
2 The Kuruapurana - 


@oeveeeseegcoeavene Radhe vrndavane vane. 
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go it is clearly understood that side by side with 
the speculative religious practices a religious current of 
fsoteric yogic praétices is seemed to flomw, when this prac- 
tice is associated vith religious system of Buddhist specula- 
tion,it gives rise to the composite religicus system of 
Buddhist rantrién, and when it is associated with the specula- 
tion of Bengal vaisnavism it causes the great groxth of the 
mysterious veisneva cult known as the veisnava Sahajiya 


movement, 
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Tantra. 


The Tantra and the Tantric conception, a contemporary of aAry- 
an-Brahmanism, is. seen prevalent in the Aryan period. In the 
primtive age Tantra is. seen to be practised by the Dravida, 
and other non-Aryan people. It may be concluded that the 
Aryan people might have edopted this. culture from the non-~ f- 
ryan people, Tantra at once finds its firm footing in diff- 
erent religion, and consequently Vaisnavism also finds a happy 
perth fr Tantra and the Tantric culture. The sadhan of Vaeis- 
navism, the upasana, Bhajan and other religious performances of 
Vaisnavism, Sre influenced by Tentrea. The Sahajiya, Baul 
Vaisneva adopt this Tantric praeetices openly and with great em 
ergy. They recognise the vaisnava Tantré and the Tantric 


practices. 


It is. seen that when ilahayana, Buddhism, becomes curr- 
ent in this society, people of every caste and creed, take re- 
sort to tantra and tantrie religions belief and custom vajraye 
n Buddhism is also influenced by tantric culture, It extolls 
the Tantric conception of the super-natural object with the 


(1) 


help of. the natural senses. The tantric influence is 


Dr. Sashibhusan Das Gupta 
(I) Geude Prakesita Vidya Maithile Prakatikrte 
' Kachit Kachit Maharastre Pralayam Gata. 
(II) Agatan Sivabhektebhya Gatanicha Girijasuten 


Ma-toni Vasudevasya Tasmat Agen uchyate. 
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decidedly found in the charyapada, which is the precursor of 
the Vaisnava poems. That is why we perceive that the ancient 
religions vaisne cutts Lay its main emphasis on the Psycho- 
chemical process of Yoga known as Kaya~Sadhana or the culture 
of physique with a view to making it perfect and immutable in 
order to attain immortal spiritual life. "Radha thus came to 
symbolise the sakti of visnu only when a reelistic creed has 
been euiiy daveroved by the Bhagavetas", (4) Redha- Gatha~Sapt- 
ati says." (II) "Kisna, you kissed the lips of Radha", The 
advent of Radha culf, offers a new mould intthe Vaisnava reli- 
gion. 


The Pancaratra, the chief source of Vai snavism is noth- 
ing but Tentra (II . The charyavada, which is highly mystical 
extolls the esoteric doctrine and erotic, Yogic theories, and 


practices of Sahejiya(II). 


The Aryan Brahmanism is said to be the state religion 
in the Gupta and the Pela period and all other kings and the 
dynasties of the Indian kings. are the followers of this relig- 
ion, Tantric MahZjana of Buddhism finds. its glorious advent 


in the public life of the common people. Tantricism is seen 


(I) B.C, Mazumdar ~ History of Bengal Vol. Chap.-XIII. 
(II) Mukha merutena Tvain Krisna porjo R&Edhikaya spanayane 
(III) Pancarftrani Bhegotémi Tantram. 
(IV) M.M.H.P. Sastri discovered the copy of Charyapada in 
Nepal Library. | | 
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to be a common religion of this period, because "Charya-charya- 
vimicheya", is seen current in every kind of Bengali literary 


works. 


If we: just look into the literary works of vidyapati and 
Chendidas, we may easily ascertain the prevalence of Tantric 


influence in the Vaisnevism. 


Vidyapeti's great poems, which are composed in eulogy of Krisna, 
prove his great learning towards veisnavism. His Madhava-Manima 


proves his deep attachment to Krisna, 


pr. Gie¥rson discovered a poetic work of Vidyapati, which was 
composed in evlogy of Radha-Krisna. Vidyapati wrote his poems 
in Vrajabuli language. He is the poet of erotic sentiment, and 
love, and firmly sep devotion. His famous expression "Vilasha 
‘Kelakutuhateh" denotes his great leaning to erotic sentiment in 
vaisneva poems. It is one kind of materialistic tendency. His 
poems are: written in praise and love of one unknown Lakshmi. :: 
His artistic expression of SOrrow, helplessness, is mainly dire 
cted towards erotie expression and sparkling divulgence of mat- 
erilalistic love of Kyisne. The perception of Divine love thro- 


ugh organie senses is the speciality of vidyapati. 


(I) Kato so rajani rabhase goyeinu 
na vujhinu kaichehana kela. 
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Dr. B, Mazumdar states that the court poet of Sivasingha is the 
poet of erotic emotion and sentimental love. His Radha is wel- 


lversed in artistic emotory gesture. 


His. Durgabhakti Tarangini proves his ettachment towards 
Siva and Durga, the great tantric God and Goddess. He followed 
the composition of Joydeva in describing the amorous play of 
Krisna. It is clearly evident from his poem that his belief in 
Tantra influenced his psychochemical conception in his poems. 
Still he observed the aesthetic stendard in expression of Love 


in his poems. 


Another Vaisanava saint Chendidas plunges deeply in the love of 
Redha Krisna. [Like a great sage he perceives the Lila-play of. 
Radha and Krisna by his insight and meditation. His perception 
of Radha is super-natural. It has. no relation with the arth, 
‘Tantra inculcates the worship of the duty under th. image of 
mother, and the votary like Chandidas realises the form of ad- 
oration. His visalekshmi devi, is the Mother Goddess, whom he 
perceived in blood and flesh, she came to him in her physical 
appearance. It sieves (tr ouaidae: attains the highest & perfec- 
tion of Tantric Sadhana. The devotional, subjective conception 
of Radha culf seems to represent a particular phase of Siddha 


66 


(1) Vastu achehe deha vidyamane. 
Charateristic perception of diction of imagerry of 
valsnava padavelis describes vrindavan “ila of Krisna. 
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cult of Indie. This siddha cult becomes a religious cult with 

its principal emphasis on Psycho chemical process of Yoga known 
as the Kaya-Sadhana, on the culture of the body with a view to.. 
making it perfects and immutable and thereby attaining immortal 


spiritual life. 


He. is exponent of sahajiya sadhana, which he gains by his subje 
etive conception and fe~ling of oyeness with his beloved God, 
and by culturing the natural feeling and understanding through 
senses and sense-organs. His source of sadhana is based on 
perception of undistinguised one-ness with his beloved, lovely 
God. The Tanquillity of mind is attained by controlling the 
breathing and subduing the sense-organ, and by detachment of 
the attraction of worldliness(1). The devotional pereption of 
Radha-cult is. the out-come of Love and attachment. Radha is th 
e:imege of Jaygusness delight and enjoyable perception of the 
devotees. Her divine existence is felt by her devotees through 
deep devotional thinking and meditation, The actual idea of © 
Radha is not restricted in the sphere of thought and meditation, 
but she appears in body of flesh and blood, and Krisna, deified 
God acts.as a friend loveing companion, guide and advisor in 


his earthly exitence. Chandidas by his immortal writing and 


(2) Charyapeda - | 
Meriya sasu Nananda ghare sati 


ig-a Mariya kanhe Bheahala Kavali. 
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life-giving touch propounds a new creed and open ea eens 

new life of knowledge and spirituality. He enunciates the Sad- 
hana of sanenine type, and he supports the Sadhana of Maramiya 
which is based on the union and interdependence of the Male and 
the female devotees. The physical understanding and the simple 
love of the Male and female is not ignored altogether. The ve-~- 
danta and the upanishad support that salvation comes through 
Jnan (knowledge) of the supreme reelity, Chandidas says that 
deep devotion and the culture of the general sense appetite, 
helps the devotees. to attain the desiredgoal of sadhana. Love 
is. the only way of salvation; because the sense, grow with the 
pirth of the man (Sahaja is saha-jana-means birth) so Chandidas 
cannot ignore the natural sens¢mutual attachment of the male 
and the female. He is the eerliest Sengali writer of Sahajiye 
poems. In his Krisna Sirtana we find a tough of the Puddhist 
sahajdma doctrine. Redha is regarded es Sakti of Srisna: Hat- 
nayoege is not totally ignored by him. His Rajakini is one of 
the five fules of vajtajana. He: says that Krisna, the supreme 
reality is easily attainable by help of Maha-Sakti Radha (1) 
Chandidas. cannot forget the humanity in his deified Redha. The 
perception of Radha is based on the physical feeling and enjo- 
yment of the natural senses and the sense organs, The Vaisnava 


culture of prema is based on the culture of general sense organs. 


(I) Ami pitevas. hai Radhar das. 
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The perception of the divine love may be ettained by the eul- 
ture.of the bodily genus and physical understanding. The vire 
~chare process of Tantra prescribes also culture of the physical 
senses and the enjoyment of feeling of such organs. Chandidas 
cannot ignore the person in deseribing super-natural divine 
depfication of Radha. The common human love of the human being 
is described as. the divine love, with certain modification of 
feeling and enjoyment. In the way vaisnevism is influenced by 
Tantra. Radha, the great sekti, comes within the reach of the 
devotees, who try to perceived her by their sensual perception 


and love. 


His creation of varai is another interesting episode, 
Varai is described as Purna-Masi, and yogamaya, who possesses 9 
per natural power of Mesmerism, and she has to apply this Tan- 
tric hypnotism to bring about the solitary union of Radha and 
Krisna, Chandidas. supports the virachara and Dehachara of tan- 
tra in his poems, which say that coupling in the principal (1) 
wey of attaining salvation, Tantritism is followed by Sahajiya 


and sufi, and Bavl, the other seets of vaisnavism (II), 


(I) Reni kahe sringera s@dhan. 
It may be interpreted in another way, but this 
process of interpretaticn 1s supported by most of 


the vaisnava sects. 


(IT) Obscure Religi ns cult of Bengal - Dr. S.B. Das Gupta. 
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The Famaus poems of Chandidas show the principal way of sadhana 
of vaisnava sects. of the present and the past. The epigraphic 
evidences prove the wide circulation end the popularity of 
‘Sahajiya Dharma which is enunciated in the poems of Chandidas. 
In the Mainamati plate we find that the superior officers of 
the royalgroom were practising Sahajiya-Dharma in Tippera (i). 
In the paharpur plate we find that the amorous scenes of Radha 
are. depicted. In the Belova-copper plate we find the traces of 
this sahajiye dharma.In Sravona Belogola inseription we find 


also the reference to Kapalika and tantra. 


(I) Mainamati Plate 
Sehaje Dharmasu Kermasu 
Indien Historical quarthly VoLIX- p. 282 ft. 

(II), Paharpur plate - Dr. R.C. Mazumdar says. The art seems 
to have derived its charm end peculiar character from 
an oscillation between reality of flesh and realityof 
abstraction. perhaps between two minds, one deeply imb- 
ved with sadhana of tantra that knows this physical ho~ 
dy to be abode of heavenly bliss +...... 

(III) Beleva-= copper plate of Bhajavarman 
Bhavadeve is proficient in Siddhante and Tantra. 
(IV) Sravana Belgolo - 
Saiven Pesuvatananl stathagota Sutanant 


"ts 


Kapalikan kapilantahi syanvate chaitasa. 
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Beuls of Bengal 


The principal section of vaisnave followers adopt the 
dagmas, creed, a nd customs of Bauls. Dr. Charu Chandra Ban- 
erjee ergues thet the térm, Baul, comes from "Vaiyu" the act, 
which signifies the controlling of breathing. The term sanyes 
is also derived from Nyas the controlling of breathing. Itis 
practigfed to subdue the flow of the sense and out-ward activity 
of the senses. and mind, Baul means also vatul, mad. They think 
¥ that their activities cannot be followed and understood by 
the wise men. They also think that they are Jivan Mrita, dead 
in life. The sufi also thinks that he is (phila-vhamdead in 1i- 
fe. They culture. the natural ectivities, heman wey of concept- 


ion, feeling, physical emotion and natural sensuvalities. 


In the Bauls conception of the man of hearts, Marami, we 
find the happy mixture of the conception of Paramatmean of the 
upenishad, Sahaja of sahajiya, and Moner Manush, the beloved of 


sufist-conception. 


The Baul thinks thet the natural love, and natural psych 
ic perception. and physical understanding help the devotees in 
attending the full. perfection of love and the beloved God. The 
natural intercourse of the male and the female, is not totally 
ignored by the Baul. The songs of the Bauls, extol a peculiar 
vaisnava philosophy which is greatly influenced by Tantric way 


of worship. 


That is why their songs seem to be allied to materialism 


and physiology. Sometimes they seem to be releted to the 
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physique. in pose and manner, rather that to the soul, simply 
because their culture and way of worship do not tally with 

the veneral way of worship of the religious people, who take th 
e. knowledge Jivan, as. the only way of attaining Setiection; 
Tantric ebncention ot the personal God, is perceived in the Ba- 
ul conception of "Man of Heart". The Maremiya worshippers are 


the principal man “of the Bauls. 


It mey be argued with certain degree of certainty that 

Bauls try to establish a close connection between the physical 
pody and the super-soul. They think that the universe is clo- 
sely related to the body, because nothing can be conceived wi- 
thout the help of the sense organs of the body (II). 
Purusha the super human soul lives in the body of the Sadheka. 
Lalan advises to search purusha in that body by the inward eyes, 
This culture of the physical body, which is the s#dhana of the 
Bauls, traces the influence of the Tentra. Thus the tantric co- 
neeption of individuality end humanity becomes at once the sub- 
ject matter of the vaisnava poems. Bauls do not follow the 
principal doctrines of veisnavism, R&dh8-Krishna bear little 
iaveae anes to them, They Lay great importance to "Nadis", Chak 
Tas aed The sahaja sidhan brings sehaje bliss, perfection by 
the culture of body and mind. 
(I) Rabindranath Tagore - Herbert Lecture - 

fmi Kothai pave tare 

fmar Moner manush je re 

imi haraie sie manushe 


Ghure mari desh videshe. 


(II) ~ao~ ae Anikhi hote peyda Asmen Jemin 
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Tantra 


CONCLUSION 


Tantra is the ancient culture, we find in the 2,K.Veda reference 
to Tantra. The jayeksha sanihita enunciates that Tantra, Mentr- 
as with megicel powers. are the subject matter of Joyaksna sanih- 
ita and the Panearatra. The Pancaratra believe that Tantra and 
Mantra can easily help us to attend Bhakti and Mukti which is 
called Mantra Mukti, This idea seems to be Brahmanical in char- 
acter. The Saiva Agama itwa-the Pancaratra is influenced by Tarr 
tricism, The Gangadhara stone inscription of visvavarmans prov- 


es the wide popularity of Tantricism (1). 


The earliest manuscript of Tantricism, Kabjikamfeta was written 


in the.Gupta seript,.. 


Gangadhera stone inseription dated 424 A.D. 
Matr (tr) Nanica (Pramu) dita 
Ghana Tyertha - Nihradininam 
Tantra(a) odbhuta Prebala 
Pavanodvertitanil bhanidhinaem 
Gatem idam dakini 
Sampraki sneani 
Nripati Sacive karayat — 
Punya hetah,. 
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The peculiarity of Tentricism is that it does not regard the 
Gisinction of different castes Gautamiya Tantra says that all 
people of all. castes ay receive the book of Tantra. In the 
cakra it is said that Einsale, who practises Tantra is superior 
to the Brahmane (1). The Mahanirvana tantra says that Kaula who 
refuses cendala to teke in Kavla Dharma should have to fall dow 
All people of the world are, allowed to perform the rites of 
Kulacara Dharama. The yomen are competent enough to become the 
preceptor. It thus ignores the priest hood. In the Cakra-—wors- 
hip the females ere equally admitted. These are non-vedic and 
non-Brahmanic. The left hand séktas prectise Panes~Makara, whie- 


h is anti-Brehmenicel in character. 


The Kurma Purdina calls the Pancaratra as Sruti-smpiti-vi- 
ruddha. The Devi-Bhagavata says that the sacrifices are Dherma- 
religious, ‘Sive composed seriptures of Vane,Bheire ava,Xapalike, 
Kaula. The Agams.of sdéiva, vaisnava saura are uritten by sanka- 
ra to deliver Brahmana from the curse of Bhrigu. The vargha 
purana asks. Narayans-worshippers to adore him as per the instru- 
ection of ae Pancearatra. The Bhai sya Purena instructs to vors- 
hip ng caeee through Tantra. The Skanda purana says that 
Shambhu is only reslised ‘by Tantric initiation. The Brahma pur- 
“na speaks that Indredyumna studied Tantra to get the bliss of 


Heri. 


(T) Chomdala - api dvije srestha Hari Bhakti parayana. 


ey ae 


Gradually Tantric elements found its path in conecration, init- 
_iation in the oth Gent a,D. The purdyna reveal the fact that 
Nyasa, Tantric worship, Tantric shell are introduced into the 
worship of Gods and soeciel works, In the vedas we find the tra- 
ces of Tantracism-in. the vedic rites and in the Purana it is 


used profusely... 


In the RK Veda (x mandela ~ 145-154 sloka) we find refer- 
ence to Tantra (1). In the Agni purdina we find reference to 
Tantra and other scriptures of Panceratra (II). The Brahmanda 
Purena says Guru is the highest knowledge, the highest truth Par 


a-T attva.. 


In same purana there is a method of Gayatri-uddhara. Some 
tantric performances, vrata and Diksha are to be performed by the 


hedp of Tantra. 


RK. Veda X Mandala - 145-159 
Agne jusasva prati: Durjya - Tela Bhadra stagha-aveh | 
Strita - ajala stukata, Duti stukata 
Yoh visratah Pratyavani asi Darsatah 
ratavea stam addasta Pitumen achchspa sdapah. 


.sp. Asya Trite Tratuna vebre - 
Atmadisehs Mdhoti yitureve Parasya 
Savebasyamanh Pitroruesye 
Jami Vruvan Ayudhair vaite. 
Vidyate agne tredha trayani visvajadha 
Dhama Vibhrita Purutra 
Vidyate Naina Evani Gupta 
Yedvidya Tamasty Fpa Ajagshne 
Nahi asya nem Ghihmam na asmin tramato jane 
peremova Paravamite Sapatnim.Gamayamasi. 
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Conclusion - Tantra 


The Puragna gradually begin to recognise Tantra. The Purapyfa, 
sruti, suriti and samhite reveal the influence of Tantra in the 
Nibandhas. The spread of Tantric cult is seen in the Hinduism. 
The different Nibandhekirs recognises the influence of Tantra 
in religion, specially the Purgnie Dharma, which naturally 
consequences. on the influence of Tantra and Tantric culture in 


the religion of veisnavism. 


In Tantra, Karma, work enlightens the lamp of wisdom in the heart 
of the devotees. and Bhakti pushes the devotees towards the Para~ 
ima. Tanba, the supreme knowledge of God. According to ranka Bh- 
akti is the middl@& point of Karma end Jnana. The seat of Bhakti’ 
is sound and firm, and it is most essential in attaining the him 
hest truth. Itis due to intervention of Bhakti, the devotees 

can attain the full knowledge, Jnana. The Karma kenda fully des- 


cribes. the influence of Bhakti. The subject matter of the 


(II) Agnipuram Heyagrive Uvacha - 
vyastanl Munibhih loke Panchavinsati sanikhysya 


Hayasirsa tantra-medyam Tantram Trailakhyamohmam. 
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karme-kanda is the culture of the philosophical ideas of Tantra. 
The karma-kanda fully defines the relation of karma and jnana. 
They are interdependedent, Tantra worships Gayatri, Gayatri is 
the source of Jnana; because Gayatri is called the vede-mata, 
hetgeher of the vedas. “That is why every set of the religious 
followers, viz. Sapte, Dvija, salva gvaisnava worship Gayatri. 
The mother GZyatri is the mother of the vedes. Tantra is the 
Agama(1). The Bhégavate says that in the Kaliage, the kings of 
India will be the devotees of Narayana and the people of the 
Dravida will worship visnu according to Tantra (II),. This tra- 
ntra is originated in Galda, it flaurishes in Mithila, but it 


has been partly destroyed in MehZrastre (III). 


Bhagavata 
(T) Agatani sive bhaktebhyeh katanea girija arutan 
Mateni vasudevasya Tasmat Agama uchyete. 
11/5(II) Kalan Khelu Bhavisyanti Narayana Parayanah 
Kvacit Kvacit mavens Dravicesu ca Bhuyishta. 
(III) Geude Prakasita vidya Maithile ca Prakatikrita 


Kracit Keshmin Meharastre Preleyami Gateh. 


TRALMTS OF THE VADANTA PHILOSOPHY IN THs VALSNAVIS 


fhe Traigts of the Vedanta philosophy ere marked 
yrofusely in. the Vaisnava philosophy. Badarayan, composed 
Tedanta Sutra or Brehmasutre to colleet the substence of 
lan Kinda of the Vedas. The Srutra literature is explained 
n different ways by different commentators. The first sloka 
of Brahmasutra is"athato-Brohma-jijnasa"’. Sankara Ramanuja, 
Vimbarka Maddhve and vallabha comment it in different ways, Thus 
Sankara propounds. the doctrine of absolute Monotheism Ramanuja 
yropounds, doetrine of qualified Monism Nimbarka establishes 
she doctrine of Dualism or Monism. The doctrine of Dualism is 
yropounded by Maddhva Vallabhas theory is called tionothism, 
3Sankaras theory is Brehne Satyam Jagat mithya Jive Brehmaiva 
Vapare", other fovr commentaters, hold quite different view 
»f Bra*hma, They are: called vaisnava vedantist. Ramanuja does 
aot think that Jiva and the world @refalse and non-existent, 
on the other hand they live in the womb of Brahma. Brahmani s 


qeither sagune nor Nirguna. The Svetesvatara upanished says" 


Le svetasvatara Upanishad (6 - 8) 
Day aeye Saktivividhaiva Sreyate gvabhaviks Jnana 
Vala Krya ca. . 
(6 = 14) - Sakshi Cheta Kevala Nirgunasca 


Kathopamished 2+ 3-— 2, 


the Brahman has the common knowledge, strength and capasity. 
The Term Brahman is derived from the reot Vrnha, and he has 
three principal qualities, like Sat, Chit, Ananda. He is 
Sachehidanands. He is ereator of the universe by Sat, quality, 
He is source of knowledge by Chit, Sakti, He is the source of 
panads Joy by his Anande quality. Brshman is great fire, like 
lighting. He is Terror, Mahatbhayam Vajramudyatam, Brahman 

is immanent but he is transcendent. He is the cause of the 
ereation and. he is pervasively coiunected with this 

Brahman is Purushattama, he is endowed with the qualities 

of Parama Purusha. In his opinion Vishnu ts Brahman, because 
he is. not born, he is omnipresent, and he cannot be killed’. 
The True Tattvamasi, signifides. that Jivatma and the Paramatma 
are one and the same thing. Jiva is conteined, and Brahman is 
container. The doctrine of Ramajune is called Visistha-adasi- 
tavada. He identifies Brehma with the Jiva. That is why the Ji- 


va cen attain Brahman by devotion Sadhana, Karma and Jnananm. 
Wimbarka 


He is another vaisneva vedentist. His followers are 


called Sanakedi Sempradaya. Ramanuje opines that Brahmen is 


al Kathe—upani shad 
Aja Nithah Sasvato-~yam Purano 


No hauyate hanyamane Savire. 
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Visnu, Nimbarka says that Brahman is Krsna. He is the protector 
destructor and preservor of this universe. Brahman is different 
and nonedifferent. His theory is called Monism or Dualism, 
Brahman and the universe are different and identical at the 

same time. The Jiva can attain Brahmdn by Bhakti and feeling 
of one=ness with Brahman, because he is Anterjami. The only 
wa y of attaining Brahman is the self surrender end Bhekti, 

to Guru. The Bhakti is now more Sraddha, but deep love, which 
is called Prema. It grows. out of deep love of the loving God, 


His saddhena is the Sedhana of love and philosophical Jnena. 
Madhava 


The followers of Madhvachérya are called sanot Kumar Sect. 
He says that Hari, Visnu is the supreme reality. Pura Bhakti 
is the chief way of worshipping God. Brahmsen and the Jiva are 
Real. Brahman exists in the universe and he does not live 
in the universe. He is the creator, preserver, and destroyor of 
the univeréHe supports in doctrine of Monism - Ekam-eva. dvityam 
but he is not separated from this universe. He lives in the 
universe as. Antarjamin, Braehaman is Sechehidananda. He has 
his physical presence Lakshmi is his constrant companion. She 
is Sakti. She flourishes in the universe as Sri. Bhu and Durga. 
She is the emblem of three Sakti, Sttva, Raja, Tama. She helps 
Visnu in his ecreetion of the universe. In his opinion Selvetion 


"ais the destruction of the physical body of the Jiva, it is one 


kind of transformation of body. He denies the Jivanmukti of the 
creatures. By the help of the air, the jiva can ceme in closer 
touch with Krsna. The service of deep devotion is the way of 


attaining God. We can never overcome the power of God. 


Balharbhacharya 


He. is the exponent of Suddhvadvaitavada. The se@t 
eh: follows tes doetrine is called Rudra Sampradaya. In his 
opinion Brahman is the monothéstie God. The universe is not 
separated from Brahman, es the flame is not different from 
the Pipes He is not influenced by the Maya-Avidya. He is end- 
less. and unthinkable. He is not inactive. He in the form of 
suchchidanandamaya aspect, lives in Vaikuntha. He is imperishab- 
le. He is Antarjemin. He lives in the heart of the Jivas. He 
is Akshare, everlasting. The Jiva is the part of Brahman, The 
Siva is Cheten conscious, and he is closely related to Brahman, 
He has the divine and Super-natural body. His Brahman, 
Krsna is always engaged in the amorous play in Vaikuntha. He 
is the source of Joy and delight. As the spot of sandal puri- 
fies. the whole body with sweet smelling, so Brahman tho lives 
in the Jiva es Antarjamin purifies the Jiva as a whole. Every 
thing of this universe is endowed with the touch of Brahman, 
Serveni Khalvidan Brahrtd, Maya is the Sekti of Brahman, The 
man, ews well~versed in the religious scriptures, knovs 


very well that the universe is influenced by Brahman. He is 
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'Krena. Salvation comes from the services of Krsna the beloved 


God, as the Gopy serves this. Gopy is the favourite devotee of 


Krsna. 
a 


He instructs that, Jn8n and Bhekti are the chief sources 


of attaining salvation. This way of worship is called the Maa 


The Marga prescribes songs, remembrance and study of life of 
Krsna, Pr@ma is the highest type of Bhakti. Prema, “Asakti, 


Vyasan are three parts of Prem-Bhekti. Prema is undiverted lo- 


_ ve, and firm devotion. Deep attachment to and deep hartred for 


"all other things is Asokti. Firm love to God is Vyasan, The 


firm devotion, deep love, self-surrunder, self-dedication are 


the main duties of the devotees. This devotion is of two kinds 


namely Manan, remembrance and Saririk(Saririka) physical, 


ise. worship, service, and edoration with body. This is called 


! Raga-Marga. The followers of Jane-Marga attain Sajujya Mukti. 


The final absorption of the individual soul into the divine 
soul. 2” If Salokya Mukti is attained by the devotees, who foll- 
ow the Bhekti-marga, they live in Golok and enjoy Rasa. amoro- 


us sports. with Krsna, like the Gopy. They attain this kind of 


' Salvation by ecutturing their physical organ and psyschie sensua- 


| 
{ 


lity. He does not recommend the torture of the body in attain 


ing Truth, 


The Achintya bhedabhed vad enffNYciates that Brahman is on 
e of difference and non-difference. This doctrine is followed 


by most of the vaisnava sects. They think that the vedas and 
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the Puranas are: the verbal utterance of Brahman, The Puranas 
of. Sattvika type eulogeses. the predominence of Krsna, The Bh- 
agavata Purana, the greatest Sattvika Purana enunciates, Ssem- 
nandha, Abicheye, and Prayajana, are the chief sources of 
attaining Salvetion, Somnendha, is the speculative Truth, 
Avidhaya is the way of attaining desired goal, Prayajana is 
the aim of Sadhana Bhagavan is Samvandhe Bhakti is avidheya, 
Prem is Prayajan. The vedantist calls the Paramapurusa, 
Brahmana, To the Yogi he is Parematma and to vaisnava he is 
Bhagavana. Brehman is Sachchidenanda Vigraha. The sat Sakti 
is called Semdhini by this Sakti he holds this universe, 


cai is Samvida, He knows every thing by this and by Ananda 


Sakti he enjoys and rejoices everything. flHadini sakti 
is perceived in Radha. She rejoices Krsna. Brahaman tastes 
himself by this Hladin Sakti. 0 he is called RasarAja. Krsna 
is Anandamaya, because Krstrostana is Kysna, Nakara Means Joy. 
He is joy and he gladdens every one, by his love lines and 
quality of attraction, He is Sakti man, so Sakti resides in hi- 
Mm. As the river and the water of the river are insegarable. 
The principal doctrines, philosophy, Akiom, Sadhana of Vaisnav— 
ism are natural out-come of the Vedanta doctrine of these four 
great vedantist vaisneva. The whole Veisnava literature, songs, 
poems, relate these veisnava vedanta theories and doctrines. 

Tn the grat authentic literature of Vaisnave sects we find the 


traces of the Vedentic philosophy. The Raga-Magba, and Bhakti, 
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the:firm devotion, ere regarded as the principal way of attain- 


ing Krsna, 


Sri Chaitanya promulagates a Taxive, Yalled Achintabheda- 
bheda tattava. His great followers, and Goswami of Bengiya 
Vaisnave firmly follow this Tattve. The Chai tanya-Charitemrta 
of Kavireja Goswami and Bhagavat Samdarbha of Srijiva Goswami; 
bear the evédential traces of this Tattva. Srichaithya himself 
is. the deseiple of Madhavendrapuri, who belongs to Brahma seet 
of Madhvacharya, The Pedma Purana describes four sects of va- 


Ee 
isnava newely Sri Brahma, Rudra Saneka . 


The founders of these sects more or less agree to certain 
points of eomment and interpretation of Sruti, as all of them 
support the view thet Brahman and the world are real, and know- 
Ledge, live, devotion are: the cause of the final emancipation 


of the soul. 


1 
The scent and the Scented object cannot be Separated , 
o 
so the strength cannot be separated from the strang man . So 


every thing of this universe is related to Brahmen by his ener- 


i Svatentrama svatantrancha dvividheam Tattiva misyate 
Svetentra Bhagavana Visnu nirdesa Asesha Sadguna. 
2 Brahmana Saihita 
Anande Chinnayarasa Pratibhatitabhi Stebhirya 
Eva Nijaruoataya Kelaebhi. 
Karana Syatbhutvea Sekti Sakte Schantabhutani Karyam 
Mrgameda Gendha jaichehe Avichecheda, 
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gy tué and. ability. 60 Krsna is energetic person and Redha is 
energy. This is the principal doctrine of Achinta-bhedabheda. 
This doctrine of Srijiva is etonce accepted and vigtdely circul- 
ated, by any and every sect, and the most of the Sutra scriptu- 
re. agree to the argument of this doctrine. Serupse-Dangoddre 
says that Radha is. Sekti end Krisna is Saktiman. 0 they are i- 
nseperable. So difference and non-different are closely inter- 
grated in one thing. This two energies are combined in one ob- 


ject, normally, Gauranga. 


No sa Ramana No Hamo Reman 
In this stat@ment Vidyapati fully supports this doctrine of 
Achinatabehadabhedea. | 


It may be concluded thet Vaisnavism is indebted to 
these Vedanta doctrine of four Vaisnava vedantists. Their 
doctrines. and Sadhana are adopted by all sects of Vaisnavism. 
The great Veisnava Poets, Saints, and followers of Sri Chei- 
tanya supoort these Véxfantic doctrines. which ere easily found 
in their poems end writings, end songs. Sri Chaitanya states 


that Nama, Sarupa, and Vigreha ere not different things. The 


Visnu Purana - : 
Hladim Saindini Samvit tve jyeka Servasermsthita. 
Hlada Tapkari Misra Teyi No Guneverjita. 

VYrhat Upanished 
Sa ha Bta Vanes 
Yathe Stri Pullarisan Saliparisaktan 
Vahyan No veda Na Cleantaran 


ignorent Jive cannot understand the full sygnificance of then, 
so they defferenciate the name, body end Satva, existence of 
God, because the full significance of Krsna cannot be percived 
by ordinary sense organ’. Krsna and (Name) Term Krsna are one 
and the some thing. This idea can be perceived by culture of 


Sense.and body. 


Bhaktiresamrtasindhu = 
Ata krsna Namadi ilo phaved Grahyan Indrvyai 
Savemmulo hi jihvadan Svayamgiva Sphuratyaddh. 
Visnu Purana | 
Visnu Sakti Pera Praktea Khetrajna Tathapare 


Avidyan Karuena Samjnanckhya Trtiya 
Sakti ruchyate 


Chaintanya Charotemrte - 


Ata eva krgnernama dehavilash 
Prakrta indrye grehya Nehe hal Saprekesh. 
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A few Puranas and some Sankrt Dratias, reveal some 
Traits of Vedanta in Vaisnavism and a doctrine of Vaisnava- 
Vedanta is thus established, The doctrine which is naturally 
nonastic and extremely devotional, comes in the line of the 
Vedanta represented by Param=tthasara’ and by the Bhagavata 
>urana”, The Adhyetma-ramayana also follows this kind of the 
Vendanta. These works try to establish an identity of Visnu 
with Brahman. On the other hand the Panceratra doctrine supp- 
orts the Dualistic view. In the later the Pancaratre is seen 
to supoort the vedic Monism due to the Pneipeneacee YamunSchaq 
rya and Ramanuja. Saenkargcharya also, who refutes in Pancara- 
tra.dictrine by his sloka in the Vedanta Sutra, indirectly puts 
forward some evidences, which prove his secret leagfing to 
vaisnavism. His adv-ent comes in the period between the Para- 
harthaséra and the Bhagavata Purana. ‘Thus the monastic and 
devotional groups.of the adwemk af Sankarucharya, znd bokh of 
devotees are seen to come in the fore-Front after the advent of 
Sankaracharya, and both of the schools identify Visnu with sup- 
reme reality. The Sanskrit Dreme and the Puranas go still fur- 
ther and they combine Maya-+ade with Visnubhakti in addition to 


these doctrines. 


1 The Bhagavata Purana, 10, 6, 24. 


ra The Adhyatmaramayana ~ i, 2, 7. 
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In the. great Sanskrit Drama, Probadha Chandradaya, 
the Bhagavatapurana, and the Adhyatma Ramayena Bhakti is seen 
to be the most prominent subjiect of teaching-, Bhakti enables 
the devotees to realise identity of Visnu. The universe is 
Jescribed as. an illusion, only Brahman is true, and reality 
of Brahman is evidently proved. Brahme Gayatra says that Bra- 
man manifests itself before us like the sky which is seen ever 


sresent and which is seen by the more opening cf eyes. 


The reality of the iniverse is like that of the mirage 
yn. the Snake which is seen illusively in the garlend. In some 
uranas, we get the definition of the Svarupa Lakshmana, and 
Tateshe-Lakshmena of Brehman. Tatastha Lakshmana holds the 
statement that the universe emerges from Brahman, as in the 
nirage the weter stream seems to come from the rays of the sun. 
[The water stream and the snake illusoffily perceived in a garla- 
1d, are seen only by ignorance and delusion. Ajinane and avid- 
ra, This is Maya, illusion, which shadows the true reality of a 
thing. It is the illusory manifestation of the Brahman. Truth 


Ls shadded by Maya. The Verses in the Prabodhe-chandradaya say 


The Bhagavata Puranic ~- 2, 3, 10. 
Akamah Sarvakarma va maksa-kama udaradhih 
Tivrena Bhakti~yogena yateta Purusam Param 
Reanayana « Samsara Mayatoptanam Bhesojam Bhaktir eva te 
Prabadhachandradaya - 
Sarvathea Krtekrtyasin Bhegavatya VisnuBhakti Prasadat. 


161 - 


that the universe is unreal and illusory like the moon on the 
water or object in the deep dream. The universe is subject to 
creation and destruction. This said that illusion appears only 
when we forget Visnu, and it diseppears, when knowledge of 
truth comes into being. Maya shadows the real knowledge of 
reality. Maya is neither real nor unreal. ‘The ultimate Reali- 
ty, which is otherwise described as Brahman on the Highest real- 
ity (self), which is Hari and Visnu, He is self awakening, and 
self luminous. His absolute reality consig/s in his self-lrmi- 
nosity. On the other hand, the world, which is subject to chan 
ge and destruction, is illusory and unreal. This illusory appe 
arance of the universe disappears, when knowledge of truth 
aopears and Tattvevabodhe comes into being. The knowledge awal- 
ens onets self (Svatma-vabodha). This is self-luminous Hari. 
The knowledge consists. of the object of knowledge and the fact 


of. knowledge. 


According to the Vedanta every thing of this world is 
the outcome of the close association of the unoversal self 
with deluge, the illugion, Maye, which is called Grihini the 
consort, gives birth to Manas, the mind, Meya behaves like a 
wey word woman and she possesses all the qualities of illusion. 
The Vedanta enunciates that Maya is Avicarasiddha, (full of 
thoughtless follwer) and Amrvechamye inexplicable. She is 
undefinable. She acts without Preyajana and Karena, Maya 


displays the feelings which is not reel (Asat), Maya (upadar- 
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sayanti) makes. appear feeling, Bheva, Which is not existent, 
The Maya docieves - vanchayanti Purasha, obsecuring his sight 
of reality by illusoury veil, Purusha is Avikrya ~ unatterable, 
he is bright like the crystal - sphatika, but his vikrti defor- 
mation is caused by his close contact with Maya, and inspite of 
his close embrace of Maya his Ruchi radiance and beauty do not 
disappear. Just es the cloud cannot over shadow the bright 
rays of the sun permanently, so also Maya cannot obscure the 
luminove self of Purusha permanently. The Maya enters into 

the heert. of Purusha, intoxicates him, deludes him, and finally 


renders him invalid and worthless. 


The close association of Maya with Purusha gives birth 
to Manas, Mind, the lord of the body. The Shenkhya also states 
that Egoism (Ahanikera). In tellect (Buddht), tind (Manas) are 
products of Maya. The Purtnas state that mind and isvara are 
identified with the personel God. Mahat is identified with wan 
as, Ahemkara is the offspring of the Nanas, This Ahankara bri- 
nes forth a bondage of self (I) with the relatives and the kin- 
sman, This relation is nothing but illustion-dream, beacause 
Purusha due to the charm of Maya falls in deep-sleep of Nescie~ 
nee Avidyamaym Widram and Purusha is thus ensneared by Maya, 
Pravrti and Nivrti are the two products of Maya. Pravrti(gyr- 
at activity) begets Moha, and Nivrti begets Viveka. In the de- 


ep sleep, ®hen body of the Purusha remains dormant, Mind 
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continues its sctivi ties, inclination (Samkalpa). In the way 
the Purusha is kept in bondage in his sleep and awakenness. 
Purushe cen remove this net of bondage by Reason and Diserimi- 
nation and Maya causes him forget his reality. Arrogepce, 
Anger, greed, desire, try to subdue Purusha. Thus the subdued 
Purusha is kept in bondage of Mat®lali sm, and he becomes subject 
to birth and death, and rebirth. The seep attachment to the 
materialistic world, Saulsara, is the root cause of Delusion 

and ignorance. Purusha plunges in the deep depth of the ocean 


of delusion. 


The self-realisation is the way of getting rid of the 
delusion, The self-realisation comes from the worship of Lord 
Visnu with love and devotion. Vastuvichara, search of Truth, 
the instruction of the Brahmana Sutra, the Mahabharata, the 
Gita, are the means of destroying the sensal appetitute. 
Patience is the orincipal force of subduing angat. fhen Anger, 
end conceit are over-come, Spite is distroyed. Greed is res- 
trained by Santosh. This long continued struggle against Delu- 
sion helps viveka play en importent part for achievement of int- 
ellectual enlight vent. It shelds the devotees against anti- 
vedic thought and heretical logic (Pasarida Tarka Sastra). Sar- 
asvati the Goddess of learning helps the Purusha in this battle 
with the senses, beeause Visnubhakti who cannot bear the bleed- 


ing ight of the battle does not come in front. 
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The Vedas, the Mimansa, the Shankhya, and the Naya 
lead in devotees on the right path to True knovlege. Tranqu- 
illity end endless endeavour Lead the soul to the desired goal 
of upliftment. This endless endeavour enables the devotees to 
over-come delusion and worldly fescination. In the tranovil 
and passive mind, di spassionatenesg sets in to make room for 
edvent of devotion to Visnu. which effulges like the flood 
of light to display the reality of God in him, ‘The mind becomes 
bereft of all the properties of mind, like, Anger, greed, 
jealousy. it does not bereave for loss or gain, of any object 
of the world. Because every thing is perishesble in this world. 
At this stage. he looks for the non-perishable object and 
he comes to know that only Brehtian is ever-lasting. It does 
not perish et the death of the Universe. It learns thet sneha, 
deep attachment is the cause of all the sorrows, The lamata, - 
fondness, sense of possession, end sense of awner~ship act 
upon the attsehment. It is illusion. But Discrimination warns 
the Purusha against the tempting influence of the magical vower 


of Delusion. 


The teachive and ideas prepare the mind to acquire 
vairegya, Di spassionateness,, Which instructs that body in 
loathsom, enjoyment results indisgust wealth is destined 
to perish, and reletion with Parents, children and Wives is 
accidental. The. life passes through the millions of birth and 


death, sorrows and sufferings. So to attain eternal peace, the 


mind should be concentrated on e peaceful object, like the 
imege of Visnu. He is of dark blue complexion, wearing neck- 
lace, bracelet, ear-ring and ddodem. The deep meditation 


relieves the devotees of the fetters of feeling of attachment. 


At this stage mind is free from Pravrti, end lives in 
Nivrti, renunciation, The mind will ecquire some (Tranquillity) 
Dam (Self restraint) Santosh (contentment), Yama (Morelity) 
and Niyama. (observances). The mind is the abode of Visnu-Bhakti 
Weitri, Karuna, prti, end Mati, reside in this mind. The eter- 
nal God, will menifest Himaelf in this tranquil mind, as the sun 
appears in the waves of the ocean, This mind which is free 
from disturbing elements of mind like delusion, attachment, 
from volition, and intention, will enjoy the eternal peaceful 


bliss. 


The True devotee becomes indifferent to Dharma and 
Adharma heaven or hell. True Visnu-Bhakti saves the devotees’ 
from. the teaptation, attachment, and charms. ‘The Sanskrit 
Drama Probodha Chandradeya says that by the grace of Visnu-Bh- 
akti the devotees easily surmount the waves of misery, whirl- 
pools of delusion, paws of sharks, which appeer in the shape 
of friends, and wives, and they can reach the other shore of 


Samsara, 


It is generally seen that the world of religion is 
crowded with different school of thoughts, different interpr- 


eteation of philosophical ideas. ‘The devotees find difficult to 
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follow the right religions process in the crowd of gross 

errors. and diversion. The Dramatist werns the devotees against 
Madhur-vidya, which diverts the mind of the devotees from the 
right path of truth, Discriminetion warns the devotees against 
the tempting magical practices which mislead the man, By the 
pence of Visnu-Bhakti, the devotees are saved from those charms 
temptation, and the devo taef can easily cross the waves of mosery 


remove the submarine of anger, and tear the creeper of desire. 


It is also seen thet the sphers of religion is over- 
crowded with a number of masters of different schools. They 
try to mould the general ideas, and philosophical tnoughts, and 
try to find different interpretation of the sastras, according 
to their own interest, and selfish end. §0 it renders us inca- 
pable in finding out the right philosophical ideas and right 
religious process in the cloud of these gross errors and diver- 
sion. The way of discrimination implication of Negation, and 
the Vedic. philosophical ideas enable us to over-~come these 


evil ideas. 


The Vedie philosophy teaches us the worships of Purusha- 
Pradhana, because it is to satisfy the universe is to satisfy 
Him, The universe comes out of Him it remains in Him with joy, 
and after dissolution, the universe is absorbed in Him. He is 
Lord of lords, and. source of Tranquillity. He is the permanent 


abode of the pious devotees, They desire to reside in him 


- 167 - 


eternally. He is eternal and peaceful shelters of the holyman 


and the pious men. 


The Karma kénda, the ritualistic seghool, argues nothing 
but the Action only can destroy the bondage of Samsara, Samsara 
is over-sthadowed by the mist of Maya, which draws everything 
to its breast by its magnetic attraction. But the other school 
of philosophy enunciates that Saus&ra, which is caused by 
ignorance, cannot be destroyed by mere action which is also 
a result of ignorance. Because ignorance cannot annihilate 
ignorance, as. the darkness cannot disperse darkness. Trve know- 
ledge only can dispel ignorance. True knowledge is True percep- 
tion of Him. He pervades these three worlds, enlightnens the 
three worlds, and he survives the decadence of the world. The 


_ Absolute is the spectator of this worldliness. 


According to Minensa, the soul is immortal chief-agent, 
and emjoyer of everything of this world. The upenishad t&aches 
us the chief means of Salwvation. The Chandrika a useful sunp- 
lement to the retvalistic upanishad, states that Purushe is not 
fit for action, on the other hand, Lord is neither a doer, nor 
an enjoyer of anytthing. He is beyond the Jurisdicgtion of 


Kerma Action. 


_ The Great Dramatist of Probadhuchandradaye depicts an 
important philosophical simile of two birds, from Mundokoponi- 


shad. The bird which eats the fruit represents the individual 
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soul, who 1s engaged in action «nd the bird simply looks on, 
represents the Supreme soul, He is disinterested in any enjoy- 
ment. The Nyaya, the Veisesika and the Sankhy Try to escertain 
the reel existence of soul, in their own individual argument. 
The Vaisisika establishes the theory of existence of different 
qu@lities of the universe (Visesa) and the Myaya deals with 
disputation and solution of problem by argument. The Sankhya 
states the difference between Purush and Prakrti. It also enu- 
- meretes the principles of Mahat and Ahamkare in relation to the 


universe, 


Aecording to the vaisesika and the Nyaya, the universe 
originates from Atoms, and God is the cause of the creation 
of the unéverse. The Sankhya says that/Berahman js the material 
causes of the world. Brahman does not cnange with the change of 


the world. The Sankhya admits existence of soul. 


The Viveka does not recognise the views of Tarka~Vidya. 
It ovines that God is the creator of the universe. He is true 
and everpresent. But the worldly thing is nothing but illusion 
and magicel dream, es the image of the man, which is seen on 
the water, illusory and the serpent which is visualifed as a 
garland, but when Visnu, the self-awakening comes in view, 
snake disappears and the imege of man vanishes. 6 nothing 
in the world is true and permanent, except Visnu. Visnu is 
the cause of the universe. He does not perish with the decadene 


e of the universe. As the cloud, which over-shadows the sky, 


cannot change the face of the sky, so Visnu remains unaffected 


with the change of the universe, 


Thus the study of the Drama, Probodha Chandradaya leads 
us to the conclusion that vai snavi su is greatly influenced by 
the Vedanta. Because the principal doctrines of vaisnavism are 
accepted and enumerated by the Vedanta. Visnu, is recognised 
as the vrincipal deity by the Vedanta. The knowledge of Visnu 
disperses the illusion, Maya and establishes the theory that 
visnubhakti is competent enough to arise sel f- awakening. pie 
can control the Kama, Krodha, the disturbing elements of the 
mind. The Principel doctrines of the Vednta ere depicted in 


the pages of the Drama and the Puranas. 


THE REALISATION OF MONT Si 


It is not possible to get e full conception of identity 


of the supreme soul end the individual soul. The upanishad says 


that the supreme soul and the individual souls are identical, 
as the vast sky and the sky, which is reflected on the water of 
the pot, are identical. Thus the paramapurusha and the Purusha 
are same and identical. it is the illusion, which separates 
thyem. The upanishad says ~ Tat, Tvam, Asi, Thou art the pure 
spirit." By the help of Neti, (Not-this) one can distinguish 
self from all other, elemental end objective. By the process 
of elimination the gross elements vanish into nothingness, In 


the way the devotees can reelise the Monisn. 


This long study of discrimination of the upanished 
enables thé: devotees to acquire the knowledge of the soul. It 
destroys the ignorance, breaks the chest of the mind, devours 


delusion and causes and the spiritual awakening. 


With the dawn of the awekening of knowledge, a man 
can easily feel the identitity ap ete within himself, and 
he can easily shake off the garb of delusion. Ue then feels 
that he is Visnu, Visnu is manifested as the universal self 
through faith, discrimination reason, peace and self-restorant. 
The constant existence of Absolute, becomes vividly visible, 


as the sky is visible, and it can be seen by mere opening of 


as 


the eye lids. Thus the sage can easily pray to his living 
God, who seems to be present in person before him. The sage, 
feels the presence of his loving God. His mind is seen to 

lie prostrate before his God, Visnu. This is Visnu, who is 
perceived by Vi snu-Bhakti only. It is the only cause of self- 
awakening and salvation in his life. This is Jivan-Hukti. 


In this way theism is combined with the monastic view. 
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CHAPTER — TTT 


Aspects of Bhakti in the Vaisnava literature. 


It is seen thet in the Guota age Bhakti, Devotion, 
has found a eomtnene position in Vaisnavism. During this 
period, Vaisnavism records é high water mark in developing 
the cult of Bhakti. Bhakti marga as. opposed to Sarma-marga 


and Jnan-Marga at-once becomes the foundation of Vaisnavism. 


Regarding the birth-place of Bhakti, Grierson opines 
that Bhakti develops in the south, it spreads in the North, 
and it assumes its full form in Vrndavana. Grierson cites 
a passage in. the Bhagavad-lMahatma. "] was born in Dravida, 
dwelt in Mieharastra, and Gurjara, and then I came to vrndavana, 


I acquired my full-form." 


The term, Bhakti, is derived from the root “Bhaj™ 
which means to adore. So Bhakti is the chief agency of 
adoration to God, Bhagavata is adorable, end Bhagavata 
is the worshipper of the adorable. The best official account 
of Bhakti is found in. the Apporism of Sandilya, Sandilya 
says that the development of Bhakti does not devend on the 
knowledge of Him. It is simply and solely an affection, 
which is directed to God. Bhakti is not e mere belter aa 
the system. The Gita elaborately defines the fruits of the 
Bhakti. The fruit of Bhakti is ctehan. Bhakti sets the 
indelible faith in the hearts of the Bhektas. , 
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The Bhakti is the devotional faith, which gives rise to the 
‘doctrine of Monotheistie God. It has come out of the 

struggle between Brahmanism and Buddhism. Brahmanism just 
before. the dante period practised animal slaughter in 

ritudls end propounded the conception of all pervading 

Brahma, which had little connection with Bhakti cult. 

Buddhism stressed meditation. As an after effect of 
repercussion between Buddhism and Brahmanism of those times 
there was mutual assimilation end partial absorption of the 
elements. of each other and Neo-Vaisnavism, some what akin 

to Brehmanism came into being. ‘Thus the Vaisnavism hed 
become the Brahmanised anti-Brahmanised sect. The Bhakti 
seriptures, like the PuraMas and the Mahzbharata may be 
called the Text-book of Brahmanised Bh&gavatism. They 
describe that God is both existent and Non-existent, he is 
both thinkable and unthinkable. This super-natural being 
reveals hinself to the devout devotees of Him. Bhakti teaches 
the devotees to surrender unconditionally ~ to the object of 
Bhekti. So the devotees submit themselves to their beloved 
God. In the Allahavada Pillar inscription of Samudragupta, 

we find the real reference to this idea. The inseription 
describes thet Avaneti i.e. lowering oneself before the 

object of Love or devotion is the essential is the essential 
requisite for fulfilment of the idea of Bhakti. The Pancerdtra 
says that a true degotee possessing pure Bhakti is he who feels 


no attraction for the objects of this mundene world, and whose 


heart has been purified by surrender to God and who devotes 
all his senses to the worship of the supreme Being. This 
kind of Bhakti is the best kind of devotion. The true 
devotees donot cherish thehope of attaining the salvation 
even, but on the other hand their desired goal is the 
aspiration of Co-existence with their beloved God, the 
devotional service through out the ages. Their chief austerity 
is muttering of the names of thelr fevourite deities; and 
their grktest achievement is Bhakti. The Bhakti is divided 
into nine types - Navadha - Bhak ti , such as Sravana, Kirtana, 
Smarana, Pujana, Vandana, Paricharya, Désya, Sekhya, Atma- 


Nivedanam. This are the ways of attaining god. 


i. J. A. O. 8. XXXIV, Bengal Vaisnavism, §.X. De 
Be . Be cOucs Vole V 108s SB O.e. Vor er 
| Sandilya Bhekti Sutra. 
Se I, H. Q@. Vol =- VI, VII, VIII, - Sraddhe -Bhekti - 
Mrnal Ghosh, Bhakti - cult in ancient India - 
Bhagavan K. Goswami, 
4. | Bhakti Renaissance. 
Se Pancaratra - 
Sarvopadhi Vinirmukte Tatporetyena Nirmslam 


Hrshekena Hrsikesha Sevanain Bhekti Muchyate. 
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Different Types of Bhakta - Devotees. 


According to gradation of Love and Devotion, the 
devotees are grouped into five principal classes, namely 
ganta, Dasya, Sakhya, Vatsalya, and Madhura. To achieve 
their aeinee goal, the devotees practise two kinds of 
devotional austerities, namely Ekanga Sadhana and Anexanga 
Sadhana. The Gopy attains their desired object by their pass- 
ionate Love, Sisupala gets the grace of salvation by his deep 
hatred towards God. The Yedavagets the grace of God by the 
relationship, and the Gis of Brajabhumd achieve their desix. 


red goal, by their frbendship. 


According to the Pancaratra, long standing purest 
devotion, deepest attachment, and desire for constant company 


of the Adorable God, ere developed into Love, Prema. 


This deep Love Preta brings apathy to the worldliness, 
and firm devotion to the beloved God. .This devotion is Senta 
type of devotion. The yagendra, Kavi, Havi, Pippalayana are 


the devotees of Santa type. 


The deep devotion, apathy to worldliness, and practice 
of service are the qualities of Dasya type - Hanumana is the 


devotee of Dasa type. 


The deep devotion, apathy to worldliness, service, and 


friendship are the qualities of Sékhye type. 
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Bhima, arjune, in Dvareka, sridam in Vrindavana are 
: 6 


the Devotees. of Shakhya type. 


The devotees. of the vastalya type possess in their 
love of God, all the Characteristics of the Santa, Ddsya, and 
Sakhyatype of Tey In addition to these out of superab-~ 
undance of deep love for the God, they assume the right of 
chasti sing Him, who is always considered to be mere "child" to 
them. Nendagopa and Maharani Yosada are the devotees of Vat- 


salya type. (1) 


In the Madhure type of devotion, the devotee is earsie: 
tely self-abrogating and self-forgetful, whetever such a dev- 
otee does, is for the pleasure and satisfaction of the Lord. 
This kind of devotee does nothing for self-pleasure and self- 
gratification, “the deepest devotion together with all the 
qualities and characteristies of the Santa, Dasya, Sakhya, V& 
tsalya, goes to make the Madhura type of the Devotees. This 
Prema, namely Madhura Prema or the passionate flavour, is yot 
seen amo ng the Gopies. of the Vrindavana. Aisvarya, magnanimi-~ 
ty, and Medhurya, sweet-loveliness are two principal elements 


of Madhura Prema, 


{I) Visnu Purana - Patt V Chapter XIII. 
| Devova Danava Vatain Yaksha Gandnarva eva va 
Kimasmakein Vicharena Vandhava Asinamasturi. 
(II) Visnu Purana. 
Dharmartha Kamaikim Tasya Mukti Tasya Koresthita 


Samasta Jagatain mule Bhakti sthira Iveyli. 
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The main Types of Bhakti. 


The Visnu Purane says that Jnan-Sunya-Bhakti is the 

best type of Bhakti it is also called Kevala Bhakti. ‘The 
devotees of this. type, donot care to get the actual concept~ 
ion of the reelity of the omnipotent God, but on the other 
hend, they are pleased to Love and to adore the favourite God, 
of emblem of the God, end God also appears to them as their 
affectionate object. Thus the Cowherds, of Vrajabhumi, donot 
hesitate to climb over the ghoulder of their favourite friend, 
Sri Krsna, the Almighty God, in carnated, and Rani Yasoda, who 
has the luck to suckle krsna, as her child, takes her son, Kr 
sna, as the help-less fovourite naughty Darling. In this keve 


ala Bhakti, Godly divinity is not perceived by the devotees. 


When this Bhakti is deepened, it is called Rati, firm 
attachment, to God. The Rati, brings constancy of devotion 
to God, when it is deepened. Then it brings deep love and 
lustre for hearing, and chanting the names of God, when this 
Rati assumes the deepest form, it becomes prema, which perv- 
ades the mind and the soul of the devotees. This Prema brin- 
gs about some mental, physical, and psychic changes. ‘The 
Broja-Gopees, enjoy this sublifie, sacred, devotion, by ador- 


ing Krsna, as. their beloved hushand. It is rare in the world 
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Vaidhi - Bhakti and Raganuga Bhakti. 


The deepest devotion, Para Bhakti, may be classified 
into two groups, namely Vaidhi Bhakti and Raganuga Bhakti. 
Vaidhi Bhakti, devotion, derived from the Vidhi, i.e. Lay, 
is the worship of God, with love, according to the rites, 
Ceremonies, prescribed in the scriptures. This type of Bha~ 


kti can be easily attained by the common devotees. 


Ragenuga, passionate Devotion, is the deeply devoted 
love, and great desire for constant company of God. It belo-- 
ngs to the Madhura type of Bhakti. It is the Braja-Covy, who 
is competent enough to acquire this type of Bhakti. This Bhe 
kti comes out of the deep love and confirmed attachment to th 
e beloved God. It is very hard to attain this type of Bhakti. 
To ecavire this type of Bhakti, the devotees, should undergo, 
the following successive steps of Practices of Bhakti, as 
Sradhvé, Saddhée-Sanga, Bhajankzya,’ Anartha Ntvrte, and Nista, 
Sraddhva, attachment growidg at first in the mind of the 
devotees, then the devotees, seek Sedhu-Sanga, Coupany of the 
pious, Bhajanekrya, the worship of God, issteught by these 
pious.men, In this way the devotees are relieved of cause 
of the evil deeds, and sinful work, and the mind along wi th 
. the function of the physical bodies, become completely puri- 
fied. Thus this purified mind becomes the abode of Ruchi, 
attachment. The Ruchi, attachment, develops Asakti, fondness 
of God. The Asakti, fondness, develops into Rati, firm, 
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devotion, Thaen cones the Bhava, the emotion, which finally 
brings forth, prema, Love, which grows out of emotion and 
sentiment. In this way the devotion brings about the final 
fulfilment of the aspiration of the devotees. ‘The mind of 
the devotees, is purified by the fire of Bhakti, as the gold 
is purified by fire. The Prema, which is fully melodious and 
joyous, is tne final achievement of the Bhaktas. This Preme 
brings. about some physical changes of the Bhaktas. His hair 
stands.on end, his heart melts away, tears of bliss trickle 
down the cheeks, voice is chocked with devotional feelings. 
Then the Bhakta maddened with love weegs, smiles, sings, 

and dences, with emotion, forgetting himself. This kind of 
devotee 1G the best kind of the devotees. ke purifies the 
universe so to say, by his presence on this earth. Soul, 
atman, shekes off its imourittés, under the influences of 


Bhakti-Yoga, and regains its own form. 
Ragatmik& Bhakti :- 
1 


os : (1) 
The sovls love for supér-soul is Ragatmika Bhakti, 


The Bhava is only possible to the inhabitant of Vreja. 


(i) Bste Svarasiki Raga Parama Vistata Bhavet 
Tansueyi Ya Bhavet Bhakti Satra Regatmikodita 
(2) Virajatmima Ativyakte Vrajavashi Janadisu 


Kamanusrta Ya Sa Raganu gochyete,. 
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The Gopy loves. and adores the beloved God, Krsna without the 
least regard for instruetion of religious scriptures, and 
social custom. This is R&gatmiké Bhakti. This love is the 
love of the soul for the super-soul, which brings nothing 
to the devotees, but the bliss of love and the happiness of 


loving the beloved God. 


This. Rigatmik® Bhakti is classified into two groups, 
namely Kémarupa and Sarfimandharupa, i.e. the passionate love 
and love of relationship. The Gopy love Krsna, passionately, 
and the Gopy attain. the grace of God, by the passionate love; 
and the mambers. of the Vrsni family, have attained the grace 


of God, by their close relationship, with Krsna. 


Kamarupa Bhakti, generates kindness, humility, desire- 
less-ness, apathy, deep-attachement, The devotees, of Kamarma 
Bhakti, love their favourite God, with heart and soul. They 
love always to speak of God, to chant the songs of God, to 
meditate on God. This Rati, which grows out of the deep 
seated attachment towards God, is the fond-love of God, when 
this Rati is deepened, it generates pure sublime “ove, comp- 
letely un contaminated by the gvil lust. This is the purest 


type of Bhakti. 


According to the Pancarétra, the deep undiverted Love 
of Vesnu, and aspiration for constant company of God, is call- 
\ eo 


ed Prema. The depened love, when it causes some physical and 
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psychie changes is called Bhava the ecstasy of Love. The sup- 
reme state of this Bhava is called Mehabhava. This iabSbhava 
is only possessed by Radh®, because, she possesses the 
principal qualities of HLadini, Sawtdhiny, and Samvit (II). 
R&dha cen only please the mind of Krsna in all circumstances 
py Hladini Sakti Sendhiny, which is the fair knowledge of the 
actual reality of Krsna, because actual reality of Krsna which 
has no attribute is beyond the power of perception: 

Samvit is conscious-ness of actual profundity of Krsna. 

The common man and woman cannot acquire all these qualities, 
so tigh3bhéva is simple unattainable to any other person. 

The breach of ritualism, the religious laws, the social 
regulation bring no crime to the devotee of Mahabhava. Krsna 


performs the Lascivious sports with RadWa in the deep forest. 


Ujjal Mislmani - 2 ankea, 


(I) Tayorapi u bheyarmadhye Radhika Sarvathadhika 


Wahabhava Svarupeyani Gunaireti Veriyasi 
(IT)  Wisnu Purana - I Part i2 Chapt., 69 Sloka. 


Hledini Sayldhini Sanivitvayyeka Sarve Saenisthetan 
Hled - Tapa Kari Misra Trayi No 


Guna Varjjite. 
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Madhura Rasa 


The different modes of Bhakti are called Rasa, flavour. 
The best of these Rasa(s) is the iadhura Rasa; the sweet fla- 
vour. It is elso ealled the Srngara-Rase, passionately lov- 
ing flavour. According to the Rati scripure it is Rasa-Raja 
Of djjete Rasa. hen the Vibhava, Exciting cause, Anubhava, 
- feeling, and experience. Svattika, purest flavour Vyabhic- 
hari, wanton feeling, which consequence upon Alamvane and udd& 
ipana (Essentials, and Enhancing Rase2) come in the heart of 
the pious men, their heart becomes the abode of wadhura Rasa, 


the purified conception of Krsna, as the husband. (Tf). 


Every religicus attitude depends upon an objective it 
is domindnt emotion or sthByi-Bhava. ‘This Sthayi-Bhava is of 
five kinds - namely Resignation, Prasanta, obedience Dasya, 
friendship Shakya, Tender-Fond-ness, Vatsalys, Passionate Lo- 


These are arranged in asconding order. ‘There are also 
other Bhava, called Accesory Emotion - Vyabhichery Bhava. 


These. Bhava are 32 in number as. Nirveda Sanka, chinta etc., 


(T) Atmechitai Vibhavadyaih Pustim Nita Satem Hrdi 
Madhurakhya Bhavet Bhakti rasa, Asau Madhura Rati. 
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The Madhura Bhava is the best of these Bhiva. 
Even the devotees. of Santa, Dasya, Sakhya, Vatsalya cannot 
acquire the quelities of Madhura-Bhave. The Madhura-Bhava 
is of two kinds, namely Rudha and Adnirudhe. The uncompounded 
elenentary Love, which is Cheri shed by the married wives of 5 
Krsna is called Rudhe-Bhave, and the lascivious Love, which 
is Cherished, by the Gopees, efter disregarding the social 
.custum, and regulation of the religion, is called Adhi Wb dhe- 
Bhave - type of Madhura Shave: then this adhi rudhe-Bhava, 
. brings deep sublime attachment and fond love to the heart of 
the devotees, it is called Adhirudha Mahabhava. The Votaries 
of this type hove their beloved God, more than even their 
bodies and souls. This solely undiverted love and total selfE 
surrender is only possible to the Gopees. This is the purgsh 
kind of devotion ; when it is combined with the deep attach- 
ment ; it is called supreme Love-Prema. The Pancaratra 
defines the Prema. 4t says that the devotion, which brings 
apathy to worldliness and attachment to God, is called Prema. 


It is of two kinds - viz Bhavetthata and At-prasadatha. 


(I) Rudha - Uddipta Sattvika Yatra Se Rdha its Bhavyate. 


(II) <Adhirudha - Mahabheva - 


Rudhakte Bhyo = anu bhavebhya kemapyapta Vishis 
: tatain 


Yatrem bhava Drshyante Sa Adhinedha Nigadyate. 


The Anubhava is the out-ward expression of the inner 
feeling of the mind of the devotees, such as dancing, crying, 
weeping, shouting laughter, etc. The Bhava, which comes from 
Sttva, Purity, is the Sat¥vike Bhava. The feeling (enotion) 
which is influenced by the devotion like the Santa, Dasya, 
Sakhya, warkous kinds, mum is the Satva feeling. The Vyabhi- 
chari Bhava is of various kinds, namely Nirveda, Visada, Dairr 


ya etce 
Sthayi Bhava - Permanent Feeling. 


The deep attachment, which is directed to Krsna only, 
; 9 
is the permanent feeling, ¢thayi Bhave. ‘Thedevotees of this 
Bhava should suppress. out-ward expression, of the ineward fe- 


eling.. 


The Vibhava is also classified into two groups - namely 
Alemvene and uddipana, The Alamvana is the shelter or object 
of Devotion, as Krsna and Radha, are Alamvana of the Devotees 
Uddipana,-(inspi ration) 4s the object, which inspires the fee 
ling, as the sweet song of the flute is the uddipana, of the 
Love and devotion, of the Conve: So it is clearly stated th- 
at the above mentioned steps ere the ways of ettaining deep 
devotion, When this devotion becomes deeper, it is called R- 
ati. Rati is of two kinds, viz Mukhya and Gavna. When Rati 
is kindled by anubhava, Vibhava, and SaNcherane, it becomes 
Rasa. SaWehari is the Nirveda — repentance. Harsa, pleasu- 
re, hbega deep aebactment and Mati undiverted attachment. 


aaa tt A 


2. Gobea 


The love, which grows out of songs, Eulogy, and 
Mantras, is the Bhavattha type of Love. 


Ati-Prasadatha is of two kinds namely Mahatma-Jnan- 
Jukta, and Madhurya-dukta. The Jnena, knowledge of greatness, 
and magnanimity of God, generates the Mahatma Jnan-Jukta, 
Bhava. The deep attachment and sweet splendid Love which is 
only cherished by the Gopees, is Madhurya - Jna@n - Jukta,-Pr- 
ema. To acquire this kind of Prema, the devotees, should 
undergo the following gradation of culture, nemely Sadhu San- 
ga, Sradhva, Bhajenakryé, Anartha - Nivgti, Ruchi, Bhava, and 


Prema. 


Considering the nature of Love, we may classify this 
love into five categories, namely ~ VibHava, Anubhava, Satvika, 
Vyadbhichari, Sthayi ,. The Vibh&va - Bhakti, is the enjoyme- 
nt of the causes and sign of the Love. The Agni Pur@na says 
the Vibhava is the enjoyment of the feeling of taste, pleasu~ 
re.of loving the beloved one (1). This Vibhava may be classi- 
fied into two groups, namely A@lemvane and uddipana. Krsne is 
the object of Love and the devotees, who cheresh this love, 
are the Alamvane, because Krsne is God, incarnate and He resi- 
des in Gokole in his own image. He incarnetes in various ime 


ges. §o0 He is only Alamvana, refuge of his devotees. 


(I) Vibheva Anubhavascha Sattviki Vyabhicharibhi 


Bsa Krsnerati Sthayi bheva Bhektirase Bhavet. 
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Seyncharana is the sense - perception of Srikrsna, 
embodied. The feeling of this nendestion, of God by all the 
sense end the mind of the devotees, is called Vrbhava and 


Anubhevae 


Rati is of two kinds, namely i:ukhya and Gauna, end 
the Makhya Rati is of five kinds, Santa, Dasyay Sekhya, 
Vatselya, Madhura, and Gauna Rati is of many kinds, such 
as Harsa, Adbhuta, Vira, Karuna, Rudhra, Bhayanaka, Vibhatsya, 
The principal Rasa, ls Maédhurya, pas.ionate Flavour, The fullest 
development of the passionate flavour, is Rasa-Raja. fhen the 
passionate flavour is combined with the princip»al Bhava 3; it 
is called Rasa - raja - Mahavhevs. This is also called the 


ujvala Rasa. 


The flva-rs and the Sahnajiya Velsnava are the devotees 
of Madhura - Bhava, This Madhura - Bhava. This Madhura Bhava, 
may be cultured into two ways, namely Svakiya, end Parakiya - 
Bhave. The svakiya devotees think thet their minds are eter- 
nelly united with their soul, and Parakiye devotees realise 
the gpritual unity and one-ness with the super-soul in the form 
of the personal God. In this wey they enjoy the bliss of the 
Madhura - Bhava ; the passionate flavour. In other word they 
love the God, as & the fond lover. It is the best type of 
adoration. Some Bhaktas, feels this unity of the soul with 


the super ~ soul, through ‘the deep '- meditation. The Parakiya 
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feeling brings some unique feeling of pleasure, which is compared 
to the: physicel copulative understanding. It implies the sotri- 
tual unity and one-ness. with the personal God, which is the Lono- 


thestiec God. 


The Gita is the earliest work of this monothastic Bhakti. 
The Sutras of Sandilya also enunciate the doctrine of Bhakti. The 
anole Gita is described in the Mohebhareta. The Katha upanished 
uses sufficient materials to the Gita, namely the devotional 
passages, which form the thustic work. The upanishad tries to e> 
tablish a close relationshio of the soul with che body. Thus the 
development of this Bhakti-vade has come out of the personal attr 
action to God, es propounded by the religion of the priest. The 
social, religious, end racial factors also determine the trend 
of the Bhakti - cult. This must have reacted upon that personal 
Liking end popular faith, which becomes the rest of Devotion, Th- 
us Krsne Vasndeva becomes atonce the object of this personal lik- 
ing and the object of Devotion, The cult is pooular in origin. 
The doctrine of Bhakti, philosoghicel ideas expressed in Theism 
and devotionalism, of the Mahabharata and the Gita, are ettribu- 
ted to this cult. The Narégyana Section of the Mahabharata is the 
text book of the Brahmanical Bhagavotism. Krsna is the founder 
of the Bhagavatism end the Bhagavata religion. We find a tenden- 
ey of combining speculative ideas with the religious practices, 
which give rise to new philosophical ideas, and Yoga ghilosophy 
and it is also combined vith this devotionalism. This athalgama~ 


tion gives rise to the Brahmanised Bh&kavotism. 
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Imeges and Icons of Bhakti cult. 


In chapter 50 of Santi Parvena of the Mahabhé@rata, the 
author himself traces his view to older-~gathes. ‘That such a 
view indeed commended itself to a respectable class ofolder 
thinkers will appears from the glorification of Sraddha end 
Bhakti in the Vedic Text, referred to above, It is just in 
opvosition to Karma - mimansa. Thus we see the emphasis was 
Laid upon Sraddha and Bhakti even in the earliest times, and 
this paved the way for grander religion whieh flourished, when 
ritualistic religion of the Veda Sank under the flood of 
heterodoxy and heresy. Bhakti gradually entered into the 
religious rites, and sacrificial performances. The Vedic 
religion gradually progressed re Mohotheism from bolythei sm 
for Bhakti stands for broad comprehensive faith in one who, 
is worshipped in many wasy§ who is known also by many names. (1). 
On the other hand Bhakti supplied an urge for conception of 
one is many forms. The aseetic, while he deeply meditates, 
fixes his mind in {jn - Cakra, - (between the eye - brows)- 


to attain deep Samadhi. 


(1) Reg - Veda. I - i64 
| Indra Mitram Varundmgnimaha . 
Rathe Divya sa Suparno Garutvam 
Akem Sadvipre Vahudha Vedanti 


Agnini Yamani inatrarisvanmahe. 
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In course of such Samadhi, an image of CGod-head in 
some form, ef, in the form of Naréyana, Krsna, Siva, Durga, 
and the like, floats in the region of AjKa - Cekra, before 
his minds eye. His Bhakti, then makes him the adorer and 
worshioper of that particular formof Divinity. In this way 
Bhakti plays the main role in selecting a devotees particular 


cult. 


The devotees. attribute their devotion and otal? to 
the images or to the symbols of their favourite Gods. ‘The 
undiverted devotion is called #hantika Bhekti. The devotees 
express their deep homage to their favourite God, by varicus 
kinds. of Puja, in which the images or symbols are absolutely 
necessary. The Principal elements of Puja are Srivigreha, 
knugeyxhskos the dexokems ta £kx hks mi 
Ahhigamene, Sradhyaya and Mantras, Beside, the sviviptsha, 
image, helps the devotees to fix his mind in meditation. 
This is celled Dhyanayaga. In the Mahabharata we find the 
reference to Nerades Journey to Baderikasram. There Narada 
finds that Narayana is worshipping his own Praky.ti. It is said 
that the images are buitr to help the devotees to fix their mind 
in deep meditation, The Mal@nirvana Tantra states clearly the 
‘significance and the purpose of image worship. The “ahabherata 
also refers to the worship of images. The Nirrakara Upasana, 
Ave@e worship of God, aathouk the image is not easy to follow, so 


the images are used to facilitate Dhayana or meditation. 
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Thus. it is clear that abstruct meditation, seturated with 
an under ~ current of Bhakti, the devotion to the Supreme, 
gives rise to various kinds of images of God for worship. Again 
worship of God through the medium of images also strengthiteds 
Bhakti. That is why the Bhagavata end the Pancaratra instruct 
to use various kinds of images for worshio., The religious 
scriptures prescribed five Kinds of forms of the images for 
worship, such as. Para, Vyuha, Vibhava, Antarydmine and Arca. 
In the religious shrine and in the temples, -these five forms 


of God are worshipped. 


The concept of images is based on the unique sublimation 
to the Deity, which is the object of Love, adoration, and 
devotion, This essential characteristic, in which Bhekti is 
the main guiding principle, is the chief feature of most of 
the religious cults of India. Dr. Rao observes that the devotees 
think that there are life and soul in the images, and the devotees 
ean obtain their desired boon, by worshipping these Murti. The 
devotees worship the different kinds of Murti to fulfill their 
self-interest, Thus the yagin worship the Yogi liurti of Visnu, 
the general house-holders worship the Bhega Murti, the heroes 
worship the Vire-Murti, and the Devotees, who wish to conquer 
his foes, worship the Abhicharika Murti.(1). The Yoga varieties 
of Visnu - Murti has four arms, dark-calour, the back-right hand 
carries a chakra, the front right hand is held in Abhaya Mudra. 


The front Left hand rests upon his hip and the back left hand 
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holds. a Sankha.(II) Bhagasthana Murti, is a standing figure. 
The image carries Sankhea, and Chakra, other hand, rests on 

his hip, the front hand is held in Abhay Murti.(3). Vir@sthan 
Murti is a standing figure. He carries Sankha and Chakra. (4) 
Abhicharike-Sthane Murti, has two hands, dark-colour, faded 
face. It has dark clothes. It is seated fucing the eneny 
country. This kind of Murti is found in Mahabalipuraim, It 
was. sculptured in 7th cent. A.D. in South-Indie. 


c) 
The Yogasana Murti is found in Kelleswar temple of 


Bellary district in liadras. Another figure of Visnu is found 

in the cav@& III at.Badami. It was sculptured in 576 A.D. ‘The 
image of Visnu is seated upon Adi-Shesha, The Bhagasthana ‘urti 
of Visnu is preserved in Central Museum in Kadras. Another 
uttama~type of Bhagasthana is seen in Badaril Cave. The Viraseya- 
na Murti of Visnu is found in the temple of Aihols, Visnu is seen 
seated upon Adishesha. Besides - these Murti, the images of ten 
incerWetions are seen depicted on the temples, end the images of 
these Avat2ras are seen worshipped in temples. The Bhagavata Pura 
na gives a list of 24 in-carwations. The Hamayana, the Mah&bhar 


ata, the Visnu Purena also gives sound reference to Avataras. 


A stone figure of Varahe is found in Mehabalipurams, 
4 Bhu-Vareha Murti is found in Badani/ Cave. A stone Vardha 
| Murti 1s found in Nagala-Purang in areot district, andenother 
Murti is found in Belur in Mysore Provinee. The Nerasingha Murti, 


is found in Badartu Cave Tit, A Bronze image of Narasingha is 
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preserved in Museum of Madras. The image of Trivikrama, made of 
stone, is found in Raipur district in Central Province, Another 
Trivikrama figure is found in Mahabali Purame. The Bhagavata 
Purana deseribes the Murti of Parasurama with Bow and Axe in 
hand. He is supposed to live in Mahencregiri. A Bronze-figure 
of Rama is often seen. A stone image of Rema and Hanumena are 
seen in the Visnu temple of Mahabali Purana. Krsna flourished 

as one of the most exminent expounder of all comprehensively 
monotheistic religions of Love and Devotion to God, and is 
conceived as Vasudeva. His achievements made him the most 
Prominent emong the incarNations of Visnu. He is picturedzas 
the most powerful king, emminent statesman, as a warrior, as 

a hero, as a frinend, and sup,orter, as a friend guide and 
philosopher, .as.a Teacher, and as a poertul religious reformer. 
Two figures of Krsna preserved in Madras Museum show that 

Krsna rests:on Rukmini and Satyabhoua The sculpture consisting 
of Krsna and Devi is called by the name of Sauriraja Perumal 

in Tamil. § metal image of Krsna is found in Shermadeni in 
Trinvelly District. The Navanita Nrtta-Murti of Krsna if found 
in the Museum of Madras. There is another variety of Krsna image, 
It is Gena-Gopal or Beru-Gopal Murti. He enchants the heart of 
the Cowherdess by nis sweet flute. One figure, discovered from 
Halebidu, fairly resembles with the above description. The 
Kaliya - Mardaka Murti is seen sevlotured in the Xailasha Temple 
of Bllora. An image of Govardhene - dhara Krsne is found in 


Halebidu,. 
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This. kind of idea of worsnip of the images is prevalent 
in all parts of this country, and in different countries of 
Asia. God is also represented by His symbols or images, 4s 
Buddha is represented by Bodchi-Tree, Mehadeve is represented 
by Siva - Lingam, Visnu is represented by Salagrama. In the 
book of Hieun Tsang, vdz Si~Yu-Ki, we find reference to 
Gendhara mountain, and to some famous shrines and images. 
Curtius. refers to the image of Herakles. Which the soldiegs 
of Pores, carried before them in the battle - field of 
Hydaspes in Punjab. These are the velid evidence, which prove *¢ 
that image ~- worshio was current in India in those ancient 


days. 


The Ghosundi (I) stone inscription of King Sarvatata 
and the BesWagar Garuds Piller inscription of Heliodorus (IT) 
also refer to some icons and Bhagavata shrines of Samkarsana 


and Vastfdeva. 


(1) Ghosundi - insc. Ist Cent. B.C. 
Kariteyam Rejan Bhagavatena ..cssececeeeeeePirasi Putrena. 
Asvamedha, Yojnena, Bhagevédbhyani Santkarsena Vaskdevabhy- 
ain Puja sila Prékere N&rdyana Véteka. N.B. Stone enclosur 
for worship of Narayena. . : 

(II)  Besnagar Garuda Pillar inse. Ist Cent. B.C, 
Devadevasa Vesudevasa Geruda dhvaeyeyain Xarit lye 


Heliodorena Bhagavatena. 


NeB. Garuda - dhraja of Vaudava. 
and Bhegavata Heliodorena,. 


ee 


ase ead en ~ 


¢ Kanishka TIT, Vasudeva II, Seytho-Sassanian, / ater Seythian. 
Kidara Kushana, Malava, Yaudheyva, Bhavanaga, 
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The Garuda Capital is another emblem of image. Garuda 
is the bearer, i.e. Vahana of Visnu. The Pillar of Besnagar, 
in the Central Province,“ with the Garuda's image, was cons- 
turcted-ed by the Greek king Heliodorus, This points to the fact 
that Vaisnavism beld. immense sway in India at that time as 
much as that a Greek King felt its ever-powering influence and 
he expressed his regard to Visnu by heving the image of Garuda 


eonstructed at the faee of the Piller. 


In the. Agni Purana we also find reference to those images. 
The Mora well inscription of Sadaso records worship of five 
heroes of Yrsni family. Lisers suggests Devakulam or Sailein 
0 


in Mahesthene of Bhagavet Vasudeva at the time of Sadasa. 
oO 


In the coins of the period we find ample references to 
images of Siva, Vitsudeva and Gurus Lekshmi. Garuda the vehicle 
of Visnu, and Lakshmi the favourite conssort of Visnu, are dep- 
icted in the Goins of the Gupte monarchs, The Bactriehi Greek King 

Ss, also are seen to use the emblem of the figure of Herakles, 


Vasudeva in their Coins. 


sone recent discoveries of. some red-sand-stone and some 
broken sand - stone in the village of Lala= Bhag.ut in U.P, 
throw some apne oe the jsubject. There is a figure of Gaje- 
Lakshmi, flenked by Pilfarter emerging from a pot, resting on 
the head of Yaksha (Yaksha) and Crowned by the Cock. The 
Mahabharata essociete Cock with Kertikeye. The Yaudheya Coins 
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pear testimony of their closer association with Kartikeya. 


Such imeges are fotmed in good many Hindu Coins, in Malay, 
Java, Sumatra which came in close contact with these people in 


course of colonisation. 


The instances given above unmusteakably establish the fact 
that even in the Gupta period, Bhakti laid to the worship of 


images and Bhekti, image + worship counter ~ acted on each other. 


The iconic representation of these cults are the out come 
' of the gradual incorporation of the lower deities into greater 
deities of the Brahmanical pantheon. The Kaliya Naga, which is 
subdted by Krsna, enters in the Pantheon of the Brahmanical God. 
So the Kaliya Demon @pisode of the Vessudeva cult many be teken 
into consideration in this connection. Other stories such as the 
killing of Dhenukasara, Arista, Keshin and the distruction of Jam 
al@rjune, disclose the reference to subjugation of the Lower cult 
by the higher cult. Vogal observes thet modern idols of Baladeva 
generally manufactured here are the exact copies of the ancient 
Naga figure. The ancient image of Baladevgis directly copied fr- 
om hybrid Naga which suggests tnoat Baladeva is the in carnation 


of the world - snake ~ the sesha - Naga. 


(I) Third class coins of later-date obverse ~ Kartikeya with 
lance Reverse ~ Lakshmi ~ Legend ~ Bhagavat Svamins Brah- 
momasya. 
JI) .Demetrios - Herekles. 
III) Strato - Herakles. 
IV) Toilos - Herakles. 


Vv) Mauses - Herakles. 


Short Criticism of Bhagavata Religion Conclusion 


In the opinion of Dr. Siddheswara Bhattacharya, religion 
Helps the devotees in the discovery of their ownself, ReLigton 
gives us the scope of selfsrealisatiom. Self-realisation is to 
realise the a-ctuality of the latent powers of man. The aim of 
rel igion is the harmonious growth of these inherent powers and. 
faculties of man. ‘The purpose of religion is to establish in a 
specified way, a correlation of these faculties, which are will- 
ing, knowing and feeling. 

In the Brahman period willing predominates over knowing 
and feeling. In the period of the upanishad knowing comes in the 
fore-front, and willing is pushed back. In the period of later 
upanishad feeling is matured, and the concept of supreme Deity 
of Brahman is developed. 

In course of time these three faculties give rise to 
three bright ways of reLigion namely Action, Knowledge and 
Devotion. Thus they paved the way of the speculative religion. 
Yoga in its way remains to help every kind of religion. the 
path of Action, Karma-Kanda, steps in to form the path of 
knowl edge and Devotion. In course of time path of Action varies 
according to different Temperament. Thus sacrifices try to peep 
into purity of mind, The external religious practices Lead to 


develop the path of knowledge and devotion. The Karma-Kanda, 
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the path of Action is discarded by the Devotees, but the path 
of Action helps the Devotees to form natural inclination and 
emotional effusion, 

The path of Jnana is very difficult to follow. It requ- 
ires the strictist stoicism, hardship, indifference to Sensuali- 
ty , restrainment of emotion and instinctive 1 ife of a man. It 
demands in human effort and ruthless presuation of the primary 
principles and deeds with Little heed to the instinctive human- 
ity. | 

The Path of devotion admits instinctive Life, including 
fragile, weak moral and minor sensual appetites. It turns man- 
liness to Godliness, by spiritual attainment and higher moral 
endeavour and kills animality of a man. The Devotees hate 
Divinity, which is sure to fall in the Long run, the attraction 
of the natural inherent qualities directs the human being to 
wards worLdliness. he devotees, inspite of their sensual 
attachment are directed to the bright spiritual path . This 
unseen call of spirituality brings the devotees to attain the 
highest sublime path of Tranquility, peacefulness and love. 

Love cleans and develops the mind, and it sublimates the human 
weakness and the fragile sensuality , so as to reach the sublime 
state of Divinity. 

| In this way by the help of deep devotion the human mind 
attains the region of the highest perfection, and everlasting 


Love. The devotion brings a complete change in the mind, manner 
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and general out-look of the devotees. He Lives in the sphere of 
ever-Lasting Peace and happiness. After a short stay in this 
world, his mind will be awakened to Live in the Land of peace, se- 
renity and glorious ever-lasting Light (GO-Loka). ‘he divine 
call, which is also the Divine Grace is the natural our-come of 
this spiritual resurrection of the man who is exclusively pre- 
occupled with the matirial ity. 
The Jngyva Kanda establishes a union betweenn Jiva and 
Brahman, by Raja-Guhya Yoga, which helps the suspension of activities 
of mind and brings Tranquility to the spiritual function of the 
sense. ‘The individual merges into Transcendental state. 
This Yoga is mixed with the penance of the upanishad , and this 
penance cannot be disturbed by any s@nsuality of emotional 
feefing of worldLiness, Tantra helps to bloom @ six Lotuses 
which are called six-pLexis of nerves and it rouses Kul okunda~ 
Lini power and drives it to meet the soul in Cerebrum. "Om" the 
Pronava helps the devotees to realise himself the path of 
knowl edge draws the mind of the devotees from the material worldli- 
ness, and the world of sorrows and sufferings, 

The Bhagavata Dharma combines Traditional convention 
and reéligious custom with Devotion and Love. It mixes thea 
vedic and the Tantric practices with the Doctrine of Love of 
the Bhagavata Dharma. 

The fullest self realisation and the self-discovery 


are. 
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The brightest fruits of religion; which enables the devotees 
, to enjoy and to perceive unthinkable Bhagavana. It helps the 
cognizance of the fullest development of three facul ties namely 
willing, knowing and Feeling. Willing fuses the constant effort 
to draw the Divine flame of God, in Tuning godly qualities 
with the individual activitaes, Fravrata-Karma. It is essential 
for this Dharma, 

The path of knowledge enlightens the mind and disperses 
the cloud of Egoism, so as to where in the power of inward 
vision This helps the devotees to raise the mind to the glorious 
idealism. Thus idealism when instilled in the devotees mind, opens 
ups a path of ecstasy. This elevates the mind to remain permane- 
ntLy in Nityaloka, the Land of ever-Lasting bliss, At this state 
of mind feeling acts upon the enjoyment, which feels supremacy of 
God, above all human Limitation. 

Duality of God is felt by the Devotees, who feel the 
union of the Devotees with the Loving God, and at this stage 
of willingness, God becomes the personal God. God also helps 
the worshippers to rise to a wider existence through the passion 
of Egoism. 

So the Vaisnavism in the Harly Purana is the religion 
which aims at the final perfection of sadhana , by Jnana. shunya 


Bhakti. The object of adoration of the Devotees of Vaisnavism 
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is Radha-Krisna.fhe devotees worship the Yugala-Murti of Radha- 
with Krsna with devotion and Love . The Pancaratra and the Bhagavata 
Purnan repeatedly state that it is through Love and Divine Love 
alone that the devotees can attain the full perfection. the ritual 
and the religious rites are acecanaed by the Bhagavata Puranas, 
be = Cause these heartless religious customs cannot bring 
the desired ideal fulfilment of reLigion. 
The devoted Levers of Krsna , are the Alvara who love 
and worship Krsna as their Loving God, and hueband. There are 
eLaborate references to Alvars in the Furanas. | 
Vaisnavism is greatLy influenced by Tantra. The great 
vaisnava saints are seen to follow some of the Tantric cul ture 
unconsciously. Some of the valuable doctrines of the Vedanta 
are accepted and cherished by the great vaisnava seets also, 
Prevalence of Vaisnavism in the age of the Early Purana 
is proved by the archerlogical, Numdsmatica and Tconographical 
evidences. A great many foreign inscriptions, and the inseriptions 
of the foreign Kings, prove the prosel y-tising power of Vais- 
navism, which was considered worthy of adpption by the kings 
of other foreign nations. 
The development of vafsnavism reveals theimportance of 
the religion» wh ,ch is followed by most of the people of diffe- 


rent ages and countries, directly and indirectly. The ritualis- 


éile seelaptence the Vers. and the speculative religion of the 
upani shad are pushed back , and Vaisnavism is considered worthy 
of adoption by the general common people. 

Thus the obstacles of the inwa rd and outward mind are 
removed so as to form a single being , which penetratesn to 1 ook 
into and to Look at all things in the Light of Godliness. This 
is the feel ing of Brahman Super-soul is the Para-Brahman. 

The devotees in this way enter into the eternal life, 
through sel f-real isation, The Votary at this stage of mind 
forvakes the symbol of God even, amd attains the entire fulfilment 
of sel f-~realisation. “this stage may be explained by the symbol 
of union of Radha and Ky.sna, which indicateé the union of 
the worshippers and the worshipped God, the Absoulute Being. 

Kaivalya comes through the cullure of Devotion, There 
are various knds of Kaival yaw The Bhagavata Purana identifies 
Purusha-Kaival ys, -emancipation of Fersonality of Sankhya, and 
Brahma-Kaival ya- the emane gation of soul of the Upanishad, 
with Parama tayKaival ya, the emancpiation of soul of Vaisnavisnm, 
which is also called the Bhagavata Kaivalya. In the Bhagavata 
Dharma, Mukti, snatier pation kona. taseuen change of a new body 
for an old and worn out one, and tne Devotees forsake the 
Ego to enter into the Spiritual emancipation. The Brahma 


Kaival ya enables the Votary to enter into Mohatatva. 
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The enlightened sensual ity, offr s anew path for the 

great Love for the world, and his love for his own God. This 
Love strips him of all the senses of worldiness and brings him 
to the verge of eternal bliss and infinity. 

Paranatma-Kaival ya brings the devotees to attain the 
Bhagavata-Kaivalkya the final source of bliss of Divinity, The 
final Perfection. 

. The sublime state cannot totally ignore the world altoge. 
ther, that is why the religious persons need not forsake the 
worLd to attain the religious perfection. he religion bridges 
over the temporal and the religious Life. | 

The aim of the religion shoul.d be the formation of the 
Transeélantal Bes of the mind, which feels the existence of 
the avev absolute, The religious state of mind cannot be 
explained by any metaphor, It is the source of the religious 
ideas and religious thought. 

The ultimate aim of the path of Knowl edge and Devotion 
is to attain the perfection and the final fulfilment . the 
Bhagavata-Purana discards the path of knowledge, and prefers 
Devotion, the Devotees can feel the reality of smper Love, 
The Devotees can easily attain this final perfection only by 


Davotion, 


1 Bhagavata Furana - 10/3/12 
Nyayami Sukhapo Bhagavana Dohinaya Gopika sutat 


Jnani-Nanca Atma-Bhautan am Yotha Bhaktimatomiha 
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Theism tOkes its plight from the hymns of the Rig Vean; 
which ensnates in the morning of the monkind and winding its 
seus through diverse doctrines and documents ultimately re- 
ceives a full bodied form in the religion where eroticisn end 
mysticism combine into a single whole resulting there by in the 
emergence of a new philosophy of Erotic nyticisn. Vaisnavisn 
drows its main inspiration from the teaching of the vedanta syn- 
tem of philosophy, which de@lares the Brohman as the Absolute Re- 
ality and the creation as 4 projiuct of nescience, which keeps 

he Rellity Concealed to the common mind as a result of which 

it is subjected to ordinary pleasure and pain 4nd becomes a vice 
tim to the spiral of unsétisted desire and uncompromising hope. 
The Vedanta system declarea that attainment of reQl Imowledre 
concerning the Absolute and the distincticn between the Reality 
and the non-reality leads to annihilation of ignorance and there- 
by to the genesis of tt liber€&ted state which constitutes the 
sumumbonum of humfn existence, Vaisnavism takes its cue from 

the teaching of the Vedanta system but while the vedontin puts 
emphasis on attainment of knowledge, the Vaisnava stresses the 
importance of devotion and asserts that when the devotee surren- 
ders himself completely to the Lord an avwakentng dawms in him 

asp & sesult of which he becomes able to transcend the boundaries . 
of his Ego and reAlies his communion with humanity at large, 

There is another vital ‘point on which vaisnavism differs 

from the Vedanta system and it is here that it marks a definite 


improvement on the eerlier system. The efrlier Vedinté system 
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epeueiant hechbubiate ds an ethereal Concept &8n Un expressable and 
uncomprehensible entity which remains far Gbove the refch of 
the ordinary man. Vaisnovism comes dow from the height 
of unreality and insists endeOvour to make religion more endear- 
ing to the ordinary man, declare Lord Kaisima as the monly Abs- 
olute reality the omniscient, the ommipotant and the onipresent 
one from whon the entire creation emerges and in whom the world 
is vitharawm and the cycle comes to an end. It is not possible 
to locdte the period in which deification of Krisima took place 
and Krishna was elevated to the status of a divine being, but 
this must have taken place long back when the Mahablprata 
maa not yet tOken its final form. This deification is explained 
possibly by the fact that in the great political leaders Ktishna 
the ideal of rociol unity and national integration form its 
profound expression and it wag thyught that by elevating Krishna 
to the status of & God it would be possible to establish on a 
solid foundation the concept of Nation's greftness its soverei- 
gnity and grand success in tle field of military werfare and 
philosophical speculation. The Vaisnavism does not fail to take 
Qdventage of this situation : in its attempt to give anthropono-~ 
nehie form to the Absolute, it selects Krishna in whom the houes 
and aspiration of the nation Ore brought into consummation and 
desserts that the entire universe is epitomised in thelord kKris- 
hno and that surrender of 411 actions and thoughts to Him leads 
to Smet watian ag 8 result of which the devotee con rise above 


the Limitations imposed by narrow ego consciousness and reach 


the desired heights where the entire humantty converges in 
one and the distinctions imposed by small considerations 
vanish, 

The Tantric system of philosophy is older tlfn the 
Vaisnava religion and philosophy and the entire concept of 
RadhQ ag contained in the vaisnava religion Ond poetry derives 
its genesis from the emcepts of Matrikas as presented in the 
Tantras. The importance assigned to the lady and the physical 
gross aspect of Love in the Tantra Literature finds 4 place in 
the vaisnova Religion but wimt is more gross attains a subtle 
form in the Vaisnavism and love is sublimated to the deepest 
extend. Caudiwa school of Vaisnavism of much ater dite empm- 
sises bhe importance of Love directed towards 4 man other than 
the husband and explains the whole thing 4s symbolic of the pr- 
ofound atrraction and deep attachment with which the devotee 
svoula worship his Lord to fin. his favour 4nd through that to 
tat state of emancipation where 411 pleasure and pain, hope 4nd 
aapiration desire and aream vanishes Gnd the devotee gets an 


opportunity of reQlsing his one-ness with humanity at large, 


Vaisnovism thus assimilates the componants of early 
Vedic Religion, the Ved®nta system of philosophy and the Tantra- 
s ond ultimately developed into synthetic system absorbing the 
elements of diverse schools and doctrines as a result of which 


it gets itself firmly implanted in the soil of the Country. 
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